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Introduction

Every theological doctrine has a center, a gravitational point around which the rest of the teaching orbits
and from which it derives its coherence and meaning. For the doctrine of the holy angels, that center is
not their nature, as foundational as the nature-doctrine established in Lesson 3 was. It is not their ministry
to human beings, as immediately pastoral as that ministry is. The center of the whole doctrine is the
ministry the angels render to God Himself, the ministry of worship, praise, obedience, and service that
constitutes the primary and defining occupation of every holy angel in the heavenly realm. Everything else
the angels do flows from and returns to this: they worship, and in worshipping they serve; they serve, and
in serving they magnify the glory of the One they serve.

This ordering, God-ward ministry first, human-ward ministry second, is not an arbitrary pedagogical
preference. It reflects the actual structure of the biblical testimony about the angels. When the writers of
Scripture pull back the curtain on the invisible world, what they most consistently reveal is not the angels’
protective activity in the service of human beings but their worshipful activity in the presence of God.
Isaiah’s vision of the seraphim (lsaiah 6:1-7), Ezekiel’s vision of the cherubim (Ezekiel 1; 10), John’s visions
of the heavenly throne room (Revelation 4-5), in all of these, the primary reality is not angels serving
human beings but angels adoring God. The ministry to human beings is real and is the subject of Lesson
5; but it is derivative. It flows from the angels’ primary orientation toward God as its source and direction.

This lesson is, accordingly, one of the most directly doxological in the entire series. It is a lesson about
worship, not human worship, but the worship of the most magnificent creatures in the created order,
offered before the throne of infinite holiness without ceasing. And its pastoral purpose is not primarily to
instruct the intellect about the mechanics of heavenly liturgy, but to enlarge the imagination of the
worshipping church: to give God’s people a glimpse, through the windows of prophetic vision and
apostolic apocalypse, of the worship they join whenever they gather in the name of Christ. “You have
come to Mount Zion and to the city of the living God, the heavenly Jerusalem, and to myriads of angels,
to the general assembly and church of the firstborn who are enrolled in heaven” (Hebrews 12:22-23,
NASB 1995). Every gathered congregation, however small, however rural, however modest in its earthly
setting, assembles in the company of the innumerable angelic host. That truth should change the way we
worship.

We will move through this lesson in seven movements, tracing the biblical testimony from the seraphic
adoration of Isaiah 6, through the majestic throne-room visions of the Apocalypse, through the angels’
role as instruments of divine will and messengers of divine word, through their place in the heavenly
council of the Old Testament, to the breathtaking implication that the church on earth joins that heavenly
assembly whenever she gathers to worship. At every point, the goal is not merely theological knowledge
but doxological formation: not merely knowing about the angels’ worship, but being drawn by that
knowledge more deeply into the worship of the God they adore.
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I. Angels as Worshippers: The Primary Occupation of the Heavenly
Host

The First and Defining Ministry of the Holy Angels Is the Adoration of God

A. Worship as the Foundation of Angelic Existence

The single most consistent thing the Scriptures say about the holy angels in their relationship to God is
not that they serve Him or that they carry His messages or that they protect His people, although all of
these things are true. It is that they worship Him. The picture Scripture paints of the invisible realm is not
primarily a picture of a divine military headquarters or an administrative council but of a throne room
alive with the perpetual adoration of the One who sits upon the throne. The seraphim of Isaiah 6 cry “Holy,
Holy, Holy” without ceasing. The living creatures of Revelation 4 give glory and honor and thanks to the
One who sits on the throne without ceasing. The angelic host of Revelation 5 falls down in worship before
the Lamb and sings a new song with a voice like the roar of many waters.

The theological significance of this worship-primacy is profound. It means that the holy angels, the most
powerful created beings in the universe, exist first and most fundamentally not for the sake of their own
achievements but for the sake of God’s glory. Their power is great, but they do not exercise it primarily in
heroic acts of their own devising; they exercise it in the service of a Lord before whom they bow in
perpetual adoration. Their intellect is vast, but its primary occupation is not the accumulation of
knowledge for its own sake; it is the contemplation of the God whose glory surpasses all that even their
magnificent minds can compass. They are, in the most precise theological sense, doxological creatures,
beings whose very existence is the vehicle of divine praise. And in this they are the model of what every
creature is called to be.

