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Introduction 
 
 

We begin the doctrine of the church at a moment of peculiar crisis. In the Western world, the local church is 

hemorrhaging. Men and women who profess faith in Jesus Christ are quietly disengaging from the gathered 

assembly, convinced that they can be adequately spiritual in the privacy of their own devotion, in curated online 

communities, or in the fellowship of likeminded friends around a table. The phrase “done with church” has 

migrated from the vocabulary of the disillusioned fringe to the common language of the evangelical mainstream. 

And yet, for all of this departure, the Lord Jesus has not revised His opinion of His church. He still calls her His 

body, His bride, and the pillar and support of the truth. This first lesson is not a polite introduction to an academic 

topic. It is a summons, a call back to the conviction that the church matters because Christ has made her matter, 

and to despise her is, in some measure, to despise Him. 

Ecclesiology, from the Greek ekklesia (assembly) and logos (word, discourse), is the branch of systematic theology 

that treats the doctrine of the church: her nature, her marks, her government, her ordinances, her membership, 

her discipline, her worship, and her mission. But before we can treat any of these with profit, we must establish 

the theological ground beneath our feet. The church is not a human institution that emerged from the sociological 

need for community. She is not the product of the apostolic imagination or the creation of Constantine’s fourth-

century decree. She is the creation of God, the purchase of Christ’s own blood, the temple of the Holy Spirit, and 

the instrument through which God has chosen to display His manifold wisdom to principalities and powers in the 

heavenly places (Ephesians 3:10). A low view of the church is, at its root, a low view of God’s purposes in 

redemption. 

This lesson moves through seven interlocking arguments for why the church matters. We will examine the modern 

crisis of ecclesiology and its cultural roots, the biblical grounding of the church in the triune purposes of God, the 

covenantal logic that binds the church to every other locus of systematic theology, and the pastoral urgency that 

drives this entire series. The governing text is 1 Timothy 3:15, where Paul identifies the church as “the pillar and 

support of the truth”, a designation so weighty that the apostle makes it the ground for his entire discussion of 

how one ought to conduct himself within her. Our study rests there too. 

It must be said at the outset that the recovery of a high ecclesiology is not a call to institutional loyalty or 

ecclesiastical nostalgia. It is a call to theological clarity about the nature of the community that the triune God has 

called into being through the gospel of His Son. The men and women who will sit through thirty lessons on the 

doctrine of the church are not being asked to defend an institution; they are being invited to understand what 

God has done, what He is doing, and what He has promised to complete. When the church is seen in that light, as 

the elect community of the Father, the purchased bride of the Son, the living temple of the Spirit, she becomes 

not a burden to be endured but a treasure to be cherished. That vision is the goal of everything that follows in this 

series. 
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I.   THE MODERN CRISIS OF ECCLESIOLOGY 

Consumerism, Individualism, and the Privatization of Faith 

 
 

A.   The Cultural Pathogens 

Three forces have conspired in the Western world to produce a generation of professing Christians who love Jesus 

in the abstract but have little practical love for the church in the particular. The first is consumerism: the 

application of a market-consumer logic to the life of faith, in which the church is evaluated not as a covenant 

community to which one belongs and gives, but as a vendor of religious services whose quality must justify 

continued attendance. When the worship music disappoints, when the preacher fails to entertain, when the 

congregation fails to meet felt needs on the consumer’s schedule, the consumer moves on. The church is reduced 

to a spiritual commodity, and the congregant becomes a shopper. 

The second pathogen is individualism: the deep cultural conviction that the most authentic religious experience 

is a private one, unmediated by institution, hierarchy, or community. This is the spirituality of Emerson and 

Thoreau dressed in evangelical clothes, and it produces men and women who are profoundly sincere in their 

personal piety and profoundly indifferent to the gathered assembly. The third force is what sociologist Robert 

Bellah called the privatization of faith: the relegation of religious conviction to the interior life, invisible and 

unchallenging in the public square. When faith becomes purely private, the public, visible, corporate gathering of 

the church loses its urgency entirely. These three forces do not merely weaken the church; they attack the very 

concept of the church at its root. 

What makes these cultural pathogens so dangerous is precisely their subtlety. They do not arrive wearing the 

banner of heterodoxy. They arrive wearing the language of sincerity, authenticity, and personal growth. The man 

who says “I love Jesus but I don’t need the church” does not usually believe he is rejecting anything essential. He 

believes he is protecting the kernel of genuine faith from the husk of institutional religion. But this is exactly the 

deception. The New Testament knows of no kernel-without-husk Christianity. It knows only of embodied, 

communal, covenant-keeping discipleship in the context of a gathered assembly. To strip the faith of its ecclesial 

form is not to purify it; it is to amputate something the Lord Jesus has declared indispensable. 

The historical irony is that the very freedoms that evangelicalism fought for, the priesthood of all believers, the 

liberty of conscience under Scripture alone, the rejection of ecclesiastical tyranny, have, in the hands of a 

consumer culture, become the instruments of ecclesial dissolution. What the Reformers intended as a recovery 

of the dignity of every believer before God has been transmuted into the sovereign right of every believer to 

design his own spiritual life without reference to the covenantal community. The antidote is not a return to 

clericalism or institutional authoritarianism. It is a return to the New Testament, where the gathered assembly is 

assumed, expected, and commanded as the normal context of Christian life. 

 

B.   The “Done with Church” Movement 

The phrase “done with church” describes a growing demographic of professing Christians who have formally or 

informally withdrawn from the gathered assembly. Sociologists Josh Packard and Ashleigh Hope documented this 

phenomenon in their work on the “Dechurched,” noting that many of those who leave are not abandoning faith, 
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they are abandoning the institutional expression of faith. They remain, in their own estimation, deeply spiritual. 

They pray, they read Scripture, they serve their neighbors. What they will not do is submit themselves to the 

covenantal accountability, the theological formation, and the sometimes frustrating flesh-and-blood fellowship of 

a particular local assembly. From a pastoral standpoint, this is not spiritual maturity. It is a flight from one of God’s 

appointed means of grace. 

The church’s response to this crisis cannot be mere institutional defensiveness, a circling of the wagons to protect 

ecclesial structures for their own sake. The response must be theological: a recovery of the biblical vision of the 

church as something God loves, something Christ died for, and something the Spirit inhabits. When the church is 

seen as she truly is, the question is not “why should I bother?” but “how could I stay away?” The doctrine of the 

church, taught with clarity and pastoral warmth, is its own best apologetic. This series is an attempt to provide 

exactly that. 

