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“But when He, the Spirit of truth, comes,
He will guide you into all the truth;
for He will not speak on His own initiative,
but whatever He hears, He will speak;
and He will disclose to you what is to come.”
John 16:13, NASB 1995
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Introduction

We begin again. And it is one of the singular privileges of systematic theology that every new
series begins with a fresh pilgrimage, not away from what has come before, but deeper into it.
We have studied the doctrine of God in His majestic attributes, Names, and Trinitarian
relations. We have traced the Person and Work of the Lord Jesus Christ from His eternal
generation through the Chalcedonian Definition and the glory of His present reign. Now, we
turn to the Third Person of the Holy Trinity, and we do so not as men who are setting aside the
previous lessons but as men who are discovering the One who has been present and active in
every lesson we have ever studied, in every sermon ever preached, in every prayer ever
uttered, in every regenerate heart that has ever been moved to say, “Jesus is Lord.”

The doctrine of the Holy Spirit, Pneumatology, from the Greek pneuma (spirit, breath, wind)
and logos (word, study), has occupied a peculiar position in the history of systematic theology.
It is neither the most neglected doctrine in the church’s history nor the most carefully treated.
It is, rather, the most frequently distorted: abandoned on one side by those who have reduced
the Spirit to an impersonal force or an emotional atmosphere, and hijacked on the other by
those who have made subjective experience the measure and master of all things spiritual. The
result, in far too many churches, is a doctrine of the Holy Spirit that is either functionally absent
or dangerously unmoored from the Word of God.

This lesson, the first of twenty-eight in this Pneumatology series, does not attempt to say
everything. It attempts to establish the one thing that must be established before everything
else can be properly understood: why Pneumatology matters, not as one doctrine among many
competing for our attention, but as the doctrine that governs every aspect of the Christian life
from the first whisper of conviction to the final shout of glorification. The Holy Spirit is not an
addendum to the gospel. He is the One by whose sovereign, gracious, and irresistible work the
gospel becomes effectual. He is not the optional advanced module of discipleship; He is the
very life-breath of the new creation.

We approach this study, therefore, with both intellectual sobriety and pastoral urgency. We will
not, on one hand, reduce the Spirit to the measurable vocabulary of systematic categories, as
though He could be contained in our definitions. We will not, on the other hand, surrender to
the vague impressionism that treats theological precision as a threat to genuine spirituality. The
Spirit has given us a Word, sufficient, clear, and authoritative, and it is precisely in and through
that Word that He does His deepest and most transforming work. We study Him because He is
God. We study Him carefully because He deserves no less. And we study Him humbly because,
in the end, every true insight into the Spirit is itself a gift of the Spirit.
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I. Pneumatology Defined: The Neglected Person

The Study of the Third Person of the Holy Trinity

A. What Pneumatology Investigates

Pneumatology is the branch of systematic theology that investigates the Person and Work of
the Holy Spirit: who the Spirit is in His eternal being and Trinitarian relations, and what the
Spirit does in creation, in providence, in the economy of redemption, in the individual believer,
and in the corporate life of the church. The scope of Pneumatology is, in the most literal sense,
coextensive with the whole of Christian theology. There is no doctrinal locus, not Bibliology, not
Christology, not Soteriology, not Ecclesiology, in which the Spirit is absent or merely peripheral.
He is the executive of the Godhead in the economy of redemption, the One who applies to
human beings what the Father has planned and the Son has accomplished.

The English word “spirit” translates the Hebrew ruach and the Greek pneuma, both of which
carry the richly ambiguous semantic range of breath, wind, and spirit. In the Old Testament, the
ruach of God is the creative and sustaining breath by which all life subsists; in the New
Testament, the pneuma of God is the personal divine Agent by whose indwelling the new
creation is inaugurated within mortal human beings. To study Pneumatology is to study the
One who was moving over the face of the waters before the first day of creation (Genesis 1:2)
and who will be the animating life of the new creation when all things are made new
(Revelation 21:5; cf. Romans 8:11). The study has no beginning except in eternity; it has no end
except in glory.

B. The Peculiar Problem of Pneumatological Neglect

The history of Christian doctrine is marked by a striking asymmetry. The doctrine of Christ drew
immediate, fierce, and sustained attention from the earliest centuries of the church’s life:
Nicaea (325 AD), Constantinople (381 AD), Ephesus (431 AD), Chalcedon (451 AD), four
ecumenical councils within a century and a half, all laboring to define and defend the truth of
who Jesus Christ is. The doctrine of the Spirit, by contrast, received its formal conciliar
definition as something of a corollary to the Christological controversy. The Nicene-
Constantinopolitan Creed of 381 AD affirms the Spirit as “the Lord, the Giver of Life, who
proceeds from the Father, who with the Father and the Son together is worshipped and
glorified”, a magnificent affirmation, but one that came more than half a century after the
Council of Nicaea had settled the question of the Son’s eternal deity.