B. The Trisagion: The Content of the Angelic Adoration

The great cry of the seraphim in Isaiah 6:3, “Holy, Holy, Holy is the Lord of hosts, the whole earth is full of
His glory” (NASB 1995), is the most theologically concentrated utterance in the scriptural record of angelic
worship, and it deserves extended meditation. The threefold repetition of “holy” (Hebrew: gadosh,
gadosh, gadosh) is not mere poetic emphasis, though it is that; in the idiom of biblical Hebrew, threefold
repetition is the superlative of the superlative, a linguistic gesture toward a quality so absolute and so
surpassing that ordinary intensifiers cannot begin to express it. The seraphim are not saying that God is
very holy, or even supremely holy in the way that one thing might be supremely holy among a range of
holy things. They are saying that God is holy in a category of His own, that His holiness is infinite and
incomparable, that it exceeds every creaturely standard of measurement.

The second clause of the trisagion is equally remarkable: “the whole earth is full of His glory.” The
seraphim who stand in the immediate presence of the divine holiness, veiling their faces before it, declare
that that same divine glory overflows the heavenly realm and fills the earth below. The God whose
holiness is so overwhelmingly present that even the seraphim cannot look upon it directly is also the God
whose glory pervades every corner of the visible creation. Heaven is the throne room; earth is the
footstool (Isaiah 66:1); and both are full of the glory of the One the seraphim adore. The angelic worship
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of Isaiah 6 is thus not a private heavenly event, sealed off from the world below; it is the explicit
acknowledgment of a divine glory that fills and encompasses the entire creation. The seraphim worship,
and in worshipping they declare what is true about the God who made everything that exists.

II. The Heavenly Throne Room: Isaiah 6 and the Vision of Divine
Holiness

The Paradigmatic Biblical Window into the Invisible World of Angelic Worship
A. The Vision of Isaiah 6:1—7

The vision of Isaiah 6:1-7 is the most fully developed picture of the heavenly throne room in the Old
Testament and one of the most theologically rich passages in all of Scripture. It opens in the year of King
Uzziah’s death (approximately 740 BC), a moment of national mourning and political uncertainty, and it
immediately transports the prophet from the earthly realm of human frailty and mortality into a vision of
the heavenly realm where God reigns with a sovereignty that no human death and no political transition
can diminish. “I saw the Lord sitting on a throne, lofty and exalted, with the train of His robe filling the
temple” (Isaiah 6:1, NASB 1995). The God of Israel is enthroned; the earthly king is dead; the contrast
between the fragility of human sovereignty and the eternal stability of divine sovereignty could not be
more stark.

The seraphim who surround the divine throne are described with vivid specificity: each has six wings, two
covering the face, two covering the feet, two for flying, and their antiphonal cry fills the heavenly temple:
“Holy, Holy, Holy is the Lord of hosts, the whole earth is full of His glory” (6:3). The physical details of the
vision are not decorative; they carry theological weight. The two wings covering the face speak of
reverence before a holiness so overwhelming that even the seraphim, themselves beings of consuming
fire and blazing purity, cannot look upon it directly. The two wings covering the feet speak of creaturely
humility before the infinite dignity of the One they serve. The two wings ready for flight speak of instant,
eager readiness for the service to which God might call them at any moment. The posture of the seraphim
is thus a portrait of perfect worship: reverence, humility, and readiness, sustained simultaneously and
continuously before the face of infinite holiness.

B. Isaiah's Response and Its Theological Significance

The prophet’s response to the vision is equally instructive: “Woe is me, for | am ruined! Because | am a
man of unclean lips, and | live among a people of unclean lips; for my eyes have seen the King, the Lord of
hosts” (Isaiah 6:5, NASB 1995). Isaiah’s first response to the vision of infinite holiness is not exaltation or
spiritual pride but a devastating awareness of his own sinfulness and unworthiness. The vision of the holy
God does not produce self-congratulation; it produces prostration. And the contrast between the
seraphim’s endless, effortless “Holy, Holy, Holy” and the prophet’s despairing “Woe is me” illuminates
the difference between creaturely holiness and creaturely sinfulness in a way no abstract theological
definition could match.
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The pastoral implication for the church’s worship is immediate and searching. If the seraphim, creatures
of fire and purity, whose holiness is greater than anything in the created order, veil their faces before the
divine glory, what should the posture of sinful human beings be when they draw near to the same holy
God in worship? The appropriate answer is not the casual familiarity that characterizes so much
contemporary Christian worship, where the infinite holiness of God is treated as a comfortable
background to the expression of human religious feeling. It is the posture of Isaiah: profound awareness
of unworthiness, deep gratitude for the divine mercy that makes approach possible, and the kind of
reverent joy that comes from knowing that the seraph’s coal has touched one’s lips and one’s guilt has
been removed.

