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Introduction 
 
 

Unit 4 marks a decisive transition in the Angelology series. The first three units established the foundation: 

who the holy angels are, what they do in the service of God and His people, how they appear at the 

decisive turning points of redemptive history, and how the ordered hierarchy of the invisible realm relates 

to the comprehensive lordship of Jesus Christ. With that foundation in place, we now turn to the most 

sobering and most theologically complex section of the series: the study of the adversary who stands 

against everything the holy angels represent. Unit 4 traces the origin and identity of Satan, the being who 

began as one of the most exalted creatures in the created order and became, through the exercise of his 

own free will, the primary personal adversary of God and of God’s people. 
 

This transition requires a shift in register. The study of the holy angels is, at its best, an exercise in 

doxological formation, an encounter with beings of surpassing beauty, holiness, and devotion that 

enlarges the worshipping imagination and draws the student toward the God they serve. The study of 

Satan and the demonic realm is, at its best, a different kind of exercise: the sober, scripturally disciplined 

recognition of a real personal adversary whose malice, intelligence, and power are genuinely threatening, 

whose devices are genuinely cunning, and whose end is genuinely certain. Both studies are necessary; 

neither is complete without the other; and the congregation that knows both, the magnitude of the 

angelic host that serves the living God and the nature of the adversary that opposes Him, is the 

congregation best equipped to live the Christian life with both genuine courage and genuine vigilance. 
 

This lesson focuses specifically on the origin of Satan, who he was before the fall, what the fall consisted 

of, and what the theological implications of that fall are for our understanding of evil, freedom, and the 

character of God. It is one of the most hermeneutically complex lessons in the series, because the two 

primary Old Testament texts traditionally associated with Satan’s fall, Isaiah 14:12–15 and Ezekiel 28:12–

19, are among the most debated passages in the entire prophetic literature. Their primary reference is to 

earthly kings (the king of Babylon and the king of Tyre respectively), but both passages contain language 

that apparently transcends what can be said of any merely human ruler. Careful exegetical engagement 

with these texts is essential, and the lesson models the kind of interpretive care that the Reformed 

tradition has consistently brought to them. 
 

A word of pastoral orientation before we begin. The proper study of Satan is not the study of an object of 

fascination, of a theological curiosity about the nature of evil, or of a source of dramatic spiritual warfare 

narratives. It is the study of a real personal adversary whose ultimate defeat has already been secured at 

the cross of Christ, whose present activity is real and dangerous, and whose proper place in the believer’s 

theology is the place of a defeated enemy operating under divine constraints in a universe governed by 

the sovereign God whose redemptive purposes he cannot and will not derail. We study Satan not to fear 

him but to know him, “so that no advantage would be taken of us by Satan, for we are not ignorant of his 

schemes” (2 Corinthians 2:11, NASB 1995). Knowledge of the enemy’s character and origin is, in this 

domain as in every domain, the foundation of confident and effective engagement. 
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I.     Satan’s Original Nature: A Holy Creature of the Highest Order 
 

Before the Fall, Satan Was Among the Most Exalted of God’s Created Beings 

The first and most foundational truth that must be established about Satan is the one most frequently 

overlooked in popular treatments of the subject: Satan is a creature. He is not an eternal being, not a self-

existent power, not the dark counterpart of the divine nature, and certainly not God’s equal and opposite. 

He had a beginning, like every other creature. His existence was given to him by the God who made him, 

and his continued existence, even in his fallen state, depends on the sustaining will of the God he opposes. 

This truth, the creaturely status of Satan, is the first and most important theological fact about him, 

because it establishes the ontological framework within which everything else that can be said about him 

must be understood. A creature is never the equal of his Creator; a fallen creature is never the rival of the 

sovereign God who permits his activity and will terminate it at the appointed time. 
 

What was Satan’s original nature? The Scriptures do not provide a detailed biography of Satan before his 

fall, but several texts provide genuine and significant data. Ezekiel 28:12–19, in the passage we will 

examine in detail in Section III, describes the being addressed as “the anointed cherub who covers”, a 

designation that places him among the highest order of the angelic beings associated with the divine 

throne (cf. Ezekiel 10’s identification of the cherubim as throne-bearers). The same passage describes him 

as “full of wisdom and perfect in beauty” and as having been in “Eden, the garden of God,” adorned with 

every precious stone. He was, in other words, a being of surpassing glory, wisdom, and beauty, the highest 

of the created order, positioned in the closest proximity to the divine presence. And he was, in his original 

condition, “blameless”: “You were blameless in your ways from the day you were created until 

unrighteousness was found in you” (Ezekiel 28:15, NASB 1995). 
 

The detail that Satan was “blameless” until unrighteousness was “found in” him is one of the most 

theologically significant phrases in the entire passage. It establishes that the evil which now characterizes 

Satan’s every activity is not original to his nature; it was introduced into a nature that began in genuine 

holiness. Satan did not fall because he was created imperfectly, or because the seeds of rebellion were 

woven into his nature from the beginning. He fell from genuine creaturely holiness, from the same kind 

of creaturely blamelessness that characterized the elect angels who did not fall, through a free act of his 

own will. This truth has profound implications for the doctrine of evil, for the character of God, and for 

the pastoral understanding of sin and freedom that will be developed in the later sections of this lesson. 

 

II.    Isaiah 14:12–15: The Morning Star’s Descent 
 

The Primary Text, Its Interpretive History, and the Responsible Exegetical Approach 

A.  The Primary Reference: The King of Babylon 

Isaiah 14:12–15 is one of the most discussed and most debated passages in the prophetic literature of the 

Old Testament, and its place in the theology of Satan’s fall requires careful exegetical handling. The 

passage occurs within a taunt song against the king of Babylon (Isaiah 14:3–21), introduced in verse 4 as 
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specifically directed against this earthly ruler: “You will take up this taunt against the king of Babylon” 

(NASB 1995). The taunt song imagines the king’s descent to Sheol, the taunting reception he receives from 

the shades of the mighty, and the astonishment that a figure of such arrogance and destructive power 

has come to such an ignominious end. 
 

Within this taunt song, verses 12–15 introduce the dramatic image of the “star of the morning, son of the 

dawn” (Hebrew: helel ben shachar), rendered in the Latin Vulgate as Lucifer, the light-bearer, from which 

the traditional name “Lucifer” for Satan derives. The passage describes this figure’s arrogant ascent: “I will 

ascend to heaven; I will raise my throne above the stars of God, and I will sit on the mount of assembly in 

the recesses of the north. I will ascend above the heights of the clouds; I will make myself like the Most 

High” (Isaiah 14:13–14, NASB 1995). And then his humiliation: “Nevertheless you will be thrust down to 

Sheol, to the recesses of the pit” (14:15, NASB 1995). 
 