It is worth noting that many who are “done with church” carry genuine wounds. They have not departed from 

nothing. They have departed from communities that preached the Word but harbored abuse in the leadership 

structure; from congregations that spoke warmly of fellowship but practiced cold exclusion toward those who did 

not fit the prevailing social mold; from institutions that prioritized institutional self-preservation over the spiritual 

welfare of the individuals in their care. The pastor who dismisses these wounds as mere spiritual immaturity or 

cultural accommodation misreads his congregation and dishonors those who suffered. The path back to the 

church for the wounded is not argument alone. It is the lived demonstration, in a healthy and faithful local 

assembly, that the church as God designed her is worth trusting again. 

The deeper pastoral tragedy of the “done with church” movement is what it costs those who leave. The means of 

grace, the public preaching of the Word, the administration of the ordinances, the mutual accountability of 

covenant membership, the corporate prayers of the gathered body, are not supplementary aids to the Christian 

life. They are the God-appointed channels through which He ordinarily works to form, sustain, and mature His 

people. The believer who removes himself from those channels does not simply forfeit a nice community; he cuts 

himself off from the ordinary means by which the Holy Spirit produces Christlikeness. The church is not a spiritual 

luxury. She is a means of grace that the Lord has appointed and that His people cannot safely abandon. 

 

II.   THE BIBLICAL RESPONSE 

Christ Loved the Church and Gave Himself Up for Her 

 
 

A.   The Church Is the Object of Christ’s Love 

The apostle Paul supplies the most direct rebuttal to ecclesial indifference in Ephesians 5:25–27: “Husbands, love 

your wives, just as Christ also loved the church and gave Himself up for her, so that He might sanctify her, having 

cleansed her by the washing of water with the word, that He might present to Himself the church in all her glory, 

having no spot or wrinkle or any such thing; but that she would be holy and blameless.” The logic here is 

breathtaking. Paul commands husbands to love their wives with a sacrificial, purifying, glorifying love, and the 

paradigm he reaches for is not the love of David for Jonathan or the love of Ruth for Naomi. The paradigm is 

Christ’s love for the church. The church is the measure of covenantal love. That which Christ was willing to die for, 

we dare not treat as optional. 
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To despise the church is not merely poor spiritual taste. It is, at its root, an affront to the Savior. A man who claims 

to love Christ but refuses the fellowship of Christ’s blood-bought people has not rightly understood what Christ 

valued. He values the church supremely. He gave Himself for her. He intercedes for her. He is building her 

(Matthew 16:18). He will present her to Himself in glory (Ephesians 5:27). The church is not incidental to Christ’s 

mission; she is its crowning achievement. This is why the opening summons of this series is not an argument for a 

program but a call to share Christ’s own affection for what He has loved and purchased. 

The eschatological horizon of Ephesians 5:27 is particularly important for a generation that is tempted to despair 

over the church’s present condition. Paul writes that Christ will “present to Himself the church in all her glory, 

having no spot or wrinkle or any such thing.” The present church is spotted and wrinkled. She is a community of 

sinners in the process of being sanctified, not a community of perfected saints already beyond the reach of failure, 

conflict, and inconsistency. The critic who points to the church’s imperfections as a reason to withdraw has 

confused the church in via (the church on the way) with the church in patria (the church at home). Christ has not 

abandoned His bride because she is not yet what she will be. He is working through the washing of water with the 

Word to bring her to that consummated glory. His patience with her present imperfection is itself a model for 

ours. 

There is also a Christological argument embedded in the grammar of Ephesians 5:25 that is easily overlooked. Paul 

says Christ “gave Himself up” for the church, the same language used throughout the New Testament for the 

voluntary self-offering of the Son in the act of atonement (Galatians 1:4; 2:20; Titus 2:14). The church was not the 

incidental byproduct of an atonement aimed primarily at individual souls. She was the specific, intended, named 

object of Christ’s sacrificial love. The Savior who hung on the cross had the church in view, her purification, her 

glorification, her presentation before the Father without spot or wrinkle. When we grasp this, the question of 

whether the church matters becomes not merely an ecclesiological question but a Christological one. To minimize 

the church is to minimize the purpose of the cross. 

 

B.   The Church Is Not a Human Invention 

The church was not invented by the apostles, organized by Constantine, or developed by the sociological accident 

of early Christian community formation. She was purchased with the blood of the Son of God. In Acts 20:28, Paul 

charges the Ephesian elders to “shepherd the church of God which He purchased with His own blood.” The genitive 

is stunning: this is the church of God. She belongs to God. She was purchased by God. Her origin is not in human 

genius but in divine redemption. Every local congregation, however humble, however flawed, is the blood-

purchased property of the living God. 

Furthermore, the church was eternally purposed before she was historically constituted. Paul tells the Ephesians 

that God’s purpose of forming one new humanity in Christ, Jew and Gentile united in the body, was a mystery 

“hidden in God who created all things” (Ephesians 3:9) and is now being disclosed through the church to the 

principalities and powers in the heavenly places. The church is not an afterthought in the divine economy; she is 

the theater in which God’s eternal wisdom is being displayed to the watching universe. To treat her as dispensable 

is to misread the script of redemptive history entirely. 

The significance of the divine origin of the church cannot be overstated in a cultural moment that evaluates 

institutions primarily by their usefulness, their efficiency, and their capacity to meet felt needs. If the church were 

a human invention, it would be entirely reasonable to ask whether she has outlived her usefulness, whether a 
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better institutional arrangement might serve the same ends, and whether the individual believer might not do 

better navigating the spiritual life without her. But the church is not a human invention. She is a divine institution, 

created, owned, and governed by the triune God. The question is not whether she remains useful to us, but 

whether we will remain faithful to her, and through her, to Him. 

Matthew 16:18 establishes this divine ownership with unmistakable clarity. Jesus says, “I will build My church.” 

The possessive pronoun is decisive. This is not Peter’s church, not the apostles’ church, not the institution’s church. 

It is Christ’s church, and He is its Builder. The passive voice in the construction (“will be built” in some renderings) 

underscores that the church’s growth and preservation are not ultimately the product of human strategy or 

institutional competence. They are the ongoing work of the risen and reigning Lord who holds the keys of death 

and Hades (Revelation 1:18) and who has promised that no force in earth or hell will ultimately prevail against the 

community He is building. The pastor who serves a small, struggling congregation in a declining community can 

preach that promise with full confidence, not because the congregation’s circumstances are encouraging, but 

because the Builder’s word is unbreakable. 