“Holy, Holy, Holy is the Lord of hosts, the whole earth is full of His glory.” Isaiah 6:3, NASB

1995

III. The Vision of Revelation 4—5: The Angelic Worship of the Lamb

The New Testament Throne Room and the Worship of the Crucified and Risen Christ

A. Revelation 4: The Throne of the Creator

The Apostle John’s vision of the heavenly throne room in Revelation 4-5 is the New Testament’s most
sustained and detailed picture of the worship that continuously ascends to God in the invisible realm, and
it must be read as a Christological and eschatological expansion of the vision Isaiah received. Where Isaiah
saw the Lord enthroned in the heavenly temple, John sees the same throne surrounded by the same living
creatures, echoing the cherubim and seraphim of Isaiah and Ezekiel, in continuous, uninterrupted
adoration. The four living creatures of Revelation 4:6—8, each with a different face (lion, calf, man, eagle),
each full of eyes, each with six wings, echo the seraphim of Isaiah 6 in their ceaseless, antiphonal worship:
“Holy, Holy, Holy is the Lord God, the Almighty, who was and who is and who is to come” (Revelation 4:8,
NASB 1995).

The worship of Revelation 4 is specifically directed toward God as Creator: “Worthy are You, our Lord and
our God, to receive glory and honor and power; for You created all things, and because of Your will they
existed, and were created” (Revelation 4:11, NASB 1995). The angelic host worships the Creator because
creation itself is the ground of the creature’s obligation to worship. The God who made all things, who
willed all things into being, who sustains all things by the word of His power, is worthy of all glory, honor,
and power precisely because everything that exists owes its existence to His creative will. The angelic
worship of Revelation 4 is thus the cosmic acknowledgment of a debt that can never be repaid and should
never be forgotten: the debt every creature owes to the One who made it.

B. Revelation 5: The Worship of the Lamb

The throne-room vision reaches its climax in Revelation 5, where the crisis of the sealed scroll, who is
worthy to open it and to set its judgments in motion?, is resolved by the appearance of the Lamb who
was slain. The living creatures and the twenty-four elders fall down before the Lamb, and then a new song
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erupts from the entire assembled host: “Worthy are You to take the book and to break its seals; for You
were slain, and purchased for God with Your blood men from every tribe and tongue and people and
nation” (Revelation 5:9, NASB 1995). And then the circle of worship expands to its widest possible
circumference: “I looked, and | heard the voice of many angels around the throne and the living creatures
and the elders; and the number of them was myriads of myriads, and thousands of thousands, saying with
a loud voice, ‘Worthy is the Lamb that was slain to receive power and riches and wisdom and might and
honor and glory and blessing’” (Revelation 5:11-12, NASB 1995).

The theological significance of this angelic worship of the Lamb cannot be overstated. It means that the
crucifixion and resurrection of Jesus Christ are not merely events in human history that the angels observe
with dispassionate witness; they are events that evoke the highest and most concentrated expression of
angelic praise in the entire biblical record. The angels who sang at the birth of Christ (Luke 2:13-14), who
ministered to Him in the wilderness (Matthew 4:11), and who announced His resurrection (Matthew 28:5—
6) now worship Him as the Lamb whose redemptive work has accomplished what no creature could have
imagined or achieved: the purchase of a people from every nation for God. The new song of Revelation 5
is new not merely in its melody but in its subject: the unprecedented act of redemption that has been
accomplished through the self-giving of the eternal Son has produced a form of worship that the universe
had not previously had occasion to offer.