B.  The Deeper Reference and Its Legitimacy 

The traditional interpretation, associated with Origen, Tertullian, and the broad stream of the patristic 

and medieval tradition, and retained with varying degrees of confidence by many Reformed interpreters, 

understands the language of Isaiah 14:12–15 as transcending its immediate reference to the Babylonian 

king and addressing, through the literary device of typological or analogical escalation, the supernatural 

power behind the earthly throne. The argument runs as follows: the language of the passage, ascending 

to heaven, raising a throne above the stars of God, making oneself like the Most High, cannot be 

predicated in a literal sense of any earthly king, however powerful or arrogant. The Babylonian king was 

not literally in a position to ascend to the divine throne room or to rival the Most High in any ontological 

sense. The hyperbolic language of the taunt song therefore points beyond the earthly king to the spiritual 

power whose pride and rebellion the king was, in some sense, embodying or instantiating. 
 

This interpretation is not without its exegetical difficulties. The primary reference of the passage is 

unmistakably the king of Babylon, and the taunt song’s opening and conclusion are both clearly directed 

at an earthly historical figure. The Reformed tradition’s response to this difficulty has generally been to 

acknowledge the primary reference while maintaining that the language genuinely exceeds what can be 

predicated of any human being, which suggests that either the inspired writer was using language 

analogically applied to the earthly king from a prior reality (the supernatural fall), or that the language 

simultaneously describes both the human king and the spiritual power whose fate his fate mirrors. Calvin 

himself was cautious here: he applied the passage primarily to the king of Babylon while acknowledging 

that the language could be read as extending to the spiritual power behind the throne. The position that 

the language bears a secondary or deeper reference to the fall of Satan is exegetically defensible but 

should be held with appropriate epistemic humility rather than presented as the obviously and solely 

correct interpretation. 
 

“I will ascend to heaven;  I will raise my throne above the stars of God…  I will make myself like 
the Most High.”  Isaiah 14:13–14, NASB 1995   
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III.   Ezekiel 28:12–19: The Anointed Cherub Who Fell 
 

The Lament Over the King of Tyre and Its Deeper Satanic Reference 

A.  The Context and the Transcendent Language 

Ezekiel 28:12–19 is even more remarkable than Isaiah 14 in the degree to which its language transcends 

any merely human referent. The passage is a lament (Hebrew: qinah) over the king of Tyre, introduced in 

verse 12: “Son of man, take up a lamentation over the king of Tyre and say to him” (NASB 1995). But the 

description that follows immediately moves into language that cannot, without absurdity, be applied to 

an earthly Phoenician king: “You had the seal of perfection, full of wisdom and perfect in beauty. You were 

in Eden, the garden of God; every precious stone was your covering” (28:12–13, NASB 1995). The king of 

Tyre was not in Eden. He was not adorned with the precious stones of the divine presence. He was not 

“the anointed cherub who covers” (28:14) placed by God on the holy mountain. 
 

The language of the passage is unmistakably describing a being whose original glory exceeded anything 

that can be predicated of a historical king of the Phoenician city-state of Tyre. Whether one reads this as 

a deliberate typological escalation (the earthly king’s pride and fall are described through the imagery of 

a more primordial fall), as a direct reference to the supernatural power behind the throne (the king as the 

visible expression of the spiritual entity who animated and directed his arrogance), or as some 

combination of both, the description in 28:12–19 clearly refers to a being of originally surpassing holiness 

and beauty who fell through the introduction of unrighteousness into his nature. The most exegetically 

responsible position, held by the majority of Reformed interpreters, is that the passage does genuinely 

describe the original condition and fall of the supernatural being we identify as Satan, mediated through 

the literary form of the lament over the Tyrian king. 
 

B.  Key Theological Data from the Passage 

Several specific details in Ezekiel 28:12–19 provide genuine theological data about Satan’s original 

condition and fall. First, the description of him as “the anointed cherub who covers” (v. 14) places him 

among the highest order of the angelic hierarchy, the cherubim who stand nearest to the divine throne 

and whose function is the guardianship of the divine presence (cf. Ezekiel 1; 10; Genesis 3:24). If Satan 

was originally among the cherubim, his original position was one of the most exalted in the entire created 

order. Second, the description of his perfect wisdom and beauty (v. 12), his original blamelessness (v. 15), 

and his position “on the holy mountain of God” (v. 14) confirms that Satan was not created evil but began 

in genuine creaturely holiness of the highest order. Third, the specific description of how his fall occurred 

is theologically precise: “By the abundance of your trade you were internally filled with violence, and you 

sinned; therefore I have cast you as profane from the mountain of God” (v. 16, NASB 1995), and “Your 

heart was lifted up because of your beauty; you corrupted your wisdom by reason of your splendor” (v. 

17, NASB 1995). The sin that triggered the fall was pride, the elevation of created beauty and wisdom to 

the status of an end in itself, the creature’s assertion of its own glory as the primary object of its attention 

and devotion. 
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Fourth, and theologically most significant, the passage makes clear that the unrighteousness was not 

placed in Satan by anyone outside himself: “unrighteousness was found in you” (v. 15), discovered, as it 

were, as something that had arisen within him rather than been imposed upon him from without. The 

divine passive “was found” leaves the agency of the fall precisely where it must be left: with Satan himself. 

The unrighteousness was not created in him by God; it was not introduced into him by an external tempter 

(there was no prior tempter, Satan himself is the first tempter); it arose in him through the free exercise 

of his own created will. This is the most theologically challenging claim in the entire doctrine of the fall of 

Satan, and we will address it directly in Section VI. 

 

IV.    The Nature of Satan’s Sin: Pride as the Primal Rebellion 
 

The Sin That Initiated the Fall of Satan and From Which All Other Sin Flows 

A.  The Five “I Will” Declarations of Isaiah 14 

The passage in Isaiah 14:13–14 contains what has become known in the theological tradition as Satan’s 

five “I will” declarations, the five-fold assertion of self-directed ambition that constitutes the content of 

his primordial rebellion. “I will ascend to heaven”, the refusal of his creaturely position and the assertion 

of his right to a higher status. “I will raise my throne above the stars of God”, the desire for supremacy 

over the angelic order. “I will sit on the mount of assembly in the recesses of the north”, the claim to the 

place of divine governance. “I will ascend above the heights of the clouds”, the ambition to transcend 

every limit of creaturely existence. “I will make myself like the Most High”, the ultimate aspiration: to be 

like God, to occupy the position that belongs to God alone. 
 

