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Series Verse 

“But when He, the Spirit of truth, comes, 

He will guide you into all the truth; 

for He will not speak on His own initiative, 

but whatever He hears, He will speak; 

and He will disclose to you what is to come.” 

John 16:13, NASB 1995 
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Introduction 

 

 

The first lesson of this series established the pastoral and theological urgency of Pneumatology: 
why the church cannot afford to neglect the doctrine of the Holy Spirit, what the two primary 
distortions of that doctrine look like, and what a Word-centered, Christ-honoring engagement 
with the Spirit requires of us. This lesson takes a step back from the exegetical and systematic 
material to survey a question that is indispensable for any serious engagement with 
Pneumatology: how has the church understood the Holy Spirit across the two thousand years of 
her doctrinal history? 

The question is not merely academic. The history of doctrine is, in the most literal sense, the 
story of the church learning, sometimes through controversy, sometimes through crisis, 
sometimes through the slow accumulation of prayerful reflection, what the Scriptures teach. 
Every major doctrinal formulation in the church’s history arose not from the quiet study of 
scholars working in comfortable libraries, but from the pressure of heresy, the urgency of 
pastoral need, and the necessity of saying clearly, before God and before the world, what 
Christians believe. The history of Pneumatology is no exception. To understand why the Nicene-
Constantinopolitan Creed says what it says about the Spirit, one must understand the error that 
compelled it to say it. To understand Calvin’s insistence on the Spirit’s role in the testimonium 
internum, one must understand the epistemological crisis to which that doctrine responds. To 
understand the cessationist position, one must understand the historical and theological 
landscape against which it defines itself. 

This lesson, then, is an exercise in what the great tradition called theologia historica, historical 
theology pursued in the service of systematic and pastoral clarity. We will move across sixteen 
centuries of pneumatological reflection, from the slow crystallization of doctrine in the early 
church through the great Reformed synthesis and the Puritan deepening of experiential 
Pneumatology, to the modern eruption of Pentecostalism and the Charismatic movement, and 
finally to the cessationist response that shapes the convictions of this series. The goal is not 
comprehensiveness, that would require volumes, but orientation: to know where we stand in 
the long history of the church’s thinking about the Spirit, and to understand why the 
convictions we hold are not innovations but the hard-won fruit of centuries of faithful 
theological labor. 
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I. The Early Church: Slow Crystallization, Deep 
Conviction 

The Spirit in the Patristic Period 

A. The Apostolic and Sub-Apostolic Witness 

The earliest post-apostolic literature reflects a church that believed deeply in the Holy Spirit 
while lacking the precise dogmatic vocabulary to define His Person with systematic rigor. The 
Apostolic Fathers, Clement of Rome, Ignatius of Antioch, the author of the Didache, Polycarp, 
all reference the Spirit, invoke His work, and attribute to Him the inspiration of Scripture and 
the animating power of the church’s life. What is absent from their writings is not conviction 
but the technical precision that subsequent theological controversy would require. The Spirit 
was believed; He had not yet been formally defined. This is not a deficiency to be regretted but 
a developmental reality to be understood: the church articulates its faith with dogmatic 
precision in proportion to the pressure applied by error. 

The second and third centuries saw the emergence of what we might call functional 
Pneumatology, the recognition, across a wide range of theological writers, that the Spirit’s 
activity is constitutive of Christian existence. Irenaeus of Lyons, writing against the Gnostics in 
the late second century, insists that the Spirit is the seal of true apostolic tradition, the One 
who animates the living body of the church in contrast to the dead letter of Gnostic 
speculation. Tertullian, the great North African apologist of the early third century, articulated 
what would become the foundational grammar of Western Trinitarian theology: one substantia 
(substance), three personae (persons). The Spirit is the third Person of the one divine 
substantia, fully God, fully personal, inseparable from the Father and the Son in the being and 
work of the Trinity. 

Origen of Alexandria, writing in the early third century, made the decisive move of 
distinguishing between the eternal procession of the Spirit from the Father and the Son, and 
the temporal sending of the Spirit in the economy of redemption. This distinction, between the 
immanent and the economic Trinity, would prove fundamental to all subsequent 
pneumatological reflection. The Spirit who is sent at Pentecost is the same Spirit who eternally 
proceeds from the Father, now poured out into the life of the new covenant community. The 
temporal mission does not exhaust or alter the eternal relation; it expresses and manifests it. 

B. The Pneumatomachians and the Crisis of the Fourth Century 

The great Christological controversy of the fourth century, which culminated in the Nicene 
settlement of 325 AD, inevitably raised the question of the Spirit’s status within the Godhead. If 
the Son is homoousios, of the same substance, with the Father, as Nicaea declared, then what 
is to be said of the Spirit? Is He also of the same divine substance? Or is He, as some would 
argue, a creature, exalted and powerful, to be sure, but nonetheless on the creaturely side of 
the absolute distinction between Creator and creature? 

It was the Pneumatomachians, literally “those who fight against the Spirit”, who forced the 
church to answer this question with dogmatic precision. Led by Macedonius, bishop of 
Constantinople in the mid-fourth century (whence their alternative designation, the 
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Macedonians), this party accepted the Nicene affirmation of the Son’s full deity while denying 
the same to the Spirit. The Spirit, they argued, is a divine servant, a minister of the Father and 
the Son, but not Himself fully God. He is the highest of creatures, occupying a position 
analogous to that which the Arians had assigned to the Son, exalted beyond all other created 
beings, yet created. 