IV. Angels as Servants of God’s Will: Instant, Perfect Obedience

The Angelic Host as the Instruments of Divine Providence in the Created Order

A. The Obedient Ministry of the Holy Angels

The worship of the angels and the service of the angels are not two separate activities; they are two
expressions of the same fundamental orientation. The same Psalm that calls the angels to bless the Lord
in worship (Psalm 103:20-22) describes them as “mighty in strength, who perform His word, obeying the
voice of His word”, beings whose power is exercised in the direct, immediate execution of the divine will.
The connection between the doxological and the executive aspects of angelic ministry is not incidental; it
is the precise expression of what perfect creaturely obedience looks like. The angels worship and they
serve; their worship expresses the orientation from which their service flows; and their service is itself a
form of worship, the embodiment in action of the adoration they express in word.

The New Testament develops this portrait of the angels as instruments of divine will and providence with
striking consistency. The angels who appear at the key moments of redemptive history, at the
annunciation, at the nativity, at the temptation, at the resurrection, at the ascension, are always doing
exactly what they have been sent to do, executing the divine purposes with the precision and promptness
that belongs to servants who have no agenda of their own and no will to assert against the will of the One
they serve. They do not arrive late; they do not negotiate their assignments; they do not modify their
message to suit the preferences of their audience. They obey, completely and immediately, the One
whose word they perform and whose voice they hear.
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B. The Theological Implications of Angelic Obedience

The flawless obedience of the holy angels carries several significant theological implications for the
church’s understanding of both the angelic realm and the Christian life. First, it confirms that the authority
structure of the created order is not an imposition on creaturely dignity but an expression of creaturely
excellence. The angels are not diminished by their obedience to God; they are magnified by it. Their
greatness is precisely the greatness of beings who have perfectly aligned their own powers with the
purposes of the One whose purposes are infinitely greater than any purpose the creature could devise.
There is no tension in the angelic life between personal ambition and divine calling; the angels have no
personal ambitions that compete with the divine calling, and this is not their poverty but their glory.

Second, the perfect obedience of the holy angels stands as a perpetual implicit rebuke to human sin and
a perpetual implicit invitation to human repentance. When Jesus taught His disciples to pray “Your will be
done, on earth as it is in heaven” (Matthew 6:10, NASB 1995), He was not describing the current state of
affairs on earth but the state of affairs that should characterize it: the perfect, instant, joyful submission
to the divine will that the angelic host models in the invisible realm. The prayer “on earth as it isin heaven”
is a prayer for the conditions of the earthly realm to conform to the conditions of the heavenly realm,
which means it is, among other things, a prayer that human obedience would come to resemble angelic
obedience, and that the created order below would come to mirror the worship-saturated, will-aligned
order above.

V. Angels as Messengers: The Meaning of Angelos

The Very Name of the Angels Reveals Their Fundamental Function in the Economy of
Revelation

The Greek word angelos, from which the English “angel” derives, means simply “messenger” or “envoy.”
The same word is used in the New Testament for both the heavenly beings whose ministry this lesson
describes and for human messengers sent on earthly errands (Luke 7:24; 9:52; James 2:25). What
distinguishes the heavenly angeloi is not a different meaning of the word but the identity of the One who
sends them: they are messengers of God, envoys of the divine will, carriers of the divine word to human
recipients who could not otherwise receive it.

The history of redemption is punctuated at its most decisive moments by the arrival of divine messengers.
Gabriel announces the birth of John the Baptist to Zechariah (Luke 1:11-20), the birth of the Messiah to
Mary (Luke 1:26—-38), and the meaning of Daniel’s visions to the prophet himself (Daniel 8:16; 9:21). An
angel of the Lord announces the birth of Samson to his barren mother (Judges 13:3-5) and the birth of
Ishmael to the fleeing Hagar (Genesis 16:9-12). The angel of the Lord appears to Moses in the burning
bush and announces the divine name and the commission to lead Israel out of Egypt (Exodus 3:2). At every
critical juncture in the unfolding of the divine plan of redemption, the pattern is the same: God sends His
messenger, the messenger delivers the divine word, and the recipient’s response to the message becomes
the hinge on which the next stage of redemptive history turns.
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The function of the angels as messengers points toward a truth about the nature of revelation itself: that
the communication of the divine word to human beings has always required, in the economy of God’s
gracious condescension, the mediation of creaturely intermediaries. The sovereign God who could
communicate directly with every human mind chooses, in His wisdom, to work through created means,
through the patriarchs and prophets, through the burning bush and the still small voice, through the Law
given through angels at Sinai (Acts 7:53; Galatians 3:19; Hebrews 2:2), through the incarnate Word, and
through the apostolic withesses whose testimony the Spirit inspired and preserved in the Scriptures. The
angelic messengers are part of this economy of mediated revelation, and their role within it reflects the
same divine condescension that characterizes the whole.