This pattern of relative neglect has persisted. The Spirit is confessed in the creed, invoked in the
benediction, and celebrated in the doxology, and then, in the practical theology of many a
congregation, quietly set aside. The predictable result is a church that is orthodox on paper but
anemic in experience: doctrinally sound in its confession of the Spirit but practically uncertain
of what the Spirit actually does, how He works, and how the believer is to relate to Him. The
corrective is not to import the excesses of charismatic enthusiasm but to engage, with fresh
seriousness and exegetical precision, what the Scriptures actually teach about the Third Person
of the Trinity.
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II. The Two Ditches: Neglect and Excess

How the Church Has Most Consistently Gone Wrong About the Spirit

A. The First Ditch: Functional Pneumatomachy

The first and historically older error is what we might call functional pneumatomachy, not the
formal theological denial of the Spirit’s deity (which the ancient heresy of the
Pneumatomachians committed), but the practical marginalization of the Spirit in the living
theology of the church. The congregation that never hears a sermon on the Spirit, never thinks
consciously about the Spirit’s work in its prayers, and has effectively reduced the Spirit to a
vague, immanent divine ambiance is guilty of a kind of practical Unitarianism of the Third
Person. The Trinity is confessed but not inhabited; the Spirit is named but not known.

This ditch is deeper and more dangerous than it appears, precisely because it wears the
costume of orthodoxy. It does not deny the Spirit; it merely ignores Him. But the consequences
are not minor. A church without a robust pneumatology will tend toward one of two
compensatory errors: either a dead orthodoxy that mistakes theological correctness for
spiritual life, or an emotional performativism that manufactures spiritual experience precisely
because the genuine article, produced by the genuine Spirit through the genuine Word, has
been so little sought and so little understood. The answer in either case is the same: a rigorous,
Word-grounded, doctrinally serious engagement with who the Holy Spirit is and what He does.

B. The Second Ditch: Pneumatological Enthusiasm

The second ditch is, in the modern period, the more visible and the more culturally influential.
Beginning with the Azusa Street Revival of 1906 and accelerating through the Charismatic
Renewal of the 1960s and the Third Wave movements of the 1980s, much of Western
Christianity has been reshaped by a form of Pneumatology in which subjective experience,
particularly the experience of tongues, prophecy, and miraculous healing, is treated as the
normative and defining evidence of genuine spiritual life. The Spirit has been, in effect,
identified with the spectacular and the sensational, such that believers who do not speak in
tongues or experience dramatic supernatural manifestations are frequently made to feel that
their Christianity is second-tier or deficient.

This error is not merely a disagreement about the continuation of specific gifts. It is a
fundamental distortion of the Spirit’s identity and ministry. The Spirit whom Jesus describes in
John 16:13-14 is one who does not speak on His own initiative, who does not call attention to
Himself, who glorifies Christ. The Spirit of Pentecost was poured out, according to Peter’s
authoritative interpretation, in fulfillment of Joel’s prophecy, as a New Covenant, redemptive-
historical event, not as a repeatable personal experience. A Pneumatology that makes the Spirit
the center of attention rather than the instrument of Christ’s glorification has, at its root,
confused the Spirit with His gifts and substituted the gift-giver’s products for the gift-giver’s
Person.

“He will glorify Me” | “He will guide you into all the truth” | “He will not speak on His own initiative”
John 16:14, 13, NASB 1995
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IT1. The Reformed Corrective: A Word-Centered
Pneumatology

The Spirit and the Word as Inseparable Instruments of Divine Grace

A. Calvin: The Theologian of the Holy Spirit

The Reformed tradition has a distinguished, if sometimes unacknowledged, claim to offer the
most balanced and scripturally grounded Pneumatology in the history of the church. John
Calvin, whom the great B.B. Warfield rightly called “the theologian of the Holy Spirit,”
understood that the Spirit and the Word are inseparable instruments of divine grace, each
requiring the other, neither operating independently in the ordinary economy of salvation. The
Spirit, without the Word, degenerates into unbounded subjectivism; the Word, without the
Spirit, becomes dead letter. Together, they constitute the double instrument by which God
creates, sustains, and perfects His people in every age.

Calvin’s great contribution to Pneumatology was his development of the internal testimony of
the Spirit (testimonium Spiritus Sancti internum) as the ground of biblical authority. The
Scriptures do not authenticate themselves to the believer by the force of external argument
alone; they are sealed in the heart as the Word of God by the witness of the Spirit Himself. “The
testimony of the Spirit is more excellent than all reason,” Calvin writes in the Institutes. “For as
God alone is a fit witness of Himself in His Word, so also the Word will not find acceptance in
men’s hearts before it is sealed by the inward testimony of the Spirit.” This is not irrationalism;
it is the recognition that the reception of divine truth requires a divine act, the act of the Spirit
who inspired the Word now illumining the hearts of those who read it.