 

III.   THE TRIUNE GOD AND THE CHURCH 

The Church as the Creation, Purchase, and Dwelling of the Trinity 

 
 

A.   The Church as the Father’s Elect Community 

Ecclesiology cannot be severed from Theology Proper without catastrophic distortion. The church exists because 

the Father has elected a people for Himself from every nation and tongue and tribe, not on the basis of foreseen 

merit but according to the sovereign and gracious purpose of His own will (Ephesians 1:4–6). The church is, in the 

most profound sense, the visible community of the Father’s elect, those whom He knew before the foundation of 

the world, predestined to be conformed to the image of His Son. The local church is not merely a social club of 

like-minded religious people. She is the visible expression, in a particular time and place, of the eternal election of 

grace. 

This grounding in the Father’s elective purpose has enormous pastoral implications. The church endures not 

because of her institutional resilience, her marketing strategies, or the charisma of her leadership. She endures 

because the Father has purposed her endurance. Jesus did not say that the gates of Hades would not prevail 

against a well-funded nonprofit with a compelling vision statement. He said the gates of Hades would not prevail 

against His church (Matthew 16:18), the community constituted by Peter’s confession of the Son of the living God. 

The permanence of the church is a Trinitarian guarantee. 

The language of election in Ephesians 1:4–6 is explicitly corporate before it is individually applied. Paul does not 

say that God chose isolated individuals and then, as a secondary consequence, assembled them into a community. 

He says that God chose us in Him, in Christ, before the foundation of the world. The locus of election is the Beloved 

Son (Ephesians 1:6), and those who are elect are elect as those who are united to Him. The church is not the 

accidental gathering of independently elected individuals; she is the covenant community that exists in and 

through the election of Christ Himself. This means that to belong to Christ is, in the most fundamental ontological 

sense, to belong to the community of those whom the Father has chosen in Him. There is no union with Christ 

that is not also, at its core, a union with His body. 
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The Fatherhood of God toward the church is not a merely metaphorical reality. It is the covenantal reality that 

grounds the church’s entire life of worship, prayer, and mutual care. Paul identifies the church as the household 

of God (Ephesians 2:19; 1 Timothy 3:15), the oikos, the family dwelling of the Father. The members of the local 

congregation are not co-religionists who have adopted similar spiritual convictions. They are brothers and sisters, 

children of the same Father, heirs of the same promise, bearers of the same Spirit who cries “Abba, Father!” 

(Romans 8:15–16). The family metaphor is not decorative language; it is a theological description of what the 

church actually is. And it carries with it the full weight of covenantal obligation: to love the Father is to love the 

family He has gathered around Himself. 

 

B.   The Church as the Son’s Purchase and the Spirit’s Temple 

We have already noted that the church is the purchase of the Son’s own blood (Acts 20:28). But the Son’s 

relationship to the church is not merely that of Redeemer to redeemed. He is the Head of the body (Ephesians 

1:22–23), the Builder of the church (Matthew 16:18), and its coming Bridegroom (Revelation 19:7–9). The church 

is organically united to Christ by the indwelling Spirit, she is not merely an organization that follows His instructions 

but a living body that derives her vitality from union with Him. Apart from Christ, the church has no life, no mission, 

no hope, and no future. In Christ, she is the fullness of Him who fills all in all (Ephesians 1:23). 

The Holy Spirit’s relationship to the church is equally constitutive. Paul asks the Corinthians, “Do you not know 

that you are a temple of God and that the Spirit of God dwells in you?” (1 Corinthians 3:16). The “you” here is 

plural, the corporate assembly is the temple. The Spirit does not merely indwell individual believers in isolation; 

He constitutes the community as the dwelling place of God. This is the fulfillment of the Shekinah glory that 

inhabited the tabernacle and the temple in the old covenant. The local church gathered in worship is holy ground. 

The Spirit is present in her midst. To treat her gathering as optional or her fellowship as expendable is to treat the 

dwelling of the living God with contempt. 

The headship of Christ over the church (Ephesians 1:22–23; Colossians 1:18) is one of the most practically 

significant doctrines in the entire corpus of ecclesiology. It means, first, that the church has a living Lord who 

actively governs her, not merely a founder whose teachings are preserved in documents, but a reigning King who 

intercedes for His people (Romans 8:34; Hebrews 7:25), who walks among the lampstands (Revelation 1:12–20), 

and who holds the churches in His hand. It means, second, that no human being, no pastor, no pope, no council, 

no elder board, may exercise authority in the church that usurps or displaces the headship of Christ. All legitimate 

authority in the church is derivative, ministerial, and accountable to the one Head. The moment any human 

authority in the church becomes self-referential and unaccountable, it has exceeded its mandate and violated the 

Lordship of Christ. 

The Spirit’s role as the constitutive presence of the church also has decisive implications for what happens when 

the church gathers. Pentecost is not merely a past event in the history of redemption; it is the permanent new-

covenant reality under which the church lives. The same Spirit who descended on the gathered disciples in Acts 2 

is present whenever the church assembles in Christ’s name (Matthew 18:20). He opens the Scriptures to the 

congregation through the preaching of the Word (1 Corinthians 2:10–16). He distributes gifts to each member for 

the building up of the body (1 Corinthians 12:4–‑11). He intercedes through the prayers of the saints with 

groanings too deep for words (Romans 8:26–27). The gathered assembly is, in the most literal theological sense, 

a Spirit-charged event, not dependent on human performance, musical excellence, or architectural grandeur, but 

on the promised presence of the one who makes the church what she is. 
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IV.   THE CHURCH AS GOD’S CHOSEN INSTRUMENT 

Display, Preservation, and Disciple-Making 

 
 

A.   The Display of God’s Wisdom and the Preservation of Truth 

Paul’s statement in Ephesians 3:10 is among the most awe-inspiring sentences in all of Scripture: “[T]o the intent 

that now the manifold wisdom of God might be made known through the church to the rulers and the authorities 

in the heavenly places.” The church is the instrument through which the infinitely variegated wisdom of God, the 

Greek is poikilē, “many-colored” or “multi-faceted”, like a finely cut gem, is being displayed to the watching cosmic 

order. The universe is a theater, and the church is the stage. Every act of costly love, every reconciled relationship 

across racial or social divides, every persevering saint who holds to Christ in suffering, every congregation that 

worships in spirit and truth, all of this is the visible demonstration of God’s wisdom to angelic powers and 

principalities. 

The church is also, in Paul’s phrase to Timothy, “the pillar and support of the truth” (1 Timothy 3:15). The image 

is architectural: the pillar holds up and displays, and the support (hedraioma, “foundation” or “bulwark”) provides 

stability. The church does not generate truth, she receives it from the living God in Holy Scripture. But she is the 

God-appointed guardian and herald of that truth in the world. When the church abandons her confessional 

faithfulness, when she capitulates to the spirit of the age, when she exchanges the apostolic deposit for the 

applause of culture, she ceases to function as God’s pillar of truth. She becomes, instead, a weather vane, turning 

with every cultural wind. 