“Worthy is the Lamb that was slain to receive power and riches and wisdom and might and

honor and glory and blessing.” Revelation 5:12, NASB 1995

VI. Angels in the Heavenly Council: The Divine Assembly of the Old
Testament

The Picture of God Presiding Over an Assembly of His Angelic Servants

A. The Divine Council in Old Testament Perspective

One of the most striking and least frequently discussed features of the Old Testament’s portrayal of the
heavenly realm is what scholars call the “divine council”, the picture of God presiding over an assembly
of heavenly beings who serve as His court, His council, and the instruments of His purposes in the world.
The relevant texts include Psalm 82:1 (“God takes His stand in His own congregation; He judges in the
midst of the rulers”), Psalm 89:5-7 (“The heavens will praise Your wonders, O Lord... the sons of the
mighty”), and most strikingly 1 Kings 22:19-22, where the prophet Micaiah is granted a vision of the Lord
sitting on His throne with all the host of heaven standing by Him on His right and on His left, and a spirit
volunteers to go out and be a lying spirit in the mouths of Ahab’s prophets.

The divine council imagery is also prominent in the prologue to Job: the “sons of God” (bene elohim)
present themselves before the Lord, and Satan comes among them and engages in a remarkable exchange
with God about the character of His servant Job. This is not a picture of a rival power negotiating with God
on equal terms; it is a picture of a creature who can only operate within the limits the Creator sets,
presenting itself before the divine throne and receiving its commission from the divine hand. The divine
council of the Old Testament is not a divine democracy; it is an absolute monarchy in which the One who
sits on the throne is answerable to no one and constrained by nothing, and in which every member of the
court, including the adversary, exists and acts only by divine permission and within divine governance.

B. The Theological Function of the Council Imagery

The divine council imagery of the Old Testament serves several important theological functions. It makes
visible the claim that God’s governance of the created order is not direct and unmediated in the sense of
bypassing creaturely agency, but is accomplished through a structured, ordered realm of personal spiritual
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beings who execute His purposes in the world. The battles of earthly history are not merely the outcomes
of human choices; they are influenced, directed, and sometimes determined by the activities of the
heavenly council (cf. Daniel 10:12-13, 20-21, where the heavenly conflict over the kingdoms of Persia and
Greece is directly connected to the earthly political history those kingdoms represent). This does not make
human agency an illusion; it makes it part of a larger providential framework in which the visible and the
invisible are genuinely interlocked.

The divine council imagery also functions as a safeguard against any dualistic interpretation of the cosmic
conflict between God and the forces of evil. In the council imagery, even Satan appears before the throne
of God and receives his commission from God’s own hand. There is no domain within the created order,
no principality, no power, no spiritual force of wickedness in the heavenly places, that operates outside
the sovereign governance of the One who sits on the throne. The council is His council; the members serve
at His pleasure; and the adversary, however real and however malicious, is as thoroughly subject to the
divine sovereignty as any other creature in the court. This is the great comfort that the divine council
imagery provides: the universe is not a battlefield between two equal powers, but a kingdom in which the
King has no rivals and the outcome of every conflict is in His hands.

VII. The Church Joins the Angelic Worship: Hebrews 12:22—-24

The Earthly Assembly and the Heavenly Assembly Are One Continuous Act of Worship

The most remarkable and most practically transformative truth in the entire angelology of the New
Testament is stated with breathtaking compression in Hebrews 12:22-24: “But you have come to Mount
Zion and to the city of the living God, the heavenly Jerusalem, and to myriads of angels, to the general
assembly and church of the firstborn who are enrolled in heaven, and to God, the Judge of all, and to the
spirits of the righteous made perfect, and to Jesus, the mediator of a new covenant” (NASB 1995). The
author is not describing a future eschatological event that the church will one day reach; he is describing
the present reality of the church’s gathered worship. Every time the church assembles in the name of
Jesus Christ, she comes, the perfect tense of the verb in the Greek carries the force of an accomplished
arrival, to the heavenly Jerusalem, to the myriads of angels, to the general assembly of the redeemed, to
God Himself.