B. The Spirit Who Points Away from Himself

The single most important pneumatological principle in the New Testament is stated by our
Lord in John 16:13-14: “But when He, the Spirit of truth, comes, He will guide you into all the
truth; for He will not speak on His own initiative, but whatever He hears, He will speak; and He
will disclose to you what is to come. He will glorify Me, for He will take of Mine and will disclose
it to you” (NASB 1995). The Spirit’s defining characteristic, as Jesus describes it, is not self-
disclosure but Christ-disclosure. He does not draw attention to Himself; He directs all attention
toward the Son. He does not speak from His own resources; He speaks what He receives. He
does not glorify Himself; He glorifies Christ.

This pneumatological principle has profound practical implications. Any form of Christian
teaching, worship, or experience that makes the Spirit the center of attention rather than the
instrument of Christ’s glorification has, whatever its spiritual claims, departed from the model
that our Lord Himself established. The Spirit comes not to be seen but to make Christ seen; not
to be praised but to enable the praise of Christ; not to produce spiritual experiences as ends in
themselves but to conform the believer to the image of the Son (Romans 8:29). A
Pneumatology that is truly faithful to the New Testament will produce, not Spirit-focused
spirituality, but Spirit-empowered Christocentrism, and it will recognize the difference between
the two as one of the most important distinctions in all of practical theology.
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IV. The Pastoral Urgency: Every Aspect of the Christian
Life Depends on the Spirit

Why Pneumatology Is Not Optional for the Practicing Pastor and the Maturing Disciple

A. Conversion to Glorification: The Spirit’s Comprehensive Work

The pastoral urgency of Pneumatology becomes apparent when one surveys the sheer
comprehensiveness of the Spirit’s work in the economy of salvation. Effectual calling, the
sovereign inward drawing by which the dead sinner is made alive to the gospel, is the work of
the Spirit (John 6:44; Ephesians 2:1-5). Regeneration, the supernatural new birth by which the
spiritually dead are given spiritual life, is the work of the Spirit (John 3:5-8; Titus 3:5). Faith
itself, the instrument by which the sinner lays hold of Christ, is a gift of the Spirit (Ephesians
2:8-9; Philippians 1:29). Repentance, the Spirit-wrought turning from sin, is granted by God
(Acts 11:18; 2 Timothy 2:25). Adoption, the Spirit of the Son crying “Abba, Father!” in our
hearts, is the Spirit’s intimate work (Romans 8:15; Galatians 4:6). Sanctification, the progressive
conformation of the believer to the image of Christ, is accomplished by the Spirit through the
Word (2 Corinthians 3:18; Philippians 1:6). And the final glorification of the body at the
resurrection is the Spirit’s eschatological consummation of all that He began in regeneration
(Romans 8:11, 23).

Not one link in the golden chain of redemption (Romans 8:29-30) operates apart from the
Spirit. He is not the optional upgrade to the Christian life; He is its very engine, source, and
sustainer. The pastor who neglects Pneumatology does not thereby become more
christocentric; he becomes less equipped to lead his people into the fullness of what Christ has
provided for them through His Spirit. Every act of pastoral ministry, preaching, counseling,
discipling, praying, is either consciously Spirit-dependent or it is, at best, human activity dressed
in religious vocabulary.

B. Assurance, Prayer, and the Daily Life of the Believer

The immediate pastoral stakes of Pneumatology are perhaps most clearly visible in the matter
of assurance. The ground of Christian assurance is threefold: the objective promises of the
gospel, the evidences of grace in the believer’s life, and the direct witness of the Spirit Himself.
“The Spirit Himself testifies with our spirit that we are children of God” (Romans 8:16, NASB
1995). A congregation that has not been taught the Spirit’s witness to adoption will be a
congregation chronically uncertain of its standing before God, perpetually oscillating between
presumption and despair, because it has been given no theological account of the inner
testimony by which the Spirit confirms the Father’s love to the hearts of His children.

Prayer, similarly, is a Trinitarian act that is unintelligible apart from the Spirit. “The Spirit
Himself intercedes for us with groanings too deep for words” (Romans 8:26, NASB 1995). When
the believer does not know how to pray as he should, and which of us does, in our deepest
moments of weakness?, he is not praying alone. The Spirit takes the inarticulate groaning of a
creature in need and presents it before the throne of the Father as a perfectly formed petition,
always in accordance with the will of God (Romans 8:27). A congregation that understands this
truth will pray with both greater humility and greater confidence: greater humility, because it
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knows it cannot pray rightly in its own strength; greater confidence, because it knows it is never
praying unassisted.