The cosmic scope of Ephesians 3:10 must not be collapsed into a merely sociological observation about the 

church’s positive influence on community life. Paul is making a claim about the heavenly order, not merely the 

earthly one. The “rulers and authorities in the heavenly places” are the angelic and perhaps demonic powers who 

observe the unfolding of God’s redemptive purposes with the reverence or the astonishment appropriate to their 

moral condition (cf. 1 Peter 1:12). The formation of one new humanity, Jew and Gentile, slave and free, male and 

female, in the body of Christ is the cosmic demonstration that the purposes of the eternal God are being 

accomplished according to His sovereign plan. The local church that embodies this unity in love and truth is not 

merely doing good community work; she is participating in a cosmic display of the victory of God. 

The church’s role as pillar and support of the truth is not a passive one. It requires active, costly, courageous 

engagement with the Word of God in every generation. The church preserves the truth not by sealing it in a vault 

but by preaching it from pulpits, teaching it in classrooms, defending it in public discourse, embodying it in 

community life, and passing it on intact to the generation that follows. Paul’s charge to Timothy captures the 

active dimension of this calling: “Preach the word; be ready in season and out of season; reprove, rebuke, exhort, 

with great patience and instruction” (2 Timothy 4:2). The church that is silent when the truth is under pressure 

has abdicated her calling. The church that speaks the truth in love, whatever the cultural cost, is fulfilling the 

mandate that God laid upon her from the beginning. 

 

B.   The Mandate of the Great Commission 
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The local church is the primary instrument through which Christ has authorized the making of disciples. The Great 

Commission in Matthew 28:18–20 is not addressed to para-church organizations, academic institutions, or 

individual spiritual entrepreneurs. It is addressed to the gathered community of Christ’s disciples, the church. “Go 

therefore and make disciples of all the nations, baptizing them in the name of the Father and the Son and the Holy 

Spirit, teaching them to observe all that I commanded you.” The two participles that govern the imperative, 

baptizing and teaching, are the two activities that, in the New Testament, are inseparable from the gathered 

assembly. Baptism is the ordinance of entry into the visible church community. Teaching is the ongoing formation 

of the church in the whole counsel of God. The Great Commission is an ecclesial mandate. 

This has profound implications for the way we think about evangelism, missions, and discipleship. The goal of 

evangelism is not merely a transaction of salvation but the incorporation of the new believer into a covenant 

community where he or she will be baptized, taught, loved, disciplined, and formed in the image of Christ over 

the course of a lifetime. The goal of missions is not the multiplication of individual converts scattered across the 

landscape but the planting of viable, healthy, Word-preaching, elder-led local churches among every people group 

on earth. Evangelism that does not lead people into the church falls short of the full vision of the Great 

Commission. 

The authority claim that frames the Great Commission, “All authority has been given to Me in heaven and on 

earth” (Matthew 28:18), is not merely a statement of theological fact. It is the ground of the Commission itself. 

Jesus sends the church on this mission not as one option among many, not as a well-intentioned program that 

may or may not succeed, but as the mandated activity of the one who holds universal authority over every square 

inch of creation. The church does not go in her own strength or under her own authority. She goes under the 

authority of the risen and reigning Lord who has promised to be with her always, even to the end of the age 

(Matthew 28:20). This is why the Church’s mission is not contingent on political freedom, cultural acceptance, or 

institutional resources. It is contingent on nothing but the faithfulness of the One who sent her and who sustains 

her in the going. 

It is worth pausing to note the relationship between the Great Commission and the ongoing ministry of the local 

church. The Commission does not end with conversion; it ends with formation. “Teaching them to observe all that 

I commanded you” is not a program of introductory Christianity; it is a lifelong process of discipleship that requires 

the sustained ministry of Word, prayer, ordinance, and community accountability that only the local church is 

equipped to provide. The para-church organization can evangelize. The seminary can train. The parachurch 

ministry can mobilize. But only the local church can baptize, break bread, exercise discipline, and walk with a 

believer from new birth to natural death in the context of a covenantal community. The Great Commission 

requires the local church, not merely as a vehicle of delivery, but as the very form that discipleship takes in the 

new covenant age. 
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V.   ECCLESIOLOGY AND THE THEOLOGICAL LOCI 

The Interconnectedness of Doctrine 

 
 

A.   What We Believe About God Shapes What We Believe About the Church 

Systematic theology is not a collection of independent modules that can be studied in isolation from one another. 

The loci of Christian doctrine are organically interrelated, and nowhere is this more apparent than in ecclesiology. 

What we believe about God, His sovereignty, His triunity, His elective purposes, His covenant faithfulness, directly 

shapes what we believe about the church. A high view of divine sovereignty produces a church that does not trim 

the message of the gospel for palatability, trusting that God will gather His elect through the foolishness of 

preaching. A robust Trinitarian theology produces a church that understands herself as the covenant community 

of the Father, redeemed by the Son, indwelt by the Spirit. A covenantal hermeneutic produces a church that sees 

herself as the new covenant fulfillment of God’s promises to Abraham, not a new entity disconnected from Israel, 

but the eschatological community in which those promises reach their appointed telos. 

Conversely, a defective theology produces a defective ecclesiology. Pelagian or semi-Pelagian soteriology 

produces a church that understands herself as a gathering of spiritual self-improvers, and her ministry as the 

provision of moral and psychological resources for human achievement. Modalism produces a church without a 

properly Trinitarian understanding of prayer, worship, and mission. A dispensational distinction between Israel 

and the church produces an ecclesiology in which the church is a historical parenthesis, a fallback plan, a 

temporary arrangement awaiting the real eschatological drama. The health of the church is inseparable from the 

health of her theology. 

The doctrine of divine aseity, God’s absolute self-sufficiency and independence from all creation, is another 

example of the way Theology Proper shapes ecclesiology at a fundamental level. A God who is genuinely self-

sufficient does not need the church; He has chosen to constitute her as the instrument of His glory freely and 

gratuitously, out of the overflow of His own Trinitarian love. This means that the church exists not to supply a 

need in God but to display the character of God, His wisdom, His justice, His mercy, His faithfulness, to a world 

that does not yet see what He is like. The church’s entire existence is doxological. She was not created to solve a 

problem; she was created to display a glory. When the church loses that doxological orientation, when she 

becomes primarily concerned with her own institutional survival, her numerical growth, or her cultural influence, 

she has drifted from her fundamental purpose. 

Biblical theology adds a further dimension to this doctrinal interconnectedness. The church cannot be properly 

understood apart from the unfolding narrative of redemptive history. She does not appear suddenly in Acts 2 

without antecedent. She is the culmination of God’s long covenantal project, the community that the Abrahamic 

promise was always pointing toward, the assembly that the Mosaic covenant was never designed to constitute on 

its own, the bride that the Davidic covenant anticipated in the figure of a king whose kingdom would have no end. 