The grammar of the declarations is as theologically significant as their content. Each begins with “I will”, 

not “God has appointed me” or “I have been given” or even “I desire,” but the assertive, self-directed “I 

will.” This is the grammar of sovereign self-determination, the grammar of a will that has turned from the 

orientation toward God that constitutes the proper creaturely posture and has instead directed itself 

toward its own exaltation. It is, in the most precise theological sense, the grammar of sin: the creature 

asserting its own will against the will of the Creator, the creature claiming for itself what belongs to the 

Creator alone. 
 

B.  Pride as the Root and Source of All Sin 

The theological tradition has consistently identified the sin of Satan as pride, the inordinate self-exaltation, 

the desire to be like the Most High, the refusal to accept and embrace the creaturely condition as the 

good gift that it is. This identification is not merely traditional; it is exegetically grounded in both Isaiah 14 

(the five “I will” declarations) and Ezekiel 28 (“Your heart was lifted up because of your beauty”, v. 17). 

The Apostle Paul makes the connection between Satan’s sin and the sin of pride explicit in 1 Timothy 3:6, 

where he warns against appointing a new convert as an overseer “lest he become conceited and fall into 

the condemnation incurred by the devil” (NASB 1995). The word translated “conceited” (Greek: 

typhotheis, puffed up, inflated) describes precisely the pride that characterized Satan’s fall, the inflation 

of self-assessment that leads to the claim of a status one does not possess. 
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Pride is not merely one sin among others in the biblical taxonomy of sin; it is the root sin, the sin that 

generates all others. To be proud is to have elevated oneself to a position that does not belong to the 

creature, to have taken the place of God in one’s own estimation, declaring oneself the ultimate standard 

of value, the final arbiter of good and evil, the measure of all things. Every other sin, every act of greed, 

lust, violence, deception, or betrayal, is an expression of the fundamental prideful claim that one’s own 

desires and determinations are authoritative over the claims of the sovereign God. This is why the 

tradition rightly identifies the encounter between the serpent and Eve in Genesis 3 as a recapitulation of 

Satan’s own fall: the serpent offers Eve precisely what Satan claimed for himself, the possibility of being 

“like God, knowing good and evil” (Genesis 3:5, NASB 1995). The primal temptation is always the same 

temptation: the invitation to the creature to step into the place of the Creator. 

 

V.     The Testimony of Jesus and the Apostolic Witness 
 

The New Testament Confirmation of the Historical Reality and the Character of the Fall 

A.  Jesus’ Testimony in Luke 10:18 

Whatever one’s assessment of the exegetical debates surrounding Isaiah 14 and Ezekiel 28, the clearest 

and most direct New Testament testimony to the reality of Satan’s fall comes from the lips of Jesus 

Himself. When the seventy disciples returned from their mission with joyful reports that even the demons 

were subject to them in Christ’s name, Jesus responded: “I was watching Satan fall from heaven like 

lightning” (Luke 10:18, NASB 1995). The statement is remarkable in several respects. It is first-person 

testimony: Jesus, the eternal Son who was present before the creation of the world (John 1:1–2; 17:5), 

claims to have witnessed the fall of Satan as a historical event. He does not speak of it as a mythological 

narrative, as a theological metaphor, or as an event known only through human tradition; He speaks of it 

as something He personally observed. 
 

The image of Satan falling “like lightning” (Greek: hōs astrapēn) is vivid and precise: lightning is sudden, 

brilliant, visible, and definitive. There is nothing gradual or ambiguous about a lightning fall, it happens in 

an instant, with complete and irreversible decisiveness. Whatever the temporal and metaphysical 

complexities of the angelic fall that lie beyond human comprehension, Jesus’ description of it as a 

lightning-fall communicates the definitive, final, and irrevocable character of Satan’s departure from the 

heavenly realm. He did not drift away; he was cast down. He did not gradually decline; he fell. And the fall 

was witnessed by the eternal Son who was before all things. 
 

The precise relationship between Jesus’ statement in Luke 10:18 and the disciples’ mission is also 

theologically significant. The disciples had been exercising authority over demons in Jesus’ name, and 

Jesus interprets their success as a reflection of a reality at the cosmic level: the defeat of Satan’s authority, 

anticipated in the disciples’ mission victories, reaches back to the primordial fall itself. The authority 

Christ’s servants exercise over the demonic powers is the earthly expression of a heavenly reality, the 

comprehensive supremacy of the Son over the one who fell from heaven. 
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B.  John 8:44, 2 Peter 2:4, and Jude 6 

Three additional New Testament texts provide important complementary testimony to the fall of Satan 

and the fallen angels. In John 8:44, Jesus characterizes the devil in language that reveals both the nature 

and the origin of his sin: “He was a murderer from the beginning, and does not stand in the truth because 

there is no truth in him. Whenever he speaks a lie, he speaks from his own nature, for he is a liar and the 

father of lies” (NASB 1995). The phrase “a murderer from the beginning” refers most immediately to the 

murder of Abel through the agency of Cain, and to the introduction of death into humanity through the 

deception in Eden, but the “beginning” may also encompass the primordial rebellion itself, in which 

Satan’s assault on the divine order was a kind of primordial murder of the proper relationship between 

Creator and creature. The phrase “father of lies” establishes that lying is not merely a tool Satan uses but 

the expression of his most fundamental nature in his fallen condition: a being who was created in truth 

and chose to abandon it has become, in the most profound sense, the embodiment of falsehood. 
 

Second Peter 2:4 and Jude 6 address the fallen angels more broadly. “God did not spare angels when they 

sinned, but cast them into hell and committed them to pits of darkness, reserved for judgment” (2 Peter 

2:4, NASB 1995). “And angels who did not keep their own domain, but abandoned their proper abode, He 

has kept in eternal bonds under darkness for the judgment of the great day” (Jude 6, NASB 1995). These 

texts confirm that Satan’s fall was not solitary: he was accompanied by a significant number of the angelic 

host who “did not keep their own domain”, who refused to remain within the proper limits of their 

creaturely station, and whose present condition is one of bondage, awaiting the judgment that will 

consummate the defeat inaugurated at the cross. The fallen angels are not free and autonomous; they 

are already, in a significant sense, prisoners of the judgment that is coming, even as they continue to 

operate within the limits that God sovereignly permits. 
 