V. The Aim of This Series: No More, No Less, and No
Other

What This Study of Pneumatology Will and Will Not Attempt

The aim of this twenty-eight lesson series is stated with deliberate economy in the teaching
outline that governs our work together: to study the Spirit as Scripture reveals Him, no more,
no less, and no other. This threefold boundary is not restrictive; it is liberating. It frees us from
the obligation to accommodate the extravagances of enthusiastic Pneumatology on the one
hand, and from the temptation to reduce the Spirit to manageable categories on the other. We
will follow the scriptural witness wherever it leads, and we will stop where the scriptural
witness stops.

“No more” means that we will not supplement Scripture’s teaching about the Spirit with
experiences, impressions, or theological speculations that go beyond what the text actually
says. The canon is closed (Jude 3), the revelation is complete, and the Spirit’s present ministry is
the illumination of what has already been inspired, not the addition of new revelatory content.
“No less” means that we will not domesticate the Spirit by reducing Him to a mere theological
category, an impersonal divine influence, or a polite synonym for divine providence. He is a
Person, a divine Person with intellect, will, and affection, and He deserves to be studied with
the full weight of theological and exegetical seriousness that every divine Person demands. “No
other” means that we will not substitute any other spirit, however well-intentioned, for the
Spirit whom the Scriptures reveal: not the spirit of the age, not the spirit of religious
experience, not the spirit of institutional religion, but the Holy Spirit, the Third Person of the
Holy Trinity, the Lord and Giver of Life.

This series will cover the Spirit’s Person and eternal Trinitarian relations, His work in the Old
Testament and in the life of Christ, His work in the application of redemption (calling,
regeneration, conversion, adoption), His indwelling, sealing, and baptism of believers, His work
in sanctification and the fruit He produces in the believer’s life, a carefully argued cessationist
theology of the gifts, and His ministry in the church through Word, prayer, and worship. It is a
comprehensive study, and it is offered in the conviction that the church’s need for a robust,
scriptural, Reformed Pneumatology has never been greater than it is in the present generation.

VI. The Doxological Conclusion: Pneumatology
Terminates in Worship

The Third Person of the Holy Trinity Deserves Our Adoration

The Nicene-Constantinopolitan Creed of 381 AD, the church’s most authoritative ecumenical
statement about the Spirit, does not end with a definition. It ends with an act of worship: the
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Spirit is “together worshipped and glorified” with the Father and the Son. This is the proper
terminus of all pneumatological reflection. We do not study the Spirit merely to satisfy
theological curiosity; we study Him because He is God, and God is to be worshipped. We do not
investigate His Person and Work as we might investigate a historical figure from the past; we
approach Him as the living, indwelling, interceding divine Person who is at this moment closer
to us than we are to ourselves, for He dwells within us as the seal of our inheritance and the
guarantee of our glory (Ephesians 1:13-14).

The great Trinitarian doxology of the New Testament, “May the grace of the Lord Jesus Christ,
and the love of God, and the fellowship of the Holy Spirit be with all of you” (2 Corinthians
13:14, NASB 1995), is not merely a liturgical formula. It is a theological declaration: that
salvation is Trinitarian through and through, that the grace of the Son and the love of the
Father are mediated to the believer through the koinonia, the fellowship and participation, of
the Holy Spirit. To be in Christ is to be in the Spirit; to be in the Spirit is to be in Christ; and both
are, from the beginning to the end, the gift of the Father who sent them both for our salvation
and for His glory.

This series, then, will be conducted not merely as theological inquiry but as devotional
formation. Every lesson is offered in the conviction that the knowledge of the Spirit, pursued
faithfully and humbly through the Scriptures, will produce not merely more accurate doctrine
but deeper worship, more consistent holiness, more urgent prayer, and a more profound sense
of the extraordinary privilege of being the dwelling place of the living God. As Paul declares to
the believers at Corinth, in a question that should never lose its capacity to astonish: “Do you
not know that your body is a temple of the Holy Spirit who is in you, whom you have from God,
and that you are not your own?” (1 Corinthians 6:19, NASB 1995). You are not your own. You
are inhabited by God. That truth, fully grasped, is the beginning of wisdom.

“He will guide you into all the truth”
John 16:13, NASB 1995
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Theological Terms and Definitions

Pneumatology From the Greek pneuma (spirit, breath, wind) and logos (word, study). The
branch of systematic theology that investigates the Person and Work of the
Holy Spirit: His eternal being and Trinitarian relations, His work in creation
and providence, and His comprehensive ministry in the economy of
redemption. The scope of Pneumatology is coextensive with the whole of
Christian theology, since the Spirit is active in every doctrinal locus from
Bibliology (inspiring Scripture) to Eschatology (guaranteeing final
glorification).