To study ecclesiology without biblical theology is to study a flower without the root system that produced it. Every 

unit of this series will be attentive to the biblical-theological background that gives the doctrine of the church its 

proper depth and richness. 

 

B.   What We Believe About Salvation Shapes How We Constitute the Church 
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Reformed soteriology, the conviction that salvation is entirely the gracious work of God, by which He regenerates, 

calls, justifies, and preserves His people, has direct and determinative implications for ecclesiology. If regeneration 

precedes faith, and if the new covenant is a covenant in which all its members truly know the Lord (Jeremiah 

31:34), then the local church should be constituted by those who give credible evidence of genuine regeneration. 

This is the doctrine of regenerate church membership, a Baptist distinctive that flows directly from a robust 

understanding of both soteriology and biblical theology. The church should not be a mixed population of the 

regenerate and unregenerate by design, as if the sacraments themselves convey saving grace to the baptized 

infant. 

Similarly, our eschatology shapes our ecclesiology. Amillennial convictions, the belief that Christ reigns now at the 

right hand of the Father and that the church is presently living in the “last days” between the first and second 

advents, produce a church with a present-tense urgency. We are not waiting for the church age to end so that 

something better can begin. We are the eschatological community of God, living in the fullness of the Spirit, called 

to the Great Commission until the King returns. The church does not diminish in significance as history moves 

toward its end; she grows in significance, as the number of the redeemed is gathered in and the knowledge of the 

glory of the Lord fills the earth as the waters cover the sea (Habakkuk 2:14). 

The doctrine of justification by faith alone has a direct bearing on how the church understands her own identity 

and mission. The church is not a community of the morally accomplished or the spiritually advanced. She is a 

community of the justified, men and women who stand before God not on the basis of their own righteousness 

but on the basis of the alien righteousness of Christ imputed to them through faith (Romans 3:21–26; 5:1; 

Philippians 3:9). This means that the church is, by definition, a community of sinners who have been declared 

righteous, a community that has no ground for pride over the world and every ground for gratitude toward God. 

The self-righteous church that looks down on the surrounding culture has forgotten what she herself was before 

grace. The church that is genuinely gripped by the doctrine of justification will be simultaneously deeply humble 

about her own sin and deeply bold about the grace that covers it. 

The doctrine of the perseverance of the saints, the conviction that all those whom God has truly regenerated will 

be preserved by His grace unto final glorification (John 10:28–29; Romans 8:28–30), shapes the pastoral culture 

of the local church in profound ways. It produces a church that does not regard her members with anxious 

uncertainty about their final standing, but with the confident hope that He who began a good work in them will 

complete it (Philippians 1:6). It also produces a church that takes the process of discernment seriously, recognizing 

that not every profession of faith is genuine, that the marks of genuine regeneration are observable over time, 

and that the pastoral care of souls requires both patient encouragement and honest examination. The church that 

holds both truths, the certainty of God’s preserving grace and the necessity of perseverance as evidence of 

genuine faith, will be neither carelessly presumptuous nor pastorally cruel. 
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VI.   THE PASTORAL URGENCY 

Teaching Ecclesiology with Clarity, Conviction, and Love 

 
 

A.   The Age of Ecclesiastical Apathy 

The pastor who neglects the doctrine of the church does his congregation a profound disservice. The forces of 

consumerism, individualism, and privatized faith that we identified in Section I do not lose their power simply 

because they go unnamed. They operate quietly and relentlessly in the hearts of the men and women in every 

pew, eroding covenantal commitment, thinning attendance, weakening accountability, and gradually replacing 

the New Testament vision of the gathered assembly with something far thinner and far less costly. The antidote 

is not institutional pressure, it is theological formation. When men and women understand what the church is, 

whom she belongs to, and why she matters in the purposes of God, the question of whether to commit to her is 

no longer a question of preference but of obedience. 

There is also an institutional distrust that must be addressed with pastoral honesty. Many who have stepped back 

from the church have been genuinely wounded by it, by leaders who abused their authority, by congregations 

that failed to love well, by institutional failures that left real people with real scars. This series does not dismiss 

those wounds as spiritually insignificant. It takes them seriously and addresses them honestly. But it refuses to 

allow the failures of particular churches to become the indictment of the church as God has designed her. The 

failures of sinful men and women within the church are an argument not for abandoning the church but for her 

reformation and renewal, a renewal that begins with the recovery of her biblical doctrine. 

Ecclesiastical apathy and ecclesial wounds are not the only challenges the pastor faces in teaching this doctrine. 

There is also the challenge of the theologically uninstructed congregation, men and women who are genuinely 

converted and sincerely committed to Christ but who have never been taught to think carefully about the church 

because their previous contexts of Christian life never required it of them. For these believers, the doctrine of the 

church will come as something genuinely new: not a correction but a deepening, not a rebuke but an invitation to 

see what they have already been participating in through a lens of far greater theological clarity and gratitude. 

The pastor who teaches this doctrine well will find that even the most committed and faithful members of his 

congregation have significant room to grow in their understanding of why the church exists, what she is for, and 

how their own participation in her life connects to the eternal purposes of God. 

There is a homiletical dimension to this pastoral urgency that deserves mention. The doctrine of the church is not 

merely a topic for the Sunday school classroom or the systematic theology curriculum. It is a theme that should 

pulse through the expository preaching of the local church at every level. When Paul writes to the Ephesians about 

the mystery of the church (Ephesians 3:1–13), when he writes to the Corinthians about the body of Christ (1 

Corinthians 12), when he writes to Timothy about conduct in the household of God (1 Timothy 3), when the writer 

to the Hebrews urges his congregation not to forsake the gathering (Hebrews 10:24–25), all of these texts are 

making ecclesiological arguments in the context of pastoral preaching. The preacher who faithfully exposits the 

whole counsel of God will inevitably be teaching ecclesiology, because ecclesiology is woven through the fabric of 

the New Testament’s pastoral correspondence from beginning to end. 

 

B.   The Aim of This Series 
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The goal of this thirty-lesson series is not the production of expert ecclesiologists, men and women who can 

identify the marks of the true church in a theological examination but have never learned to love and serve a 

particular congregation in a particular place. The goal is the formation of whole-souled church members: people 

who love the church because they understand what the church is; who commit themselves to her because they 

have seen how God has purposed her; who serve her faithfully because they have grasped that in so doing they 

participate in the display of God’s manifold wisdom to the watching universe. Doctrine is always in the service of 

doxology. Ecclesiology is always in the service of ecclesial life. 