The response of the pro-Nicene theologians, above all, Basil of Caesarea, Gregory of Nyssa, and 
Gregory of Nazianzus, the so-called Cappadocian Fathers, was a masterwork of theological 
argument. Basil’s great treatise On the Holy Spirit (375 AD) demonstrated from the liturgical 
and doxological practice of the church that the Spirit is worshipped and glorified together with 
the Father and the Son, and that worship rendered to a creature is idolatry. Gregory of 
Nazianzus, the great theologian of the Trinitarian council, argued that if the Spirit is not God, 
then baptism in His name is meaningless; if He is not fully divine, then the Spirit-filled life is not 
participation in divine life but participation in something less. The logic was inexorable: the 
Spirit who sanctifies, who deifies (in the Eastern sense), who unites the believer to the divine 
life must Himself be fully God, or the entire economy of salvation is compromised. 

C. Constantinople 381: The Creed’s Great Pneumatological Article 

The Council of Constantinople (381 AD), convened by the Emperor Theodosius I and presided 
over by Gregory of Nazianzus and then by Gregory of Nyssa, gave the church its definitive 
conciliar statement on the Person of the Holy Spirit. The Nicene-Constantinopolitan Creed 
expanded the brief Nicene formula (“and in the Holy Spirit”) into the full pneumatological 
article that the Western and Eastern churches have confessed together ever since: 

 

“We believe in the Holy Spirit, the Lord, the Giver of Life, 

who proceeds from the Father [and the Son], 

who with the Father and the Son together 

is worshipped and glorified, 

who has spoken through the prophets.” 

Nicene-Constantinopolitan Creed, 381 AD 

 

Every phrase repays careful attention. “The Lord” (Kyrios): the Spirit is not a servant but the 
Lord, the same divine title applied to the Father and the Son. “The Giver of Life”: life-giving is a 
divine prerogative; the Spirit who creates, regenerates, and raises the dead is acting as God. 
“Who proceeds from the Father”: the eternal relation of the Spirit to the Father, grounded in 
John 15:26. “Who with the Father and the Son together is worshipped and glorified”: the 
doxological argument of Basil formalized into creedal confession, the Spirit receives the same 
divine worship as the Father and the Son precisely because He shares the same divine being. 
“Who has spoken through the prophets”: the Spirit’s inspiration of Scripture, here explicitly 
confessed as the speech of the Spirit Himself through human instruments. 
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This creed did not simply settle a theological dispute; it established the permanent grammar of 
pneumatological confession for the catholic church. Roman Catholic, Eastern Orthodox, and 
Protestant traditions all confess this creed. When we speak of the Spirit as God, as Person, as 
the One who proceeds and is worshipped and has spoken, we are speaking the language that 
the church hammered out, under pressure, on the anvil of the Pneumatomachian controversy, 
and which has not been improved upon in sixteen centuries of subsequent reflection. 

 

“The Lord, the Giver of Life”  |  “Worshipped and glorified with the Father and the Son”  |  “Who has 
spoken through the prophets” 

Nicene-Constantinopolitan Creed, 381 AD 

 

 

II. The Filioque: East, West, and the Great Schism 

A Controversy That Divided Christendom and Deepened Pneumatological Reflection 

A. The Origins and Substance of the Controversy 

The most consequential pneumatological controversy in the history of the Western church, and 
the one that contributed most directly to the Great Schism of 1054, concerns a single Latin 
word: filioque, meaning “and from the Son.” The original Nicene-Constantinopolitan formula 
states that the Spirit “proceeds from the Father.” At some point in the sixth century, the 
Western church began adding “and from the Son” to the creed, affirming that the Spirit 
proceeds from both the Father and the Son (ex Patre Filioque procedit). This addition, approved 
by local Western councils and eventually adopted by Rome in the early eleventh century, was 
rejected by the Eastern church as both theologically erroneous and canonically illegitimate: 
theologically, because it appeared to compromise the monarchy of the Father as the sole 
principle of origin within the Godhead; canonically, because it altered a creed that had been 
established by an ecumenical council without the consent of the Eastern churches. 

The theological substance of the debate is profound. The Eastern position, following the 
Cappadocian Fathers, insists that the Father alone is the unoriginate source (archē) of both the 
Son and the Spirit: the Son is eternally begotten of the Father; the Spirit eternally proceeds 
from the Father alone. The Spirit’s relation to the Son is one of eternal rest upon the Son (the 
Spirit who anoints and indwells the incarnate Christ) rather than eternal procession from the 
Son. The Western position, following Augustine and later Thomas Aquinas, argues that the 
Spirit proceeds from the Father and the Son as from a single principle (un principio), grounding 
the filioque in the mutual love of the Father and Son, the Spirit as the bond of love (vinculum 
caritatis) within the Triune life. 

B. The Reformed Position and Its Pastoral Significance 

The Reformed tradition follows the Western position without hesitation and with exegetical 
warrant. John Calvin argued in the Institutes that the filioque is not a Western addition to the 
Eastern creed but the faithful expression of New Testament teaching about the Spirit’s identity: 
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the Spirit is explicitly called “the Spirit of Christ” (Romans 8:9), “the Spirit of His Son” (Galatians 
4:6), “the Spirit of Jesus Christ” (Philippians 1:19). He is sent by the Son (John 15:26; 16:7) as 
well as by the Father (John 14:26). He is received by the Son and poured out by the Son (Acts 
2:33). These New Testament texts, in Calvin’s reading, are not merely descriptions of the Spirit’s 
economic role; they reflect the eternal Trinitarian relations that ground the economy. 