Third Person The classical designation for the Holy Spirit within the eternal Trinity. “Third”
does not imply inferiority in being or authority but refers to the order of
subsistence within the Godhead: the Father is unbegotten, the Son is
eternally begotten of the Father, and the Spirit eternally proceeds from the
Father and the Son. The three Persons are co-equal, co-eternal, and
consubstantial, sharing the one undivided divine essence while remaining
personally distinct.

Pneuma / Ruach The Greek (pneuma) and Hebrew (ruach) words translated “spirit” in their
respective Testaments. Both words carry the overlapping semantic range of
breath, wind, and spirit, evoking the invisible, life-giving, powerful activity of
God. In the Old Testament, the ruach of God creates and sustains life; in the
New Testament, the pneuma of God is the divine Person who regenerates,
indwells, and sanctifies believers. The linguistic range of both terms reflects
the theological truth that the Spirit is the life-breath of the new creation.

Pneumatomachians Greek: “Spirit-fighters.” A fourth-century theological party that denied the
full deity of the Holy Spirit while affirming the deity of the Son. Theologically
related to Arianism, the Pneumatomachians (also called Macedonians)
argued that the Spirit is a creature, subordinate to both the Father and the
Son. The Council of Constantinople (381 AD) explicitly condemned this
position by affirming the Spirit as “the Lord, the Giver of Life” who “together
with the Father and the Son is worshipped and glorified.”

Filioque Latin: “and from the Son.” The phrase added by the Western church to the
Nicene-Constantinopolitan Creed, asserting that the Spirit proceeds from
the Father and the Son (ex Patre Filioque procedit). The Eastern church
rejected this addition, insisting on the monarchy of the Father as the sole
principle of origin within the Trinity. The Reformed tradition follows the
Western position, grounding the filioque in biblical texts such as John 15:26;
16:7; and Romans 8:9, which describe the Spirit as the Spirit of Christ sent by
both Father and Son.
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Testimonium

Spiritus Sancti

Internum

Effectual Calling

Regeneration

Cessationism

lHlumination

Latin: “the internal testimony of the Holy Spirit.” John Calvin’s formulation
of the pneumatological basis for the believer’s assurance that Scripture is
the Word of God. The Spirit who inspired the Scriptures also bears witness
in the heart of the believer that what he reads is divine truth, not new
revelation, but a subjective, Spirit-wrought conviction that corresponds to
and confirms the objective authority of the canonical text. This internal
testimony is the ground of biblical certainty that transcends external
argument.

The sovereign, inward work of the Holy Spirit by which He makes the
outward preaching of the gospel effective in the heart of the elect sinner.
Distinct from the general (external) call extended to all hearers of the
gospel, effectual calling is irresistible not in the sense that God coerces an
unwilling will, but in the sense that the Spirit sovereignly transforms the will
so that the sinner freely and gladly responds to Christ. Grounded in John
6:37, 44; Romans 8:30; and 2 Timothy 1:9.

The sovereign, instantaneous, supernatural act of the Holy Spirit by which
He imparts new spiritual life to the spiritually dead sinner. In the Reformed
understanding, regeneration is the logical and causal precondition of faith:
the Spirit must first make the dead sinner alive before that sinner can
exercise saving faith. Described by Jesus as being “born again” or “born of
the Spirit” (John 3:3-8), and by Paul as the “washing of regeneration and
renewing by the Holy Spirit” (Titus 3:5, NASB 1995).

The theological position that the extraordinary, miraculous sign gifts of the
apostolic age, including tongues, revelatory prophecy, apostolic healing, and
related sign-gifts, ceased with the close of the apostolic age and the
completion of the New Testament canon. The cessationist argument rests
on the foundational purpose of sign gifts (to authenticate the apostolic
message, Hebrews 2:3—4), the sufficiency of Scripture (2 Timothy 3:16-17),
the foundational nature of the apostolic office (Ephesians 2:20), and the
testimony of church history. This series will defend cessationism exegetically
and historically in Unit 8.

The ongoing work of the Holy Spirit by which He opens the minds and hearts
of believers to understand, receive, and apply the truth of the already-
completed, inspired Scriptures. Distinct from inspiration (which produced
the text) and from revelation (which has ceased with the close of the
canon), illumination is the Spirit’s present ministry of making the Word
come alive in the hearts of those who read and hear it. Paul describes itin 1
Corinthians 2:12-14: the natural person cannot receive the things of the
Spirit of God, for they are spiritually discerned; the believer, indwelt by the
Spirit, can receive them.
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Practical Application

A. For the For the Mind: What Must We Believe?

We must believe that the Holy Spirit is not an atmosphere, an energy, an impulse, or an
influence. He is a Person, the Third Person of the Holy Trinity, fully God, co-equal and co-eternal
with the Father and the Son, possessed of every divine attribute, performing every divine work,
and worthy of every divine honor. The Nicene-Constantinopolitan Creed’s confession that He is
“together worshipped and glorified” with the Father and Son is not a liturgical nicety; it is an
ontological claim that must govern every aspect of our thinking about the Spirit. To reduce Him
to an impersonal force is not merely a theological error; it is a form of practical blasphemy
against the One who dwells within every believer as the earnest of their eternal inheritance.