“I was watching Satan fall from heaven like lightning.”  Luke 10:18, NASB 1995   

 

VI.    The Mystery of the Origin of Evil: Acknowledging What Cannot 
Be Explained 
 

The Deepest Unsolved Theological Problem and the Proper Posture Toward It 

Having established the what of Satan’s fall, that a holy creature of the highest order fell through pride and 

self-assertion into a state of irredeemable rebellion against God, we face the most difficult question of 

the entire doctrine: the how. How did it happen? How does a being created in genuine holiness, 

possessing vast wisdom and beauty, positioned in the closest proximity to the divine glory, how does such 

a being freely choose evil? How is the first act of evil possible in a universe where everything that exists 

was made good by a good God? This is the question of the origin of evil, and it is one of the most profound 

theological puzzles in the entire history of Christian thought. 
 

The answer Scripture gives is both theologically precise and deliberately incomplete. The precise element 

is the assignment of agency: the unrighteousness was “found in” Satan (Ezekiel 28:15); he is “a liar from 

the beginning” (John 8:44); he did not keep his own domain (Jude 6); the condemnation incurred by the 
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devil was the result of his own pride (1 Timothy 3:6). Scripture consistently and unambiguously places the 

origin of Satan’s evil within Satan himself, in the free exercise of his own created will. It never attributes 

his fall to a defect in God’s creation, to a compulsion external to Satan, or to any condition that would 

mitigate Satan’s full moral responsibility for his rebellion. God is not the author of evil: “Let no one say 

when he is tempted, ‘I am being tempted by God’; for God cannot be tempted by evil, and He Himself 

does not tempt anyone” (James 1:13, NASB 1995). Evil originated in the free, rebellious will of the 

creature, not in the creative or providential will of the Creator. 
 

The deliberately incomplete element is the causal mechanism: Scripture does not explain how a being 

created in holiness and dwelling in the immediate proximity of the divine glory could freely choose against 

that holiness and that glory. The logical question, what was the motivation, what was the trigger, what 

internal condition made the free choice of evil possible for a being without any prior inclination toward 

evil, is a question the biblical text does not answer. And the proper theological response to this silence is 

not to fabricate an explanation but to acknowledge the mystery. Augustine, who thought more rigorously 

about this question than almost any other theologian in the history of Christian thought, concluded that 

the will’s defection from good toward evil was a privation, a nothingness, not a something, a falling away 

from being rather than an action with a positive causal history. This is a genuinely illuminating conceptual 

move: evil is not a thing that was created or caused in the positive sense but a corruption of the good that 

was given. But even this insight does not fully resolve the causal puzzle. It explains what sin is (a privation 

of good) without fully explaining how the first free choice of that privation was possible. 
 

The wise theological student will resist the temptation to resolve this mystery by fabricating an 

explanation. The Reformed tradition has consistently acknowledged that the origin of evil, the mystery of 

how a good creature freely chose to sin, is one of the points at which human understanding reaches its 

limit and must content itself with what God has revealed: that evil is real, that it is the creature’s 

responsibility rather than God’s, and that the God who permitted it is nevertheless sovereign over it and 

has, in the fullness of His mysterious wisdom, determined to bring good out of it in a way that will 

ultimately magnify His glory more than if evil had never entered the universe. This last claim is not a 

comfortable rationalization; it is the theological conclusion demanded by the entire sweep of the biblical 

narrative, from the protoevangelium of Genesis 3:15 to the new song of Revelation 5, a song that could 

not have been sung in a universe where redemption had not been needed. 

 

VII.   The Theological Implications: Evil, Freedom, and the Character 
of God 
 

What the Fall of Satan Establishes About God, Creaturely Freedom, and the Nature of Sin 

A.  Evil Did Not Originate in God 

The most immediately important theological implication of the doctrine of Satan’s fall is the one James 

makes explicit: God is not the author or originator of evil. “Let no one say when he is tempted, ‘I am being 

tempted by God’; for God cannot be tempted by evil, and He Himself does not tempt anyone” (James 
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1:13, NASB 1995). The creation as God made it was “very good” (Genesis 1:31); evil was not an original 

constituent of the created order but a corruption of it, introduced through the free choice of a creature. 

This means that evil is, at the deepest ontological level, a parasite on the good, a corruption, privation, or 

perversion of what was originally and properly good. It has no independent existence; it is the shadow 

that appears when a creature turns away from the light of the God in whom all goodness subsists. 
 

This truth is of enormous pastoral significance. It means that the reality of evil in the world, including the 

most horrifying and inexplicable forms of evil, is not evidence against the goodness of God but evidence 

of the radical freedom God gave to His creatures and the tragic abuse of that freedom. The God who made 

the universe and pronounced it very good is not the author of its corruption; He is the one who, from 

before the foundation of the world (Ephesians 1:4; 1 Peter 1:20), purposed a redemption whose 

achievement would require entering into that corruption in the person of the Son and bearing its full 

weight in order to overcome it. The cross is not God’s response to a situation He failed to foresee; it is the 

execution of a plan that was determined before the fall of Satan, before the creation of the world, the 

plan of a God whose sovereignty extends even over the creaturely evil He did not create. 
 

B.  The Primal Temptation and Its Continuing Power 

The second major theological implication of the fall of Satan is the illumination it provides on the nature 

and mechanism of every subsequent temptation. Satan’s sin was the desire to be like God, to claim for 

the creature the place and the authority that belong to the Creator alone. And this is precisely the 

temptation he brought to Eve in the garden: “For God knows that in the day you eat from it your eyes will 

be opened, and you will be like God, knowing good and evil” (Genesis 3:5, NASB 1995). The serpent offered 

Eve what he himself had desired: the status of God, the autonomy of God, the knowledge that belongs to 

God alone. The primal temptation is not primarily a temptation toward a particular sin but toward a 

particular stance: the stance of the creature that has decided to be its own ultimate authority, its own 

God, its own measure of good and evil. 
 

This is why the root of every sin is idolatry in the most fundamental sense: not necessarily the worship of 

carved images but the elevation of the self, or of some created thing through which the self seeks the 

satisfaction that belongs to God alone, to the place of ultimate authority and ultimate value. The man 

who commits adultery is, at the deepest level, a man who has decided that his own desire is a more 

authoritative claim on his behavior than the law of the God who made him. The person who lies to protect 

her reputation has decided that her own estimation of herself matters more than the God whose word 

calls for truthfulness. The congregation that pursues growth through compromise has decided that its 

own vision of success is more authoritative than the God whose Word defines it. In every case, the specific 

sin is a specific instance of the primal sin of Satan: the creature claiming the place of the Creator. 

 

“Let no one say when he is tempted, ‘I am being tempted by God’; for God cannot be tempted 

by evil, and He Himself does not tempt anyone.” 