The pastoral significance of the filioque is easily missed but genuinely important. If the Spirit 
does not eternally proceed from the Son, then the Spirit’s present ministry in the believer’s life, 
applying the benefits of Christ’s redemption, forming Christ in us, conforming us to His image, is 
a merely contingent arrangement rather than the natural expression of the Spirit’s eternal 
relation to the Son. The filioque grounds the intimacy between the Spirit’s work and the Son’s 
work in the eternal life of the Godhead itself: the Spirit glorifies Christ (John 16:14) because He 
is eternally from the Son as well as from the Father. The soteriological economy is the temporal 
expression of the eternal Trinitarian ontology. 

 

III. The Medieval and Reformation Periods 

Scholastic Development and the Reformation Recovery 

A. Augustine, Aquinas, and the Spirit as Bond of Love 

The pneumatological tradition of the Western medieval church is dominated by two towering 
figures: Augustine of Hippo in the early fifth century, and Thomas Aquinas in the thirteenth. 
Augustine’s De Trinitate, composed over a span of decades, gave the Western church its most 
influential account of the Trinitarian relations and the Spirit’s place within them. For Augustine, 
the Spirit is the mutual love of the Father and the Son, the personal bond of charity (caritas) in 
which the divine life consists. The Spirit proceeds from both because both love one another 
with the same divine love, and the Spirit is that love, subsisting personally within the Godhead. 
This psychological analogy, Father as memory, Son as understanding, Spirit as will or love, 
shaped Western Trinitarian thought for over a millennium. 

Thomas Aquinas refined and systematized Augustine’s insights within the framework of 
Aristotelian metaphysics, giving the Western tradition its most rigorous account of divine 
processions, relations, and persons. The Spirit proceeds by way of love (per modum voluntatis), 
as the Son proceeds by way of intellect (per modum intellectus). For our purposes, the most 
significant contribution of the Scholastic tradition to Pneumatology is its insistence on the full 
personal subsistence of the Spirit: He is not a quality of the divine nature, not an energy 
emanating from the divine essence, but a Person, the Third Person of the Trinity, fully real, fully 
divine, fully distinct from the Father and the Son while sharing the one divine essence. 

B. Calvin: The Theologian of the Holy Spirit 

The Reformation produced in John Calvin one of the most penetrating and comprehensive 
pneumatologists in the history of the church. B.B. Warfield’s famous designation of Calvin as 
“the theologian of the Holy Spirit” is not hyperbole. Three contributions deserve specific 
attention. 
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First, the testimonium Spiritus Sancti internum: the internal testimony of the Holy Spirit as the 
ground of the believer’s conviction that the Scriptures are the Word of God. Against both Rome 
(which grounded biblical authority in the church’s declaration) and Protestant rationalism 
(which sought to ground it in external evidences alone), Calvin argued that the ultimate basis of 
scriptural certainty is the sovereign, inward witness of the Spirit Himself, bearing testimony in 
the heart of the believer that what he reads is the speech of God. This doctrine preserves both 
the objective authority of Scripture and the subjective, Spirit-wrought reception of that 
authority. 

Second, the Spirit as the bond of union between Christ and the believer. Calvin’s soteriology is 
fundamentally pneumatological: we receive the benefits of Christ’s redemption not by abstract 
imputation but by Spirit-wrought union with Christ Himself. “As long as Christ remains outside 
of us, and we are separated from him, all that he has suffered and done for the salvation of the 
human race remains useless and of no value for us” (Institutes III.1.1). The Spirit is the 
vinculum, the bond, by which the benefits of Christ’s mediation become the actual possession 
of the believer. 

Third, the Spirit’s work in sanctification: the progressive, lifelong transformation of the believer 
into conformity with Christ through the Spirit’s application of the Word. Calvin’s account of 
mortification and vivification, the two movements of the sanctified life, the killing of the old self 
and the enlivening of the new, became the template for all subsequent Reformed treatments of 
the Spirit’s sanctifying work and is reflected throughout the Westminster Standards. 

 

IV. The Puritan Contribution: Experiential 
Pneumatology 

John Owen and the Deep Interior Work of the Spirit 

A. Owen’s Pneumatologia: The Summit of Puritan Reflection 

If Calvin is the premier Reformed systematician of the Spirit, John Owen is the premier 
expositor of the Spirit’s experiential work in the soul. Owen’s Pneumatologia (1674), the full 
title is A Discourse Concerning the Holy Spirit, is the most comprehensive treatment of 
Pneumatology in the history of English theology, and arguably in the whole of post-Reformation 
Protestantism. Spanning several hundred pages of dense, careful, scripturally saturated 
argument, it covers the Spirit’s Person and divine properties, His work in creation and in the Old 
Covenant, His relation to the incarnation, His work in regeneration, conversion, sanctification, 
prayer, the gifts, and the sealing of the believer, in a word, the whole range of the Spirit’s 
ministry across the entire economy of grace. 

Owen’s distinctive contribution is his insistence on what he calls the “communication of the 
Spirit”, the actual indwelling of the divine Person of the Spirit in the hearts of believers, not 
merely His influence or His effects. The Spirit does not merely send grace from a distance; He 
Himself is the grace. He does not merely produce spiritual experiences in the soul; He is present 
in the soul as the Living God, the Third Person of the Trinity, dwelling in mortal flesh as He once 
dwelt in the tabernacle and the temple. Owen’s pneumatological realism, his insistence on 
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taking with full seriousness the New Testament’s language of the Spirit’s indwelling presence, 
gives his work a devotional warmth and pastoral urgency that distinguishes it from purely 
academic treatments of the doctrine. 