We must also believe that the Spirit’s primary ministry in this present age is the glorification of
Christ through the illumination of Scripture. He does not call attention to Himself; He directs all
attention to the Son. This conviction must govern how we evaluate every claimed work of the
Spirit: does it glorify Christ through the Word, or does it make the Spirit Himself, or more
precisely, particular experiences attributed to Him, the center of attention? The Spirit whom
Jesus describes in John 16:13-14 is constitutionally self-effacing. He speaks what He hears; He
glorifies the One who sent Him. Any theology of the Spirit that produces a different pattern of
behavior has, whatever its credentials, departed from the Spirit’s own self-description.

B. For the For the Heart: What Must We Feel and Desire?

Let the grand truth with which this lesson began press itself upon your affection: you are not
merely someone who believes in the Holy Spirit; if you are in Christ, you are someone who is
inhabited by the Holy Spirit. “The love of God has been poured out within our hearts through
the Holy Spirit who was given to us” (Romans 5:5, NASB 1995). The Spirit is not distant. He is
not waiting to be unlocked by a second experience or a particular spiritual discipline. He is
already present, already interceding, already witnessing, already sanctifying. The tragedy of
much contemporary pneumatology is not that it claims too much for the Spirit’s power but that
it looks for that power in the wrong places, in the spectacular and the sensational, while the
Spirit is doing His deepest, most transforming work in the quiet, Word-saturated, prayer-soaked
rhythms of ordinary Christian faithfulness.

Desire, above all, to be a person who does not grieve the Spirit (Ephesians 4:30) or quench His
work (1 Thessalonians 5:19). The Spirit is sensitive, not weak, but sensitive, to sin, to
worldliness, to the willful suppression of His convictions. A life attuned to the Spirit’s
promptings, prompt in repentance when He convicts, obedient when He illumines the Word,
humble when He exposes the idols of the heart, is a life that will know, experientially and
increasingly, what it means to walk in the fullness of the Spirit’s blessing.

C. For the For the Hands: What Must We Do?
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Begin this series by reading Acts 1-2 slowly and meditatively. Let the narrative of
Pentecost establish in your mind the redemptive-historical reality of the Spirit’s coming
before you engage the systematic categories that will occupy the following lessons.
Pentecost is not merely a doctrine to be analyzed; it is a turning point in the history of
redemption to be inhabited and celebrated.

Survey the creeds. Read the Nicene-Constantinopolitan Creed in full, paying close
attention to the pneumatological article. Read the Westminster Confession of Faith,
Chapter 7 (on the covenant) and Chapter 9 (on free will), which are deeply
pneumatological even when they do not explicitly name the Spirit. Let the precision of
the church’s creedal tradition produce gratitude, not pedantry.

Evaluate the pneumatology of your own church context. Not theologically, every
orthodox church will confess the Trinity, but practically. How prominently does the Spirit
figure in the preaching? In the corporate prayer? In the discipleship conversations? Is
the Spirit referenced primarily as the authorizer of subjective impressions, or as the
divine Agent of the Word’s power and the believer’s transformation? What would it
look like to make your ministry more robustly, biblically pneumatological without falling
into the ditches on either side?

Read primary sources. For this series, the following are indispensable: John Owen,
Pneumatologia (1674), the most comprehensive and rigorous treatment of the Spirit in
the Puritan tradition, and arguably in all of Protestant theology; John Calvin, Institutes of
the Christian Religion, I1l.1-2 (on the Spirit as the bond by which we are united to
Christ); B.B. Warfield, Counterfeit Miracles (1918), the classic cessationist argument,
exegetically and historically argued; and Sinclair Ferguson, The Holy Spirit (1996), the
finest contemporary introduction to a fully Reformed Pneumatology.

Pray in the Spirit. Not in the charismatic sense, but in the sense of Ephesians 6:18:
“Praying at all times in the Spirit, and with this in view, being on the alert with all
perseverance and petition for all the saints.” Begin to cultivate an awareness, in your
private prayer, that you are praying not alone but in the presence and power of the
Spirit who intercedes within you. Let this awareness produce both greater persistence in
prayer and greater humility about the limits of your own intercession.
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Study and Discussion Questions

Opening Question

1. Before beginning this study, how would you describe your current understanding of the
Holy Spirit, not the textbook answer, but the working theology that actually shapes your
praying, your reading of Scripture, and your sense of what happens in a sermon or a
service? Is the Spirit more present to your mind as a doctrinal category, a felt
experience, or something else entirely? Share honestly, and return to your answer at
the close of the series.