James 1:13, NASB 1995 



Faithful to the Word  |  Systematic Theology: Angelology  |  Lesson 9  |  © 2026 

Dr. Joshua Nichols faithfultotheword.com Page 11 

VIII.  The Pastoral Word: Satan Is Defeated, Not Merely Opposed 
 

The Most Important Practical Truth This Doctrine Teaches the Church 

Having traced the origin of Satan from his original glory through his catastrophic fall, this lesson must close 

with the truth that gives every other truth its proper pastoral weight: Satan is not merely an adversary 

who is currently being opposed; he is a defeated adversary operating under divine constraint within the 

time that God has appointed for the consummation of His redemptive purposes. The cross accomplished 

what could not have been imagined from within the logic of Satan’s own rebellion. He who “tempted the 

Son of God” in the wilderness (Matthew 4:1–11) did not foresee that the Son’s obedience in the 

wilderness would be the prelude to a greater obedience at Calvary, or that the death he orchestrated 

would be the instrument of his own definitive defeat. “When He had disarmed the rulers and authorities, 

He made a public display of them, having triumphed over them through Him” (Colossians 2:15, NASB 

1995). 
 

The one who fell from heaven like lightning (Luke 10:18) is the one whose head has been crushed by the 

seed of the woman (Genesis 3:15). The one who was “a murderer from the beginning” (John 8:44) is the 

one whose works the Son of God appeared to destroy: “The Son of God appeared for this purpose, to 

destroy the works of the devil” (1 John 3:8, NASB 1995). The one whose pride sought to be like the Most 

High was answered by the Most High Himself becoming a servant, humbling Himself to the point of death 

on a cross (Philippians 2:6–8), a humility so profound and a sacrifice so costly that it could not be undone 

by any power in the created order. The fall of Satan is the first chapter of a story whose final chapter is 

the lake of fire (Revelation 20:10), and the story is not in doubt. 
 

The congregation that knows this, that has internalized the defeat of Satan as a present reality rather than 

a future hope, that understands his present activity as the activity of a condemned criminal whose 

execution date is set rather than a free agent whose outcome is uncertain, is the congregation that can 

resist him with the kind of sober, faith-filled, unfrightened resistance that the New Testament commends: 

“Be of sober spirit, be on the alert. Your adversary, the devil, prowls around like a roaring lion, seeking 

someone to devour. But resist him, firm in your faith” (1 Peter 5:8–9, NASB 1995). The command to resist 

is grounded in the certainty of the outcome. The lion is roaring; but the Lion of the tribe of Judah has 

already overcome. 
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Theological Terms and Definitions 
 
 

Term Definition 

Lucifer Latin: light-bearer. The Latin Vulgate’s rendering of the Hebrew helel (morning 

star, star of the dawn) in Isaiah 14:12. Origen and other patristic writers used 

“Lucifer” as a proper name for Satan before his fall, based on this passage. The 

name does not appear in this sense in the Hebrew text itself or in the New 

Testament. The traditional identification of Lucifer as Satan’s pre-fall name is 

exegetically contested, the primary reference of Isaiah 14 is the king of Babylon, 

though many Reformed interpreters have accepted a secondary satanic 

reference. The name is retained in cultural usage and in many translations as a 

designation for Satan in his original condition. 

Helel ben 
Shachar 

Hebrew: “star of the morning, son of the dawn” (Isaiah 14:12). The Hebrew 

phrase translated “Lucifer” in the Latin Vulgate and “morning star” or “star of 

the dawn” in modern translations. In its immediate context it is a metaphor for 

the king of Babylon’s arrogant claim to exaltation and his subsequent 

catastrophic humiliation. The phrase images the morning star (the planet 

Venus, the brightest object in the pre-dawn sky) which appears to rise to great 

heights but is then eclipsed by the rising sun. Whether the passage bears a 

secondary reference to Satan’s primordial fall is one of the most discussed 

exegetical questions in the prophetic literature. 

Anointed Cherub The designation given in Ezekiel 28:14 to the being described in the lament over 

the king of Tyre: “You were the anointed cherub who covers.” The Hebrew 

(kerub mimšach hassōkēk) describes an anointed or consecrated guardian 

cherub, a being of the highest angelic order (cf. Ezekiel 1; 10; Exodus 25) 

positioned in the closest proximity to the divine presence. The designation 

“anointed cherub” is applied by the majority of Reformed interpreters to Satan 

in his pre-fall condition, identifying him as one of the cherubim who stood 

nearest the divine throne before his rebellion. 

Privation of 
Good (Privatio 
Boni) 

The Augustinian definition of evil as the privation, absence, or corruption of 

good rather than a positive substance or force in its own right. Augustine 

argued in City of God and On Free Choice of the Will that evil has no 

independent ontological existence; it is not a thing that God created but a 

corruption of the good things God did create. Applied to Satan’s fall, the 

privatio boni framework accounts for the nature of sin (a turning away from 

being toward nothingness) without fully resolving the causal question of how a 

good creature could freely choose such a privation. The framework is 

philosophically powerful and theologically orthodox but reaches its explanatory 

limit at the question of the first free choice of evil. 
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Term Definition 

Primal Sin The theological term for the foundational sin from which all other sins derive, 

identified in the Reformed tradition, following Augustine and the patristic 

consensus, as pride: the creature’s assertion of its own will and its own 

elevation in defiance of the Creator’s authority and the creature’s proper 

station. Satan’s five “I will” declarations in Isaiah 14:13–14 are the paradigmatic 

expression of the primal sin. The introduction of the same temptation to Eve in 

Genesis 3:5 (“you will be like God”) confirms that the primal sin is always the 

temptation to claim for the creature the place that belongs to the Creator. 

Theodicy Greek: theos (God) + dikē (justice). The theological and philosophical attempt to 

reconcile the reality of evil with the existence of an omnipotent, omniscient, 

and omnibenevolent God. The fall of Satan raises theodicy questions of the 

most acute kind: how could God permit an anointed cherub of surpassing glory 

to fall into irredeemable rebellion? The Reformed response to theodicy is not a 

full theoretical resolution of the problem (which lies beyond human 

comprehension) but a theology of the cross: the God who permitted evil is the 

God who entered it, bore it, and overcame it in the person of His Son, and the 

ultimate answer to the problem of evil is not a philosophical argument but a 

historical act. 