We will cover thirty lessons across eleven units: from the prolegomena of why ecclesiology matters (this unit), 

through the nature of the church, her marks, her membership, her government, her ordinances, her discipline, 

her worship, and her mission, to the final eschatological vision of the church triumphant. Each lesson is designed 

to be theologically substantive, pastorally grounded, and practically formative. The thread that runs through every 

unit is this: the church is Christ’s, and to belong to Christ is to belong, visibly and covenantally, to His people. 

A series of this scope and ambition requires a word of pastoral transparency at the outset. Thirty lessons is a long 

journey, and the temptation for both teacher and student will be to treat the later units as primarily academic, 

interesting information about polity, ordinances, and discipline, but less immediately urgent than the opening 

lessons on the nature and marks of the church. That temptation should be resisted firmly. Every unit of this series 

addresses questions that are of immediate pastoral consequence. The unit on church government determines 

how decisions are made, how authority is exercised, and how accountability functions in the body. The units on 

the ordinances determine how the gospel is displayed and sealed in the life of the congregation. The unit on 

church discipline determines whether the church takes holiness seriously or permits the corruption of her own 

witness. The unit on worship determines what the congregation does with the hour that matters most. None of 

this is academic. All of it is pastoral, practical, and urgent. 

The men and women who complete this series will not emerge from it with a mere collection of doctrinal 

propositions about the church. They will emerge with a transformed vision of what the gathered assembly is, why 

their presence and participation in it matters, and how their individual lives of faith are inseparable from the 

covenantal community to which they belong. That transformation, from consumer to covenant member, from 

spectator to servant, from critic to fellow pilgrim, is the pastoral aim toward which every lesson of this series is 

oriented. To God alone be the glory for whatever fruit He is pleased to bring forth from the labor of teaching and 

the willingness of learning. 

 

VII.   THE SERIES FRAMEWORK 

A Road Map for Thirty Lessons 

 
 

A.   Progressive Covenantal Biblical Theology as the Interpretive Lens 

This series approaches ecclesiology through the lens of Progressive Covenantal Biblical Theology, the conviction 

that Scripture tells one unified story of redemption, moving from creation through the covenants of promise to 

their fulfillment in Christ and their eschatological consummation. The church is understood as the new covenant 

community, the people of God in their final, eschatological form, constituted by the blood of Christ and indwelt 

by the promised Spirit. This is not the church as a mere continuation of Israel without distinction, nor the church 
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as an entirely new entity disconnected from the old covenant promises. It is the church as the fulfillment of those 

promises: the seed of Abraham, the true Israel of God (Galatians 3:29; 6:16), composed of believing Jews and 

Gentiles united in one body through the cross (Ephesians 2:11–22). 

This hermeneutical commitment shapes every unit of the series. It shapes our understanding of membership (the 

new covenant community consists of those who all know the Lord), our understanding of the ordinances (baptism 

and the Lord’s Supper as new covenant signs), our understanding of polity (elder-led, congregationally 

accountable governance as the appropriate form for a regenerate covenant community), and our understanding 

of mission (the Great Commission as the church’s participation in the Abrahamic promise that all the families of 

the earth will be blessed). Biblical theology is not background decoration for systematic ecclesiology; it is its 

lifeblood. 

The Progressive Covenantal framework also guards against two opposite errors that have historically distorted 

ecclesiology. The first is the error of over-continuity: the assumption that the church is simply Israel continued 

under a new administration, with essentially the same covenantal structure, the same mixed membership of 

regenerate and unregenerate, and the same practice of including the children of believers within the covenant 

community through a rite of initiation administered before any profession of personal faith. This position, while 

honoring the genuine continuity between the Testaments, fails to reckon adequately with the newness of the new 

covenant, its universal indwelling of the Spirit, its full forgiveness of sins, and its defining characteristic that all its 

members shall know the Lord from the least to the greatest (Jeremiah 31:34). The new covenant community is 

not a revised edition of old covenant Israel; it is its eschatological fulfillment. 

The second error is the error of radical discontinuity: the assumption that the church bears no meaningful 

relationship to old covenant Israel at all, that the promises made to Abraham and David and the prophets have 

no application to the church in the present age, and that the church is an entirely new entity that simply 

supersedes Israel in the divine program. This position, while honoring the genuine newness of the new covenant, 

severs the church from the deep roots of biblical theology that give her doctrine, worship, and mission their full 

Old Testament richness. The Progressive Covenantal approach navigates between these errors by insisting on 

genuine continuity at the level of the one redemptive plan and purpose of God, and genuine newness at the level 

of the eschatological community in which that plan reaches its appointed fulfillment. This is the hermeneutical 

lens through which every lesson in this series will be read. 

 

B.   The Confessional Framework: The 1689 Second London Baptist Confession 

While this series is first and foremost a biblical-theological study, it is also consciously and gratefully confessional. 

The 1689 Second London Baptist Confession of Faith, and particularly Chapter 26 on the Church, provides the 

confessional framework within which the biblical evidence is organized and assessed. The Particular Baptists who 

framed this confession were careful, learned, and Reformed theologians who understood the church to be a 

gathered assembly of regenerate believers, organized under the authority of Scripture, governed by a plurality of 

elders, practicing believer’s baptism by immersion, and committed to the preservation of the gospel in its purity. 

Their confessional work is not a replacement for Scripture but a summary of what Scripture teaches, a hard-won 

doctrinal inheritance that this series seeks to pass on with gratitude and pastoral warmth. 

Lesson 2 will survey the history of ecclesiological doctrine from the apostolic era through the Reformation and the 

Baptist contribution to the present day. The confessional tradition will be engaged throughout the series, not as 
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a constraint on fresh biblical inquiry but as a guide that has proven its faithfulness across centuries of church life. 

The men and women who inherit this confessional tradition do so not as museum curators but as living members 

of the church of the living God, people who are called to guard the deposit (2 Timothy 1:14) and to pass it on, 

whole and undiminished, to the generation that follows. 

The value of a confessional framework for a study of this kind is not primarily apologetic or polemical, it is 

hermeneutical and formational. A confession of faith is a community’s summary of what it has heard Scripture 

say, refined through the fires of controversy, corrected by the discipline of faithful exegesis, and preserved across 

generations as a touchstone of doctrinal identity. When this series engages the 1689 Confession, it is not inviting 

readers to substitute the confession for Scripture or to treat confessional statements as equivalent to biblical 

authority. It is inviting readers to read Scripture in the company of those who have read it carefully before them, 

to benefit from the labors of the Particular Baptists who stood in the tradition of Calvin, Owen, and Bunyan and 

who produced a confession that has proven its theological depth and pastoral wisdom across more than three 

centuries of use. 