B. The Westminster Standards: Pneumatology in Covenant Theology 

The pneumatological convictions of the Reformed and Puritan tradition received their most 
enduring confessional expression in the Westminster Standards (1646–1648). The Westminster 
Confession of Faith does not treat Pneumatology as a separate chapter; rather, 
pneumatological doctrine is embedded throughout the document’s treatment of the covenant 
of grace, effectual calling, regeneration, saving faith, repentance, sanctification, perseverance, 
and assurance. This structural feature reflects the Confession’s conviction that Pneumatology is 
not a discrete doctrinal topic but the soteriological thread that runs through the entire fabric of 
the Christian life. 

Chapter X (Of Effectual Calling) is the doctrinal heart of the Westminster Confession’s 
Pneumatology: “All those whom God hath predestinated unto life, and those only, He is 
pleased, in His appointed and accepted time, effectually to call, by His Word and Spirit, out of 
that state of sin and death, in which they are by nature, to grace and salvation, by Jesus Christ.” 
The conjunction of Word and Spirit is characteristic: the Spirit does not work apart from the 
Word, nor does the Word work apart from the Spirit’s sovereign application. This conjunction, 
and its twin conviction that the Spirit’s call is efficacious, not merely persuasive, distinguishes 
the Reformed doctrine of the Spirit from both Roman Catholic sacramentalism and Arminian 
cooperativism. 

 

V. The Modern Era: Pentecostalism, the Charismatic 
Movement, and the Cessationist Response 

The Most Consequential Pneumatological Controversy Since Constantinople 

A. Pentecostalism: Origins, Claims, and Theological Framework 

On January 1, 1901, in Topeka, Kansas, Agnes Ozman spoke in tongues in a Bible school led by 
Charles Parham, an event widely regarded as the birth of modern Pentecostalism. Five years 
later, the Azusa Street Revival in Los Angeles (1906–1909), led by William J. Seymour, became 
the movement’s explosive catalyst, drawing visitors from across North America and beyond and 
spawning a global missionary movement that, within a century, would number hundreds of 
millions of adherents. Pentecostalism is, from a purely sociological standpoint, one of the most 
significant religious developments in the history of Christianity. 

Theologically, classical Pentecostalism is built on two distinctive claims. First, the doctrine of 
Spirit baptism as a second definite work of grace subsequent to conversion: the believer is born 
again, but must then seek and receive the “baptism of the Holy Spirit” as a distinct, post-
conversion experience of empowerment. Second, the doctrine of initial evidence: Spirit baptism 
is normatively evidenced by speaking in tongues (glossolalia), understood as the supernatural 
ability to speak in languages previously unknown to the speaker. These two convictions, the 
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subsequence doctrine and the initial evidence doctrine, define classical Pentecostalism and 
distinguish it from both the broader evangelical tradition and the later Charismatic movement. 

The Charismatic Renewal of the 1960s and 1970s carried Pentecostal-style pneumatological 
claims into the mainline Protestant and Roman Catholic churches, generally softening the initial 
evidence doctrine while maintaining the emphasis on Spirit baptism as a normative post-
conversion experience and on the continuation of all spiritual gifts. The Third Wave, associated 
with figures like John Wimber and the Vineyard movement, further modified these claims while 
maintaining a broadly continuationist framework, one in which all the gifts of 1 Corinthians 12 
continue to operate in the church in forms substantially similar to their New Testament 
manifestations. 

B. The Cessationist Response: Historical and Theological Arguments 

The cessationist response to Pentecostalism and the Charismatic movement is not a defensive 
retreat but a positive theological argument from Scripture and church history. Its most 
comprehensive and rigorous historical expression is B.B. Warfield’s Counterfeit Miracles (1918), 
written in direct response to the early Pentecostal movement and surveying the evidence for 
miraculous gifts across the history of the church since the apostolic age. Warfield’s conclusion, 
argued with characteristic exegetical and historical precision, is that the miraculous sign gifts 
were instruments of the apostolic age, given to authenticate the apostolic message and confirm 
new stages of redemptive-historical revelation (Hebrews 2:3–4). With the death of the apostles 
and the close of the canon, the purpose for which these gifts were given was fulfilled, and the 
gifts themselves ceased. 

The cessationist argument rests on four converging lines of evidence. First, the apostolic 
foundation argument (Ephesians 2:20): the church is built on the foundation of the apostles and 
prophets, with Christ as cornerstone. Foundations are laid once; the extraordinary gifts that 
authenticated the apostolic foundation served a once-for-all purpose. Second, the sufficiency 
argument (2 Timothy 3:16–17): if Scripture is sufficient for all of life and godliness, no further 
revelation is needed. Third, the canonical argument (Jude 3; Revelation 22:18–19): the faith 
was “once for all delivered to the saints.” Fourth, the historical argument: the extraordinary 
gifts demonstrably diminished and ceased in the post-apostolic church. Chrysostom and 
Augustine both acknowledge their absence in their respective centuries. 