Proleptic Defeat The theological concept that describes the nature of Satan’s defeat at the cross 

and resurrection as an already-accomplished, objective, historical reality that 

anticipates and guarantees the final eschatological judgment. The defeat of 

Satan is proleptic in the sense that it was accomplished decisively at the cross 

(Colossians 2:15; John 12:31) before its final consummation at the last 

judgment (Revelation 20:10). Satan’s present activity takes place within the 

space between his proleptic defeat and his final judgment, the space the New 

Testament describes as the “little time” of Revelation 12:12, in which his fury is 

great precisely because he knows his time is short. 

Diabolos Greek: slanderer, accuser, one who throws (accusations) through (the 

relationship between parties). The Greek equivalent of the Hebrew satan 

(adversary), used in the New Testament as the primary designation for the 

supernatural personal adversary of God and His people. Diabolos appears as 

both a proper noun (the Devil) and an adjective (slanderous, as in 1 Timothy 

3:11). The meaning “slanderer” reflects the characteristic activity of the 

adversary in both directions: slandering God to human beings (Genesis 3:1–5: 

implying God is withholding good from them) and accusing human beings 

before God (Revelation 12:10; Job 1:9–11). 

James 1:13 
Principle 

The theological axiom derived from James 1:13 (“God cannot be tempted by 

evil, and He Himself does not tempt anyone”) that God is not the author, 
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Term Definition 

originator, or instigator of evil. Applied to the doctrine of the fall of Satan, the 

James 1:13 principle establishes the absolute theological boundary: Satan’s fall 

cannot be attributed to any creative or providential act of God. God made Satan 

good; Satan chose evil; and the full weight of moral responsibility for that 

choice rests with Satan and not with God. The same principle protects the 

doctrine of the fall of Adam and every subsequent human fall from any 

attribution of responsibility to God. 

Pits of Darkness The description in 2 Peter 2:4 (Greek: seirais zophou) of the present condition 

of the fallen angels: God “cast them into hell and committed them to pits of 

darkness, reserved for judgment.” The image describes a state of confinement, 

bondage, and judgment-reservation for the fallen angelic beings. This does not 

mean that all fallen angels are currently inoperative, the New Testament clearly 

presents demons as active in the world, but that even in their present activity 

they are “reserved for judgment,” operating under divine constraints as 

condemned prisoners whose execution date is already determined. The parallel 

in Jude 6 adds that they are held in “eternal bonds under darkness.” 
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Practical Application 
 
 

A.  For the Mind: What Must We Believe? 

We must believe that Satan is a creature, that he has no independent, self-existent power, that his 

existence depends moment by moment on the sustaining will of the God he opposes, and that his activity 

is bounded by divine permissions and divine purposes that he cannot exceed or subvert. The God who 

made him good, who permitted his fall, who has already defeated him at the cross, and who has 

determined the time and manner of his final judgment is in control of every aspect of the satanic and 

demonic activity in the universe. Satan is dangerous, malicious, intelligent, and persistent; he is not 

autonomous, unconstrained, or ultimately successful. The God who is “far above all rule and authority 

and power and dominion” (Ephesians 1:21) is far above Satan and every demonic power he commands. 
 

We must also believe that evil did not originate in God and does not reflect upon God’s goodness or 

sovereignty. The hardest pastoral cases, the unexplained suffering, the apparently senseless evil, the 

experience of being targeted and afflicted by spiritual opposition that seems disproportionate and unjust, 

do not constitute evidence against the goodness of the God who created the universe. They are evidence 

of the terrible reality of creaturely freedom exercised in rebellion and the terrible consequences that 

rebellion has unleashed. But the God who permitted the fall of Satan is the God who purposed the 

redemption from before the foundation of the world, the God whose answer to the problem of evil is not 

a philosophical argument but the broken body and shed blood of His own Son. 
 

B.  For the Heart: What Must We Feel and Desire? 

Let the doctrine of Satan’s fall produce a profound and searching awareness of the specific nature of the 

primal sin. Pride, the creature’s assertion of its own will, its own glory, its own right to occupy the place 

of the Creator, is not merely a particularly bad version of sin. It is the root from which every sin grows, the 

soil in which every act of rebellion and every moment of self-indulgence is cultivated. The five “I will” 

declarations of Isaiah 14 are not a description of a unique and distant spiritual event; they are a mirror of 

the movement of the human heart in every act of willful sin. When you sin, in any form, large or small, 

dramatic or mundane, you are enacting, in some measure, the grammar of Satan’s primordial rebellion: 

“I will” rather than “Thy will be done.” The antidote to pride is not merely resolution but repentance; not 

merely the correcting of a bad habit but the renunciation of the deepest disposition of the fallen human 

heart. 
 

Desire the humility that is the direct opposite of the primal sin. Not the false humility that denies genuine 

gifts or refuses genuine responsibilities, but the true humility of the creature who has seen the God before 

whom the seraphim veil their faces, who has stood before the infinite holiness that undid Isaiah, and who 

has understood that the appropriate creaturely response to that holiness is precisely the opposite of 

Satan’s five “I will”: “Thy will be done on earth as it is in heaven.” The Lord’s Prayer is, at its deepest level, 

the antithesis of the satanic rebellion: where Satan said “I will make myself like the Most High,” the 

redeemed creature says “Your name be hallowed, Your kingdom come, Your will be done.” 
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C.  For the Hands: What Must We Do? 

• Read Isaiah 14:3–21 and Ezekiel 28:1–19 in full context. For each passage, identify the primary 

reference (king of Babylon; king of Tyre) and then identify the specific language that appears to 

transcend any merely human referent. Make a list of the phrases in each passage that cannot, in 

any straightforward sense, be predicated of an earthly king. Then evaluate: does the 

transcendent language require a secondary reference to Satan, or is it adequately explained as 

hyperbolic language directed at a particularly arrogant human ruler? What exegetical principles 

help you make this assessment? 

• Meditate on the five “I will” declarations of Isaiah 14:13–14 as a mirror of the movement of 

the human heart. For each declaration, identify a contemporary human equivalent: a way in 

which the same basic movement of self-assertion and creature-usurping-Creator expresses itself 

in ordinary human life. Then bring each contemporary equivalent to the antidote of the Lord’s 

Prayer: “Your kingdom come, Your will be done.” This exercise is not primarily analytical; it is 

devotional. Its goal is not to produce a taxonomy of sin but to produce repentance and the kind 

of renewed submission that is the only genuine response to the primal sin. 