Observation Questions (What Do the Texts Say?)

2. Read John 16:13-14 carefully. What are the specific activities that Jesus attributes to the
Spirit of truth in these verses? What does the phrase “He will not speak on His own
initiative” reveal about the Spirit’s relationship to the Father and the Son? How does the
statement “He will glorify Me” function as a criterion for evaluating any claimed work of
the Spirit?

3. Read 1 Corinthians 2:10-16. What does Paul argue in this passage about the relationship
between the Spirit and the knowledge of God? What is the significance of his statement
that “the Spirit searches all things, even the depths of God” (v. 10)? What does this
imply about the Spirit’s divine omniscience? How does Paul distinguish between the
natural person’s inability and the Spirit-taught person’s capacity to receive divine truth?

4. Read Ephesians 1:13-14. Identify the sequence Paul describes: hearing, believing, being
sealed. What is the seal? What is the arrabon (pledge / down payment)? What does this
passage teach about the relationship between the Spirit and the believer’s assurance of
salvation and final inheritance?

5. Read Romans 8:14-16, 26-27. What threefold work of the Spirit do these verses
describe in relation to the believer’s inner life? What is the relationship between the
Spirit’s witness to adoption (v. 16) and the believer’s assurance of salvation? What does
the Spirit’s intercession “with groanings too deep for words” (v. 26) tell us about the
nature and limits of the believer’s unaided prayer life?

6. Read Genesis 1:1-2 alongside John 3:5-8 and Romans 8:11. What pattern runs across
these three texts regarding the Spirit’s activity? How does the Spirit’s role in creation,
new birth, and bodily resurrection form a coherent theological narrative about the Spirit
as the Author and Restorer of life?

Interpretation Questions (What Does It Mean?)
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7. The lesson identifies two “ditches” in the history of Pneumatology: neglect on one side
and enthusiasm on the other. In your estimation, which of these two dangers is more
prevalent in the broadly evangelical church today, and why? Is it possible to be guilty of
both simultaneously, that is, to neglect the Spirit’s ordinary, Word-centered ministry
while simultaneously claiming extraordinary Spirit-manifestations? What would that
look like in practice?

8. The lesson argues that the Spirit’s defining pneumatological characteristic, as Jesus
describes it in John 16:13—-14, is that He glorifies Christ rather than Himself. How does
this principle function as a hermeneutical and pastoral criterion? Apply it concretely: if
you were evaluating a claimed spiritual revival, a new form of worship, or a teacher
claiming Spirit-anointed authority, what specifically would you look for to determine
whether the Spirit is genuinely at work or whether something else is being attributed to
Him?

9. Calvin is described as “the theologian of the Holy Spirit” in part because of his doctrine
of the testimonium Spiritus Sancti internum, the internal testimony of the Spirit as the
ground of scriptural authority. How does this doctrine navigate between the two
inadequate alternatives of pure rationalism (Scripture’s authority is established by
argument alone) and pure subjectivism (Scripture’s authority is established by personal
feeling alone)? How is Calvin’s doctrine different from the Charismatic claim that the
Spirit gives new, extra-biblical revelation?

10. The lesson argues that the Pneumatology of the early church developed more slowly
than Christology, receiving its formal conciliar definition only in 381 AD. Why might this
be the case? Is the relative slowness of pneumatological reflection a sign of theological
deficiency in the early church, or is there a theologically appropriate reason why
Christology should have preceded Pneumatology in the church’s doctrinal
development? What does the order of doctrinal development tell us about the structure
of the economy of salvation?

11. The lesson’s governing rubric for this series is: “to study the Spirit as Scripture reveals
Him, no more, no less, and no other.” Unpack each of the three negative boundaries.
What specific errors does “no more” guard against? What specific errors does “no less”
guard against? What does “no other” exclude? Can you identify, for each boundary, a
concrete contemporary example of a church, movement, or teaching that has violated
it?

Application Questions (What Does It Demand of Us?)

12. The lesson asserts that “Every act of pastoral ministry, preaching, counseling, discipling,
praying, is either consciously Spirit-dependent or it is, at best, human activity dressed in
religious vocabulary.” Evaluate your own ministry or spiritual life against that claim. In
what areas do you most tend toward functional self-reliance, toward preparing,
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preaching, counseling, or praying as though it were primarily a matter of your own
preparation, skill, or effort? What would a more consciously Spirit-dependent practice
of that area look like?