Engaging the continuationist position with both confidence and charity is essential. We share 
with our continuationist brothers and sisters the foundational convictions of the gospel: the full 
deity and saving work of Christ, the authority of Scripture, the necessity of the Spirit’s 
regenerating work, and the call to holiness and mission. The disagreement concerns the nature 
and extent of the Spirit’s present gifts, not the Person or deity of the Spirit Himself. We hold our 
cessationist convictions firmly, because we believe they are exegetically and historically sound, 
while recognizing that this is a secondary matter that does not divide us from those who hold 
the primary doctrines of the faith. 
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“Once for all delivered to the saints”  |  “Built on the foundation of the apostles and prophets”  |  “The 
Spirit who authenticated the apostolic age” 
Jude 3; Ephesians 2:20; Hebrews 2:3–4, NASB 1995 

 

 
VI. The Doxological Conclusion: What the History of 
Doctrine Teaches Us 

Gratitude, Humility, Sobriety, and Confidence 

The survey of sixteen centuries of pneumatological reflection yields four lessons that should 
shape how we approach the remaining work of this series. First, gratitude: the theological 
precision with which we confess the Spirit’s deity and Person was purchased at great cost by 
men and women who were willing to suffer exile, deprivation, and death rather than 
compromise the truth that the Holy Spirit is God. Basil of Caesarea died in 379 AD, two years 
before the Council of Constantinople vindicated his convictions. He did not live to see his work 
bear its conciliar fruit. We confess the Spirit as Lord and Life-giver because men like Basil 
refused to confess otherwise when it was dangerous to do so. 

Second, humility: the history of doctrine is also the history of the church’s mistakes, 
overcorrections, and partial insights. No single theologian, no single council, no single 
confession has said everything that needs to be said about the Spirit. Calvin saw what 
Augustine saw and went further; Owen saw what Calvin saw and went deeper; the 
Westminster divines systematized what the Reformers and Puritans discovered and gave it 
confessional precision. We stand on their shoulders, not above them, and we approach the 
remaining work of this series with the awareness that our own understanding is partial and our 
need for continued illumination constant. 

Third, sobriety about enthusiasm: the history of the church demonstrates repeatedly that 
claims to extraordinary Spirit-manifestations have, across the centuries, consistently produced 
more confusion, division, and pastoral damage than they have produced holiness, doctrinal 
clarity, or genuine missionary advance. This is not to say that God cannot heal or that prayer for 
the sick is futile, Scripture commands it (James 5:14–16). It is to say that the extraordinary gifts 
claimed by continuationist movements have rarely demonstrated the apostolic quality and 
redemptive-historical function that characterized their New Testament manifestations. The 
history of doctrine counsels caution, not credulity. 

Fourth, and most importantly, confidence: the Spirit who has guided the church through sixteen 
centuries of controversy, error, and partial recovery is the same Spirit who indwells every 
believer today. “He will guide you into all the truth” (John 16:13, NASB 1995) is a promise not 
merely to the apostles but, through the apostolic word, to the church in every age. The history 
of doctrine is, in the deepest sense, the story of that promise being kept, imperfectly, partially, 
sometimes painfully, but inexorably. The Spirit has not abandoned His church to error. He has 
guided her, through controversy and crisis, toward the truth He Himself inspired in the 
Scriptures He gave. 
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Theological Terms and Definitions 

 

 

Term Definition 

Theologia Historica Latin: “historical theology.” The discipline that traces the development of 
Christian doctrine across the history of the church, attending to the 
controversies, conciliar decisions, and theological formulations by which the 
church has progressively articulated and defended the faith once for all 
delivered to the saints. Historical theology serves systematic theology by 
showing how doctrines were forged in the crucible of controversy and why 
particular formulations say what they say. It is not a substitute for exegesis 
but an indispensable companion to it. 

Pneumatomachians Greek: “Spirit-fighters.” The fourth-century theological party, also known as 
the Macedonians, that denied the full deity of the Holy Spirit while 
accepting the Nicene affirmation of the Son. They regarded the Spirit as the 
highest of creatures rather than as consubstantial with the Father and the 
Son. The Council of Constantinople (381 AD) formally condemned their 
position by affirming the Spirit as “the Lord, the Giver of Life” who is 
“together worshipped and glorified” with the Father and the Son. 

Homoousios Greek: “of the same substance.” The key term of the Nicene Creed (325 AD), 
affirming that the Son is of the same divine substance (ousia) as the Father, 
not merely similar in substance (homoiousios), as the Arians argued. The 
term was applied by extension to the Holy Spirit by the pro-Nicene 
theologians who argued for the Spirit’s full consubstantiality with the Father 
and the Son, and this application was ratified at Constantinople (381 AD). 

Cappadocian 
Fathers 

The collective designation for Basil of Caesarea (c. 329–379), Gregory of 
Nyssa (c. 335–395), and Gregory of Nazianzus (c. 329–390), the three 
theologians who provided the decisive arguments for the Spirit’s full deity 
against the Pneumatomachians. Basil’s On the Holy Spirit, Gregory of 
Nazianzus’s Theological Orations, and Gregory of Nyssa’s Against Eunomius 
together constitute the most important pneumatological writing of the 
patristic period. 

Filioque Latin: “and from the Son.” The phrase added to the Nicene-
Constantinopolitan Creed by the Western church, asserting that the Holy 
Spirit proceeds from the Father and the Son as from a single principle. 
Accepted by the Western church from the sixth century and formally 
endorsed by Rome in 1014, it was rejected by the Eastern church as both 
theologically erroneous and canonically illegitimate. The filioque 
controversy contributed directly to the Great Schism of 1054. 