The confessional tradition also serves as a corrective to the theological individualism that is the besetting sin of 

Protestant biblical interpretation in its populist expressions. When every believer is his own interpreter with no 

reference to the interpretive tradition of the church, the result is not a richer understanding of Scripture but a 

shallower one, a thousand private readings with no communal accountability and no ability to identify where any 

particular reading stands in relation to the consensus of the faithful across the ages. The confession does not 

answer every question, and it does not foreclose the genuine inquiry that every generation must bring to the text 

of Scripture. But it provides the hermeneutical guardrails within which that inquiry is most likely to be faithful, 

and it reminds the student of Scripture that he is not the first to have read these texts and that the saints who 

have gone before him have something worth hearing. 

 

“And He put all things in subjection under His feet, and gave Him as head over all things to the 
church, which is His body, the fullness of Him who fills all in all.” 

Ephesians 1:22–23, NASB 1995 
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Theological Terms and Definitions 
 
 

Ecclesiology The branch of systematic theology devoted to the doctrine of the church, her nature, 
attributes, marks, government, ordinances, membership, discipline, worship, and mission. 
From the Greek ekklesia (assembly) and logos (discourse). 

Ekklesia The Greek term translated “church” in the New Testament, literally meaning “called-out 
assembly.” In the Greco-Roman world it denoted a formal civic gathering; in the New 
Testament it denotes the covenant community of Christ’s redeemed people, both locally 
gathered and universally constituted. 

Pillar of Truth Paul’s designation for the church in 1 Timothy 3:15. The pillar (stylos) holds up and displays; 
the support (hedraioma) stabilizes. Together they describe the church as the God-appointed 
guardian and herald of revealed truth in the world. 

Consumerism As a theological problem: the application of a market-consumer logic to church life, in which 
the congregation is evaluated as a vendor of religious services and attendance is conditioned 
on satisfaction of felt needs, rather than understood as a covenantal commitment. 

Regenerate 
Membership 

The Baptist ecclesiological principle that only those who give credible evidence of genuine 
regeneration and saving faith should be admitted to the formal membership of the local 
church. Grounded in the new covenant promise that all its members shall know the Lord 
(Jeremiah 31:34). 

Patristic Era The period of the early church fathers, roughly spanning the second through fifth centuries 
A.D., during which the foundational doctrines of the faith were defined, defended, and 
confessed, and the basic structures of church life were established. 

Corpus Permixtum A Latin phrase meaning “mixed body,” used by Augustine to describe the visible church as a 
community containing both genuine believers and false professors intermingled until the 
final judgment. Related to the parable of the wheat and the tares (Matthew 13:24–30). 

Progressive 
Covenantalism 

The hermeneutical framework that understands Scripture as one unified redemptive 
narrative progressing through the covenants of promise (Adamic, Noahic, Abrahamic, 
Mosaic, Davidic) to their fulfillment in the new covenant established by Christ. Distinguished 
from both classical Covenant Theology and Dispensationalism. 

1689 Confession The Second London Baptist Confession of Faith (1689), a confessional document of the 
Particular (Reformed) Baptists, closely following the Westminster Confession and the Savoy 
Declaration while reflecting Baptist distinctives on baptism, church polity, and regenerate 
membership. Chapter 26 addresses the church. 

Manifold Wisdom A translation of the Greek poikilē sophia in Ephesians 3:10, meaning “many-colored” or 
“multi-faceted wisdom.” Paul uses it to describe the divine wisdom being displayed through 
the church to the principalities and powers in the heavenly places, the church as the cosmic 
theater of God’s redemptive wisdom. 
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Practical Application 
 
 

A.   For the Mind: What Must We Believe? 

We must believe that the church is not a human institution but a divine creation, the blood-purchased, Spirit-

indwelt community that belongs to God, not to us. This means that our ecclesiology must be grounded in Scripture 

and theology, not in pragmatics, personal preference, or cultural accommodation. The church is defined by what 

God has said about her, not by what the surrounding culture finds attractive. To hold this conviction is to resist 

every pressure to reshape the church in the image of the market, the entertainment industry, or the therapeutic 

culture. 

We must believe that to love Christ is to love what Christ loves, and Christ loves the church supremely. Ephesians 

5:25–27 is a standing rebuke to every form of ecclesiastical indifference. There is no category of genuine Christian 

discipleship in the New Testament that is not also churchly discipleship. The individualistic spirituality of the “done 

with church” movement is a theological fiction, a form of faith that the New Testament simply does not recognize 

or authorize. 

We must believe that the church is the primary instrument through which God has chosen to display His wisdom, 

preserve His truth, and make disciples of all nations. This is a conviction that elevates the local church from a 

religious club to a cosmic assignment. However small, however struggling, the faithful local congregation that 

preaches the Word, administers the ordinances, and makes disciples is participating in the eternal purpose of God 

for the display of His glory. 

B.   For the Heart: What Must We Feel and Desire? 

We should feel the weight of Christ’s love for the church and allow it to produce in us a corresponding affection. 

If He loved her enough to die for her, we ought to love her enough to show up on Sunday mornings with a willing 

heart, to serve in the unglamorous roles, to bear with the difficult members, to give generously of our time and 

treasure, and to pray earnestly for her growth and health. The heart that has grasped Ephesians 5:25 does not 

ask, “what can the church do for me?” It asks, “how can I serve the community that Christ died for?” 

We should feel a holy grief over the crisis of ecclesiology in our generation, not a paralyzed grief, but a motivating 

grief that drives us to teach the doctrine of the church with pastoral urgency, to model committed church 

membership before younger believers, and to pray for a generation of Christians who will recover the conviction 

that the local church is worth their lives. The grief must be pastoral, not cynical; it must produce action, not 

despair. 

We should desire to see this congregation become a living embodiment of what the church is called to be: a 

community where the Word is faithfully preached, the ordinances are rightly administered, discipline is lovingly 

practiced, mission is earnestly pursued, and Christ is supremely honored. This desire is not sentimentality; it is a 

theological vision grounded in the conviction that the church is God’s chosen instrument for His glory in the world. 

C.   For the Hands: What Must We Do? 

• Read and meditate on Ephesians 1:22–23; 3:10; and 5:25–27 this week, asking God to give you a fresh vision 

of the church as He sees her, the body, the fullness, and the beloved of Christ. 
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• Examine your own relationship to this congregation: are you a covenantal member, committed, serving, 

giving, accountable, or a consumer? Identify one specific way to move from passive attendance to active, 

covenantal participation. 

• Pray daily this week for the local church: for her elders and pastors, for her members by name where 

possible, for her witness in the community, and for the Spirit’s work in her midst. The discipline of praying 

for the church is itself a school of ecclesial love. 