• Read Augustine’s treatment of the origin of evil in City of God, Books XI–XII (chapters on the 

fall of the angels). Augustine’s engagement with the mystery of how a good creature could 

freely choose evil is the most rigorous and honest engagement with this question in the history 

of Christian theology. He does not resolve the mystery, and he is honest about his inability to do 

so, but he identifies the limits of the question with extraordinary precision and avoids the two 

errors that lesser theologians have fallen into: attributing the fall to a defect in the creature’s 

nature (which implies a defect in God’s creation) and explaining the fall as the result of prior 

causes (which eliminates genuine freedom). His honest acknowledgment of the mystery is itself 

a theological model. 

• Preach or teach on James 1:13–18 as the theological complement to the doctrine of Satan’s 

fall. James 1:13–18 establishes, with apostolic authority, that God is not the author of evil or 

temptation, while affirming that He is the generous giver of every good gift. The juxtaposition, 

God does not tempt, God does give good gifts, is the pastoral answer to the common confusion 

that attributes responsibility for evil to God. Preaching this passage in light of the doctrine of 

Satan’s fall equips the congregation to locate the origin of evil correctly (in the creature’s free 

rebellion) and to trust the character of the God who is light and in whom there is no darkness at 

all (1 John 1:5). 

• Memorize 1 Peter 5:8–11 as the apostolic framework for living in the awareness of a defeated 

but active adversary. Peter’s command, sober spirit, alertness, resistance firm in faith, solidarity 

with the global suffering church, models the precise balance that the knowledge of Satan’s 

origin should produce: not fear (he is defeated), not complacency (he is active), not dramatic 

spiritual warfare theater (resist, firm in faith), but the sober, faith-grounded, community-

sustained vigilance of those who know both the nature of their adversary and the certainty of 

his end. 
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Study and Discussion Questions 
 
 

Opening Question 

• Before working through the discussion questions, reflect on your own prior understanding of 

Satan’s origin. Did you believe he was a creature? Did you have a clear sense of what kind of 

creature he was before the fall? And what is your initial reaction to the lesson’s insistence that 

the appropriate posture toward the mystery of the origin of evil is honest acknowledgment 

rather than fabricated explanation? Where do you feel the most intellectual and pastoral 

pressure to resolve the mystery rather than receive it? 

Observation Questions (What Do the Texts Say?) 

• Read Isaiah 14:3–21 in full. Identify the primary subject of the taunt song (vv. 3–4). Then identify 

the specific language in verses 12–15 that appears to transcend what can be predicated of a 

historical Babylonian king. What is the specific aspiration described in the five “I will” 

declarations? What is the divine response (v. 15)? And how does the structure of exaltation-and-

humiliation in these verses relate to the broader theme of the taunt song? 

• Read Ezekiel 28:1–19, paying attention to the shift between the oracle against the prince of Tyre 

(vv. 1–10) and the lament over the king of Tyre (vv. 11–19). What are the specific descriptions in 

verses 12–15 that cannot be predicated of an earthly king? What is identified as the cause of the 

fall (vv. 16–17)? What is the specific phrase that establishes the original holiness of the being 

described (v. 15)? And what is the nature and consequence of the fall as verses 16–19 describe 

it? 

• Read Luke 10:17–20. What is the specific context of Jesus’ statement in verse 18? What does His 

use of the imperfect tense (“I was watching”) suggest about the nature of the observation? 

What does the image of the lightning fall communicate about the character of Satan’s departure 

from the heavenly realm? And how does Jesus redirect the disciples’ attention in verse 20, what 

does He say is more important to rejoice in than authority over demons? 

• Read John 8:42–44. What specific characteristics does Jesus attribute to the devil in verse 44? 

What does the phrase “a murderer from the beginning” refer to, and what does “from the 

beginning” imply about the temporal origin of the devil’s murderous character? What does it 

mean that “there is no truth in him” and that he is “the father of lies”? How does this passage 

illuminate the relationship between Satan’s fall and his present character? 

• Read 1 Timothy 3:1–7, focusing on verse 6. Why does Paul warn against appointing a new 

convert as an overseer? What is the specific connection Paul draws between the pride of a new 

overseer and “the condemnation incurred by the devil”? What does this connection establish 

about the nature of Satan’s sin? And what does it imply about the relationship between 

ecclesiastical pride and the original sin of the adversary? 

Interpretation Questions (What Does It Mean?) 
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• The lesson presents the traditional identification of Isaiah 14:12–15 and Ezekiel 28:12–19 with 

Satan’s fall as exegetically defensible but requiring appropriate epistemic humility about its 

certainty. What specifically is the strongest exegetical argument for the secondary satanic 

reference in each passage? What is the strongest argument against? How does Calvin’s cautious 

position, primarily applicable to the earthly kings but acknowledging the possibility of a deeper 

reference, model the kind of responsible exegetical humility this lesson commends? 

• The lesson identifies pride as the root sin from which all other sin flows, the creature’s assertion 

of its own will against the Creator’s will. How does this root sin analysis illuminate the 

mechanism of temptation in ordinary Christian experience? Can every sin, in principle, be traced 

back to some form of the primal “I will” rather than “Thy will be done”? Are there sins that seem 

to resist this analysis, sins of weakness or ignorance rather than willful self-assertion? How does 

the distinction between sins of weakness and sins of pride relate to the doctrine of Satan’s 

primal sin? 

• The lesson argues that the mystery of the origin of evil, how a good creature in a good 

environment could freely choose sin, is genuinely unresolvable within human comprehension 

and that the wise response is honest acknowledgment. Do you agree? Is there a theological or 

philosophical solution to this problem that the lesson has overlooked? Or is Augustine’s privatio 

boni framework the closest human thought can come to an explanation? What specific limits 

does the question reach, and what makes those limits appropriate rather than intellectually 

unsatisfying? 

• The lesson argues that God is not the author of evil (James 1:13) while simultaneously affirming 

God’s comprehensive sovereignty (including the permission of Satan’s fall). How does the 

Reformed tradition hold these two truths together without either making God the cause of evil 

or diminishing His sovereignty? What distinction between permission and causation is operative 

in this argument? And is this distinction sufficient, or does it introduce problems of its own? 

• The lesson closes with the claim that the fall of Satan is “the first chapter of a story whose final 

chapter is the lake of fire, and the story is not in doubt.” How does the proleptic defeat of Satan 

at the cross relate to the ongoing reality of satanic and demonic activity in the present age? 

What does it mean to say that Satan is already defeated but not yet finally judged? And how 

does the distinction between the proleptic defeat and the final eschatological judgment shape 

the believer’s experience of spiritual conflict? 

Application Questions (What Does It Demand of Us?) 