Vinculum Caritatis Latin: “bond of love.” Augustine’s pneumatological description of the Holy 
Spirit as the personal bond of mutual love between the Father and the Son 
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Term Definition 

within the eternal Trinity. Since the Father and the Son love one another 
with the same infinite divine love, and since that love subsists personally 
within the Godhead, the Spirit is that personal subsistence of the divine 
love, proceeding from both Father and Son as their shared love. This 
Augustinian formulation provided the theological foundation for the filioque 
and shaped Western Trinitarian reflection for over a millennium. 

Testimonium 
Spiritus Sancti 
Internum 

Latin: “the internal testimony of the Holy Spirit.” Calvin’s doctrine that the 
ultimate ground of the believer’s assurance that Scripture is the Word of 
God is the sovereign, inward witness of the Spirit who inspired it. This 
testimony is not new revelation but the Spirit’s application of the objective 
authority of Scripture to the subjective heart of the believer. “The testimony 
of the Spirit is more excellent than all reason” (Institutes I.7.4). Without this 
inward testimony, the external evidences for Scripture’s divine authority 
remain merely academic. 

Subsequence 
Doctrine 

The classical Pentecostal teaching that Spirit baptism is a second definite 
work of grace that occurs after and distinct from conversion. The believer is 
born again at conversion but must subsequently seek and receive the 
baptism of the Holy Spirit as a separate experience of empowerment. The 
cessationist and Reformed response argues that this doctrine misreads the 
transitional narratives of Acts and contradicts 1 Corinthians 12:13, which 
teaches that all believers have been Spirit-baptized at conversion. 

Initial Evidence 
Doctrine 

The classical Pentecostal teaching that the baptism of the Holy Spirit is 
normatively evidenced by speaking in tongues (glossolalia). On this view, 
tongues is the specific, necessary sign that the Spirit-baptism experience has 
occurred. The cessationist response denies both the subsequence of Spirit 
baptism and the normativity of tongues as evidence, arguing that 1 
Corinthians 12:30 explicitly teaches that not all believers speak in tongues, 
and that the purpose of tongues as a sign to unbelieving Israel has been 
fulfilled with the close of the apostolic age. 

Counterfeit Miracles The title of B.B. Warfield’s classic cessationist work (1918), surveying the 
evidence for miraculous gifts across sixteen centuries of church history. 
Warfield argues that the post-apostolic church has consistently produced 
claimed miracles and supernatural gifts that lack the authenticating marks of 
genuine apostolic miracles: the certainty, immediacy, completeness, and 
redemptive-historical purpose that characterized the sign gifts of the New 
Testament. His conclusion is that the extraordinary gifts ceased with the 
apostolic age, and that subsequent claims to their continuation are either 
the product of credulity, enthusiasm, or deliberate deception. 
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Practical Application 

 

 

A. For the Mind: What Must We Believe? 

We must believe that the church’s creedal and confessional tradition is not an obstacle to 
biblical pneumatology but an indispensable guide to it. The Nicene-Constantinopolitan Creed, 
the Westminster Confession, and the great Reformed treatments of the Spirit are not 
authoritative in the same sense as Scripture, they are subordinate standards, judged by 
Scripture, but they are the crystallized wisdom of generations of Spirit-guided theological labor, 
and they deserve our serious engagement rather than casual dismissal. The pastor who 
approaches the doctrine of the Spirit without engaging the Cappadocian Fathers, or Calvin, or 
Owen, is like a traveler who refuses to consult a map because he prefers to find his own way. 
He may eventually arrive, but he will have wasted enormous time and avoided many dangers 
that others have already identified and charted. 

We must also believe that the cessationist conviction is not a defensive theological position 
motivated by anti-supernatural prejudice, but a positive exegetical and historical argument 
from the purpose, nature, and evidence of the sign gifts as the New Testament and the history 
of the church present them. To hold cessationism is not to limit what God can do; it is to 
recognize what He has told us He has done and how He has told us He ordinarily works. The 
Spirit’s present ministry through the Word is not a consolation prize for the loss of miraculous 
gifts; it is the normal, powerful, sufficient, and glorious provision of God for His church in every 
age. 

B. For the Heart: What Must We Feel and Desire? 

Let the survey of this lesson produce in you a deep and settled gratitude for the theological 
inheritance you have received. The confession that the Spirit is Lord, Life-giver, and God was 
not always available with the dogmatic clarity we now possess. Men like Basil of Caesarea and 
Gregory of Nazianzus paid a tremendous personal price to secure for us the theological 
precision we now take for granted. To receive their work with indifference is not merely 
ingratitude; it is a failure of historical imagination that impoverishes our understanding of what 
it cost the church to say clearly what the Bible teaches about the Spirit. 

Desire, above all, what every age of genuine pneumatological recovery has desired: not the 
spectacular but the substantive; not the sensational but the sanctifying; not the experience that 
draws attention to itself but the experience that draws attention to Christ. The Puritans insisted 
that the test of genuine spiritual experience is not its intensity but its fruit, love, holiness, 
Christlikeness, genuine humility before God and service toward others. The Spirit’s deepest 
work is not His most visible work. He does His most powerful work in the hidden places of the 
soul, in the mortification of pride, the quickening of faith, the warming of love, where no one 
but God and the believer can see it. 

C. For the Hands: What Must We Do? 
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• Read the Nicene-Constantinopolitan Creed attentively, phrase by phrase, as a 
theological document rather than a liturgical formula. Identify the specific 
pneumatological claims it makes and trace each one to its scriptural basis. Ask: why 
does the creed say “The Lord” rather than simply “the Spirit”? Why “The Giver of Life”? 
Why “together worshipped and glorified”? The creed is a compressed theological 
argument, and reading it as such will deepen your understanding of both its content and 
the controversy that produced it. 