Romans 8:16 tells us that “The Spirit Himself testifies with our spirit that we are children
of God” (NASB 1995). Have you experienced this testimony? How would you describe it?
Is it a feeling, a conviction, a settled assurance, or something else? How does this inward
witness of the Spirit relate to the objective grounds of assurance, the promises of the
gospel and the evidences of grace in your life? What happens to assurance when the
Spirit’s witness is absent from a believer’s conscious experience?

The lesson recommends reading John Owen’s Pneumatologia as an indispensable
companion to this series. Owen famously writes that the Spirit’s indwelling is “the
foundation of all our communion with God” and the source of “all grace in our hearts
and all glory in our lives.” In practical terms, what would it mean to take this claim
seriously? How would your daily devotional life change if you began each day with a
conscious acknowledgment of and dependence upon the indwelling Spirit?

Ephesians 4:30 commands: “Do not grieve the Holy Spirit of God, by whom you were
sealed for the day of redemption.” What, specifically, grieves the Spirit? The context
(Ephesians 4:25-32) is highly instructive. Survey the list of behaviors Paul describes in
that passage and identify which ones are most practically relevant to your current
spiritual situation. What does it mean, experientially, to grieve the Spirit? And what
does it mean, practically, to stop grieving Him?

This is the first lesson of twenty-eight on the Person and Work of the Holy Spirit. What
specific expectation, concern, or question do you bring to this series? Is there an area of
pneumatological teaching, the gifts, the filling, the baptism, the witness to adoption, the
Spirit’s relationship to Scripture, about which you feel most uncertain, most pastorally
confused, or most in need of clear teaching? Commit that area to prayer, and plan to
revisit your answer when you reach Lesson 28.
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Prayer Focus

Open this first lesson of the Pneumatology series with a reading of Acts 2:1-21, the
foundational narrative of the Spirit’s Pentecostal outpouring and Peter’s authoritative
interpretation of what the gathered crowds are witnessing. Read it as those who live on this
side of Pentecost: not as spectators longing for a lost golden age, but as inheritors of the very
New Covenant realities that Pentecost inaugurated. The Spirit who descended on that
Jerusalem morning has never been withdrawn from the church He came to inhabit (John 14:16:
“He will give you another Helper, that He may be with you forever,” NASB 1995). He is present
now, in this room, in every believing heart that has been born of His own sovereign work.

Spend time in Trinitarian adoration. Begin with the Father, who purposed from before the
foundation of the world to send the Spirit into the hearts of His adopted children as the seal of
their inheritance (Ephesians 1:3—14). Move to the Son, whose atoning work and exaltation at
the Father’s right hand are the direct redemptive-historical basis for the Spirit’s outpouring:
“Exalted to the right hand of God, He has received from the Father the promise of the Holy
Spirit and has poured out what you now see and hear” (Acts 2:33, NASB 1995). Conclude with
the Spirit Himself: adore Him for His patience with your sin, for His persistence in conviction, for
His gentleness in illumination, and for the extraordinary condescension of making your mortal
body His dwelling place.

Pray together for the duration of this series in three specific directions. First, for illumination:
that the Spirit who inspired these Scriptures would open every mind and heart to receive their
teaching with faith and obedience, not merely with intellectual assent. “Now we have received,
not the spirit of the world, but the Spirit who is from God, so that we may know the things
freely given to us by God” (1 Corinthians 2:12, NASB 1995). Second, for protection: that the
Lord would guard this study from the two errors that have historically distorted the doctrine of
the Spirit, cold neglect on one side and undisciplined enthusiasm on the other, and that He
would lead this community into the balanced, Word-governed, Christ-honoring Pneumatology
that the Scriptures themselves commend. Third, for transformation: that the knowledge of the
Spirit gained in this study would not remain academic but would descend from the mind to the
affections, from the affections to the will, and from the will into the visible pattern of daily
discipleship.

Close with the Trinitarian benediction of 2 Corinthians 13:14, spoken as a prayer rather than
recited as a formula, asking that the grace of the Lord Jesus Christ, the love of God the Father,
and the fellowship of the Holy Spirit would be, not merely a liturgical wish, but a present and
transforming reality for every person in the room:
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“May the grace of the Lord Jesus Christ, and the love of
God,

and the fellowship of the Holy Spirit, be with all of you.”
2 Corinthians 13:14, NASB 1995

Key Texts: John 16:13—-14; 1 Corinthians 2:10-16; Ephesians 1:13—-14; Romans 8:14-16, 26-27; Acts
2:1-21; 2 Corinthians 13:14

Soli Deo Gloria
To God Alone Be the Glory

FAITHFUL TO THE WORD

Dr. Joshua Nichols
josh@faithfultotheword.com | faithfultotheword.com
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