• The lesson identifies each of the five “I will” declarations of Isaiah 14 as a mirror of the 

movement of the human heart in willful sin. Identify one specific area of your own life, a 

recurring pattern of sin or resistance, where the “I will” grammar is most clearly operative. What 

specific divine claim or divine authority are you resisting in that area? And what would it mean 

to replace the “I will” of that specific resistance with the “Thy will be done” of genuine 

submission? 

• The lesson observes that the primal temptation, “you will be like God”, is the temptation in 

which every other sin is ultimately rooted. In the specific context of pastoral ministry or church 



Faithful to the Word  |  Systematic Theology: Angelology  |  Lesson 9  |  © 2026 

Dr. Joshua Nichols faithfultotheword.com Page 19 

leadership, how does this root sin manifest itself? What forms does the desire to “be like God”, 

to be the final authority, the unaccountable ruler, the one whose word is law, take in ministerial 

context? And what specific disciplines of accountability, submission, and creaturely humility 

guard against the specific form of the primal sin that ministry roles make possible? 

• The lesson argues that the doctrine of Satan’s fall is one of the most pastorally significant in the 

entire series because it establishes that evil did not originate in God. Have you encountered 

Christians whose faith in God’s goodness has been shaken by the reality of evil, their own 

suffering, or the suffering of those they love, or the apparently inexplicable evil of the world? 

How would the teaching of this lesson, specifically the James 1:13 principle and the cross as 

God’s answer to the problem of evil, address the specific form of their crisis of faith? 

• The lesson closes with 1 Peter 5:8‑9 as the apostolic framework for living in the awareness of a 

defeated but active adversary: sober, alert, resistant, firm in faith, and in solidarity with the 

global suffering church. Evaluate your own current posture against these four elements. Which 

comes most naturally? Which is most absent? And what specific change in your daily life, in your 

devotional practice, your use of time, your engagement with the community of faith, would 

most directly strengthen the element that is most absent? 

• Unit 4 has just begun, and Lesson 10 will address the names and character of Satan in detail. As 

you prepare to engage the next lesson, what specific question raised by this lesson do you most 

need Lesson 10 to address? And what specific truth from this lesson, about Satan’s creaturely 

status, his original holiness, the nature of his sin, or the certainty of his defeat, do you most 

want to carry into your engagement with the subject of his present character and activity? 
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Prayer Focus 
 
 

Open this lesson’s prayer time with a reading of Colossians 1:13–20, Paul’s declaration that God “rescued 

us from the domain of darkness, and transferred us to the kingdom of His beloved Son”, alongside Genesis 

3:14–15, the protoevangelium in which God declared the outcome of the serpent’s rebellion from the 

beginning: “I will put enmity between you and the woman, and between your seed and her seed; he shall 

bruise you on the head, and you shall bruise him on the heel” (NASB 1995). Allow these two texts to form 

the theological frame within which this lesson’s prayer is offered: the fall of Satan is not the last word 

about him, and the adversary of God’s people is the adversary who has already had his head crushed by 

the seed of the woman. The outcome was declared at the beginning; it was accomplished at the cross; it 

will be consummated at the end. 
 

Begin your prayer with adoration of the God whose goodness is not diminished by the reality of evil. The 

fall of Satan did not catch God unprepared; the rebellion of the highest creature did not undermine the 

sovereignty of the uncreated God; the introduction of evil into the universe did not alter the goodness of 

the One in whom there is “no variation or shifting shadow” (James 1:17, NASB 1995). The God who made 

Satan good, who permitted his fall within the scope of His sovereign purposes, and who has already 

secured his defeat in the blood of His Son is the God whose goodness is precisely as absolute and as 

unshakeable after the fall as it was before, and whose love for His people is demonstrated not by the 

prevention of their suffering but by the redemption He accomplished in the midst of it. Worship Him for 

the cross: the place where the God who cannot be the author of evil became the answer to it. 
 

Confess, in the specific register this lesson has opened. The five “I will” declarations of Isaiah 14 are the 

grammar of every act of willful sin, and the congregation that has studied this lesson has no excuse for 

ignorance of its own pride. Bring before God the specific forms in which the primal sin has expressed itself 

in your life: the ways in which you have asserted your own will against His, claimed for yourself the 

authority that belongs to Him, sought for the creature what belongs to the Creator, and resisted the 

creaturely station He has assigned to you. Do not be abstract. Be specific. And receive, with the gratitude 

appropriate to it, the assurance that the blood of the Lamb, the Lamb who came to destroy the works of 

the devil (1 John 3:8), cleanses from all sin, including the primal sin of pride in every one of its expressions. 
 

Pray for the congregation’s engagement with the doctrine of Satan and the demonic realm in Units 4 

through 6 of this series. The territory ahead is more difficult and more spiritually charged than the territory 

of Units 1 through 3, and it requires the specific qualities of sober-mindedness, theological discipline, and 

Christological groundedness that the series has been cultivating. Pray that God would provide those 

qualities for every member of the class, that the study of the adversary would never become an occasion 

for fear or preoccupation but would always be the occasion for renewed confidence in the One who has 

already defeated him, and that every lesson in Units 4 through 6 would end where this lesson ends: with 

the certainty that the lion is roaring, and the Lion of the tribe of Judah has overcome. 
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Close with a declaration of the gospel as the answer to the problem that the fall of Satan introduced. The 

problem of evil entered the universe through the free rebellion of a holy creature. The answer to that 

problem was provided by the free obedience of the incarnate Son, who “became obedient to the point of 

death, even death on a cross” (Philippians 2:8, NASB 1995). Where Satan said “I will make myself like the 

Most High,” the Son said “Yet not My will, but Yours be done” (Luke 22:42, NASB 1995). Where Satan fell 

through pride, the Son succeeded through humility. And the humility of the Son, the obedience unto death 

that accomplished the redemption the protoevangelium promised, is the ground on which the redeemed 

creature stands when it says, with the psalmist: “The Lord is my light and my salvation; whom shall I fear? 

The Lord is the defense of my life; whom shall I dread?” (Psalm 27:1, NASB 1995). 

 

“Be of sober spirit, be on the alert. Your adversary, the devil, prowls around like a roaring 

lion, seeking someone to devour. But resist him, firm in your faith.” 

1 Peter 5:8–9, NASB 1995 

 

Key Texts:  Genesis 3:14–15; Isaiah 14:3–21; Ezekiel 28:1–19; Luke 10:17–20; John 8:42–44; 
1 Timothy 3:1–7; 2 Peter 2:4; Jude 6; James 1:13–18; 1 Peter 5:8–11; Colossians 1:13–20; 2:15 

 
 
 

Soli Deo Gloria 

To God Alone Be the Glory 
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