• Read at least the first two books of Basil of Caesarea’s On the Holy Spirit. It is available 
in affordable English translation and is more accessible than its fourth-century origin 
might suggest. Pay particular attention to Basil’s doxological argument in chapters 6–27: 
his case that the Spirit’s inclusion in the church’s doxology is itself testimony to His 
divine status. This argument, from the church’s worship to the Spirit’s deity, is one of 
the most powerful in the history of Christian theology. 

• Familiarize yourself with the basic structure of the cessationist argument as presented in 
Warfield’s Counterfeit Miracles, particularly his taxonomy of miracle-claims in church 
history. Even if you do not read the whole work, the introductory chapters will give you 
the framework for understanding the historical dimension of the cessationist case. This 
is essential preparation for Units 8 and 9 of this series. 

• Evaluate your pneumatological influences. Every pastor and every believer has been 
shaped by particular pneumatological traditions, whether they know it or not. Was your 
formative Christian community Reformed and cessationist? Broadly evangelical and 
mildly charismatic? Pentecostal? Mainline and functionally pneumatologically 
indifferent? Understanding where you’ve come from theologically is essential for 
understanding why you believe what you believe about the Spirit, and for recognizing 
where your formation may have been incomplete or distorted. 

• Memorize the pneumatological article of the Nicene-Constantinopolitan Creed. The 
ability to recite and explain the creed’s teaching about the Spirit, not as a recitation but 
as a theological confession, is a basic literacy for every Christian minister and disciple. To 
confess the Spirit as Lord and Life-giver who is worshipped and glorified with the Father 
and the Son is to place one’s pneumatology within the great mainstream of catholic 
Christianity and to distinguish it from both the enthusiasm that reduces the Spirit to a 
felt experience and the cold orthodoxy that reduces Him to a doctrinal item. 

  



Faithful to the Word  |  Systematic Theology: Pneumatology  |  Lesson 2  |  © 2026 

Dr. Joshua Nichols  •  faithfultotheword.com  •  Page 15 

Study and Discussion Questions 

 

 

Opening Question 

 

1. Before reviewing the history covered in this lesson, how much of the church’s 
pneumatological history were you aware of? Which era or figure was most unfamiliar to 
you? Which was most interesting or surprising? What does your level of familiarity with 
this history suggest about the pneumatological formation you have received? 

 

Observation Questions (What Do the Texts Say?) 

 

2. Read John 15:26. Jesus says “when the Helper comes, whom I will send to you from the 
Father, that is the Spirit of truth who proceeds from the Father, He will testify about 
Me.” Identify every pneumatological claim in this single verse: about the Spirit’s origin, 
His mission, His relationship to the Father and the Son, and His primary activity. How 
does this verse ground both the filioque (Western) and the monarchy-of-the-Father 
(Eastern) positions, and what does it teach about the Spirit’s fundamental ministry? 

3. Read Acts 5:3–4. Peter tells Ananias that he has “lied to the Holy Spirit” (v. 3) and then 
immediately says “You have not lied to men but to God” (v. 4). What is the 
pneumatological significance of this equation? How does this passage function as 
biblical evidence for the Spirit’s full deity? How did the Cappadocian Fathers use texts 
like this in their argument against the Pneumatomachians? 

4. Read Hebrews 2:3–4. The author says the gospel “was confirmed to us by those who 
heard, God also testifying with them, both by signs and wonders and by various miracles 
and by gifts of the Holy Spirit according to His own will.” What is the stated purpose of 
the sign gifts in this text? Who received them and why? What does the past tense (“was 
confirmed”) and the focus on the apostolic generation (“those who heard”) suggest 
about the temporal scope of these confirmatory gifts? 

5. Read 1 Corinthians 12:13 carefully: “For by one Spirit we were all baptized into one 
body, whether Jews or Greeks, whether slaves or free, and we were all made to drink of 
one Spirit.” Note the universality (“we were all”), the past tense (“were baptized”), and 
the context (Paul correcting spiritual elitism in Corinth). How does this text argue 
against the Pentecostal subsequence doctrine? What is the relationship between Spirit 
baptism and conversion implied here? 

6. Read Jude 3 and Ephesians 2:19–20. Jude writes of “the faith which was once for all 
handed down to the saints.” Paul writes that the church is “built on the foundation of 
the apostles and prophets.” What do these texts imply about the finality and 
completeness of the apostolic revelation? How do they contribute to the cessationist 
argument about the purpose and duration of the revelatory gifts? 



Faithful to the Word  |  Systematic Theology: Pneumatology  |  Lesson 2  |  © 2026 

Dr. Joshua Nichols  •  faithfultotheword.com  •  Page 16 

 

Interpretation Questions (What Does It Mean?) 

 

7. The lesson describes the Council of Constantinople (381 AD) as giving the church “the 
permanent grammar of pneumatological confession.” What does it mean to describe a 
conciliar formula as “grammar”? What are the limits of this metaphor? How does the 
Nicene-Constantinopolitan Creed function in your own theological vocabulary and 
worship practice, is it a living confession or a historical artifact? 

8. The lesson presents the filioque controversy as having pastoral as well as dogmatic 
significance. Make the case for why whether the Spirit proceeds from the Father alone 
or from the Father and the Son matters for the believer’s understanding of the Spirit’s 
work in sanctification and the application of redemption. What is lost, pastorally, if the 
filioque is denied? 