• Identify someone in your circle of relationships who is “done with church” or disengaged from the gathered 

assembly. Pray for an opportunity to speak to them with pastoral clarity and warmth about the biblical vision 

of the church, and about why their absence impoverishes both themselves and the body. 

• As an act of doxology, read aloud 1 Timothy 3:15 and Ephesians 3:10 at the close of your personal devotions 

this week, pausing to thank God that He has included you in the community that is the pillar of truth and 

the theater of His manifold wisdom. 
 

Key Texts:  Ephesians 5:25–27; 3:10; 1 Timothy 3:15; Matthew 16:18; Acts 20:28 
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Study and Discussion Questions 
 
 

Opening Question 

• Before beginning this study, how would you have described your view of the church? Was it primarily an 

institution, a community, a spiritual resource, or something else? What experiences or convictions have 

shaped that view? 

Observation Questions (What Do the Texts Say?) 

• Read Ephesians 5:25–27. What does Paul say Christ did for the church, and what is His stated purpose? What 

does this passage reveal about the value Christ places on the church? What does it mean that Christ will 

“present to Himself the church in all her glory”? 

• Read Ephesians 3:8–11. What does Paul call the mystery that has been hidden in God? What is the specific 

role assigned to the church in verse 10? Who is the audience for this display, and why is that significant? 

• Read 1 Timothy 3:14–16. Why does Paul write this letter? What does his designation of the church as “the 

pillar and support of the truth” imply about her responsibility? What happens when a church fails to function 

in this role? 

• Read Acts 20:28. What title does Paul give to the church? Who has purchased her, and at what cost? What 

obligation does this create for those who lead her and those who belong to her? 

• Read Matthew 16:18. Who is the builder of the church? What does it mean that “the gates of Hades will not 

overpower it”? How should this promise function as a pastoral anchor in times of ecclesial discouragement 

or cultural pressure? 

Interpretation Questions (What Does It Mean?) 

• The lesson argues that consumerism, individualism, and the privatization of faith are the primary cultural 

forces producing ecclesial apathy. Do you agree with this diagnosis? Are there other forces the lesson has 

not named? How do these forces operate specifically in the cultural context of your congregation? 

• The lesson claims that “to despise the church is to despise the object of Christ’s love.” Is this a fair theological 

inference from Ephesians 5:25–27? Can a person genuinely love Christ while being persistently, deliberately 

indifferent to His body? Defend your answer from Scripture. 

• What is the significance of Paul’s word poikilē (“many-colored” or “multi-faceted”) in Ephesians 3:10? How 

does the church display this variegated wisdom of God? What aspects of the church’s life are most visible 

as a display of divine wisdom to the watching heavenly order? 

• How does a Progressive Covenantal understanding of the church differ from both classical Covenant 

Theology and Dispensationalism? Why does this hermeneutical distinction matter for how we constitute 

and practice the church? 

• The lesson argues that the Great Commission in Matthew 28:18–20 is an ecclesial mandate. Is this 

interpretation persuasive? What would it mean for our practice of evangelism and missions if we took 

seriously the ecclesial goal of the Commission? 

Application Questions (What Does It Demand of Us?) 
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• On a scale of 1 to 10, how would you rate your current level of covenantal commitment to this congregation, 

in terms of attendance, prayer, service, financial support, and accountability? What is one specific step you 

could take this month to move that number higher? 

• If the local church is “the pillar and support of the truth” (1 Timothy 3:15), what responsibilities does that 

place on every member, not only on the pastors and elders, to defend, preserve, and proclaim the truth 

within and through the congregation? 

• How might a recovery of the doctrine of the church change the way we talk about missions and evangelism 

in this congregation? Are we currently leading people into the church, or merely toward a decision? 

• This series aims to produce “whole-souled church members”, people who love the church because they 

understand what she is. As you begin this series, what is one conviction about the church that you most 

need to deepen, and what is one practice of church membership that you most need to strengthen? 
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Prayer Focus 
 
 

Before praying together, read 1 Timothy 3:15 aloud slowly, as a congregation or group: “I write so that you will 

know how one ought to conduct himself in the household of God, which is the church of the living God, the pillar 

and support of the truth.” Sit with the weight of that phrase, the household of God. You are gathered not merely 

in a building but in the household of the living God. Let that reality shape every word of prayer that follows. 

Pray specifically for those in the congregation who are struggling with their commitment to the gathered 

assembly, those who are fading in attendance, those who are spiritually isolated, those who have been wounded 

by the church and have not yet found their way back. Pray that the Spirit would give them fresh eyes to see the 

church as Christ sees her: His body, His bride, His blood-purchased possession, worth their love, their service, and 

their covenantal fidelity. 

Pray for this congregation’s growth not merely in numbers but in ecclesial depth, in the quality of covenantal 

membership, in the faithfulness of elder leadership, in the richness of corporate worship, in the integrity of church 

discipline, in the urgency of mission. Pray that God would make this congregation a living demonstration of His 

manifold wisdom to the watching community around her, a pillar of truth that holds up the gospel in a generation 

that desperately needs it. 

Pray for the global church: for persecuted believers gathering in secret in hostile lands, for churches in the Global 

South that are growing in the face of poverty and opposition, for the small and struggling congregations in your 

own country that faithfully preach the Word week after week without the recognition or resources of larger 

ministries. Pray that Christ, who is building His church, would build it well, that the gates of Hades would not 

prevail, and that the number of the redeemed would be gathered in until He comes. 

Close with doxology. The church exists not ultimately for her own benefit but for the glory of God. Paul’s 

benediction in Ephesians 3:20–21 is the fitting close: “Now to Him who is able to do far more abundantly beyond 

all that we ask or think, according to the power that works within us, to Him be the glory in the church and in 

Christ Jesus to all generations forever and ever. Amen.” God is glorified in the church. Pray that this congregation 

would give Him that glory, in every sermon, every ordinance, every act of discipline and mercy, every prayer, and 

every disciple made in His name. 

 

“Now to Him who is able to do far more abundantly beyond all that we ask or think, according 
to the power that works within us, to Him be the glory in the church and in Christ Jesus to all 

generations forever and ever. Amen.” 

Ephesians 3:20–21, NASB 1995 

 
  



Faithful to the Word  |  Systematic Theology: Ecclesiology  |  Lesson 1  |  © 2026  

Dr. Joshua Nichols faithfultotheword.com Page 22 

 

Key Texts:  Ephesians 5:25–27; 3:10; 1 Timothy 3:15; Matthew 16:18; Acts 20:28 
 

Soli Deo Gloria 

To God Alone Be the Glory 
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