9. Calvin holds that the Spirit is the vinculum, the bond, by which the benefits of Christ’s 
redemption become the actual possession of the believer. How does this 
pneumatological principle shape Calvin’s understanding of justification, adoption, and 
sanctification? What would be lost in each of these doctrines if the Spirit’s mediating 
role were minimized or denied? 

10. The lesson argues that the cessationist position is “a positive theological argument from 
Scripture and church history” rather than a defensive retreat from supernaturalism. Do 
you find this characterization convincing? What is the strongest continuationist counter-
argument to the cessationist case? How would you respond to a continuationist who 
argues that cessationism effectively ‘quenches the Spirit’ (1 Thessalonians 5:19)? 

11. The lesson identifies four lessons from the history of doctrine: gratitude, humility, 
sobriety about enthusiasm, and confidence in the Spirit’s guidance of the church. Which 
of these four do you find most needed in the current pneumatological climate, in your 
own denomination, in the broader evangelical church, or in your personal theology? 
Why? 

 

Application Questions (What Does It Demand of Us?) 

 

12. Identify the two or three most significant pneumatological influences in your own 
theological formation, a church, a teacher, a book, a movement. In what ways has that 
formation served you well? In what ways might it have left gaps or introduced 
distortions that this series is designed to address? 

13. Basil’s doxological argument moves from the church’s worship of the Spirit to the 
Spirit’s divine status. Apply this argument to your own worship practice: does the way 
you pray, sing, and speak about the Spirit reflect the conviction that He is “together 
worshipped and glorified” with the Father and the Son? What would it look like in 
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practice to take this creedal confession more seriously in corporate worship and private 
devotion? 

14. Owen’s Pneumatologia insists on the actual personal indwelling of the Spirit in the 
believer, not merely His influence but His Person. What difference does it make, 
practically and devotionally, whether you think of the Spirit’s presence as personal (the 
Third Person of the Trinity actually dwelling within you) or merely influential (a divine 
power operating upon you from without)? How would taking Owen’s pneumatological 
realism more seriously change the way you pray, confess sin, and approach the means 
of grace? 

15. If you were asked to explain the cessationist position to a sincere continuationist friend 
in a way that was both clear and charitable, representing it as a positive theological 
conviction rather than a negative reaction, how would you do so? What two or three 
points would you most want to make? What would you want to affirm about the Spirit’s 
genuine present activity before making the cessationist argument? 
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Prayer Focus 

 

 

Open this lesson with a communal reading of the pneumatological article of the Nicene-
Constantinopolitan Creed, slowly, deliberately, as theological confession rather than liturgical 
recitation. Linger on each phrase. “The Lord”: He who rules, not a servant. “The Giver of Life”: 
the Author of every spiritual breath you have ever drawn. “Who proceeds from the Father and 
the Son”: the eternal expression of the love between Father and Son, now poured out into the 
hearts of those He has redeemed. “Who with the Father and the Son together is worshipped 
and glorified”: let this phrase be not a formula but a commitment, a decision to worship Him as 
God because He is God. 

Spend time in prayer across four movements that parallel the four lessons the history of 
doctrine teaches. Begin with gratitude: thank God for the men and women who suffered to 
preserve the truth of the Spirit’s deity, Basil of Caesarea, Gregory of Nazianzus, Gregory of 
Nyssa, and the long line of confessors who would not compromise the Spirit’s honor for the 
sake of ecclesiastical peace. Thank God that you have received a theological inheritance that 
cost others dearly, and commit yourself to handling it with the care it deserves. 

Move then to humility: confess, before God and before one another, the ways in which your 
understanding of the Spirit has been incomplete, distorted, or simply unengaged, the years in 
which you confessed His deity on Sunday and functioned as a practical Unitarian the rest of the 
week; the prayers you prayed without any conscious awareness of the Spirit’s indwelling 
intercession; the sermons prepared without genuine dependence on His illuminating power. 
The history of doctrine is not merely the church’s story; it is our story. 

Pray then with sobriety about enthusiasm: ask the Lord to guard this community from the two 
errors that the history of pneumatological controversy has repeatedly demonstrated to be most 
destructive, cold formal orthodoxy that confesses the Spirit’s deity in the creed and then 
ignores His work in the soul, and undisciplined enthusiasm that seeks the spectacular and ends 
in confusion and presumption. Ask for the balanced, Word-governed, Christ-glorifying 
Pneumatology that is neither frigid nor febrile, neither dead nor wild. 

Close with confidence: pray the promise of John 16:13 back to God. “He will guide you into all 
the truth.” He has guided the church through Nicaea and Constantinople; He has guided her 
through the Reformation and the Puritan recovery; He is guiding her now, through the Word He 
has inspired and the means of grace He has established. Ask Him to guide each participant in 
this series through the remaining twenty-six lessons into a deeper, clearer, more doctrinally 
precise and devotionally warmer knowledge of Himself, the Lord and Giver of Life. 
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“But when He, the Spirit of truth, comes, 

He will guide you into all the truth.” 

John 16:13, NASB 1995 

 

Key Texts:  John 15:26; 16:13–14; Acts 5:3–4; 1 Corinthians 12:13; Hebrews 2:3–4; Ephesians 2:19–20; 
Jude 3 

 

 

 

Soli Deo Gloria 

To God Alone Be the Glory 
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