The implications of this truth for the theology and practice of corporate worship are staggering. The small
congregation gathered in a modest building on a Sunday morning is not a pale shadow of the heavenly
reality; it is a genuine participation in it. The worship that rises from that congregation, however imperfect
in its form, however limited in its earthly expression, joins the ceaseless worship of the seraphim, the new
song of the innumerable angelic host, and the adoration of the redeemed from every age. There is no
barrier between the worship of the church militant on earth and the worship of the church triumphant in
heaven; there is a single act of worship, offered by a single assembly that is simultaneously earthly and
heavenly, temporal and eternal, creaturely and Christ-united.
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This truth calls for a radical reformation of the casualness with which much contemporary Christian
worship approaches the gathered assembly. If the congregation assembles in the presence of myriads of
angels and before the throne of the living God, the standards of reverence, preparation, and attentiveness
appropriate to that assembly are not the standards of a comfortable community gathering but the
standards of a heavenly liturgy. The angels do not veil their faces before the divine holiness and then
approach the throne with casual indifference; the seraphim do not offer their “Holy, Holy, Holy” as a
perfunctory liturgical routine; and the innumerable host of Revelation 5 does not fall down before the
Lamb with half-attention and divided hearts. The worship they offer is worthy of the One to whom it is
offered, wholly, unreservedly, with every faculty and capacity directed toward the glory of the God they
adore. The church that joins that worship is called to the same standard.

“But you have come to Mount Zion and to the city of the living God, the heavenly Jerusalem,
and to myriads of angels, to the general assembly and church of the firstborn who are
enrolled in heaven.”

Hebrews 12:22—23, NASB 1995
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Theological Terms and Definitions

Term Definition

Trisagion Greek: “thrice holy.” The liturgical designation for the threefold “Holy, Holy,
Holy” of Isaiah 6:3, echoed in Revelation 4:8. The trisagion is understood in
Reformed theology as a superlative expression of divine holiness rather than as
a Trinitarian formula (though Trinitarian interpretation has a long liturgical
history). The threefold repetition in biblical Hebrew idiom represents the
absolute superlative, holiness beyond any creaturely standard of comparison.
The trisagion is the oldest continuous liturgical element in Christian and Jewish
worship, having been incorporated into synagogue worship before the apostolic
era.

Seraphim Hebrew: “the burning ones.” The angelic beings described in Isaiah 6:1-7, each
possessing six wings: two covering the face in reverence, two covering the feet
in humility, two for flight in service. Their unceasing occupation is the
antiphonal proclamation of the divine holiness. The term seraphim appears only
in Isaiah 6 in the canonical Old Testament and represents one of the most
distinctive and vivid descriptions of the highest order of angelic worship in the
entire scriptural record. Their posture, simultaneous reverence, humility, and
readiness, models the ideal creaturely response to the divine presence.

Living Creatures The four beings described in Revelation 4:6-8, each with a different face (lion,
calf, man, eagle) and six wings, full of eyes before and behind, whose unceasing
occupation is the worship of the One who sits on the throne: “Holy, Holy, Holy
is the Lord God, the Almighty.” The living creatures of Revelation are closely
related to the cherubim of Ezekiel 1 and 10 and the seraphim of Isaiah 6. In
their worship they model the creatureliness of all worship: they worship not
because they must but because they have truly seen the One on the throne,
and seeing Him truly, they cannot but adore.

Divine Council The Old Testament imagery of God presiding over a heavenly assembly of
spiritual beings who serve as His court and the instruments of His governance.
Key texts include Psalm 89:5—7; 1 Kings 22:19-22; Job 1:6—12; and Daniel
10:12-21. The divine council is not a theological concession to ancient Near
Eastern polytheism but a revelation of the structured, personal nature of the
invisible realm: God governs the created order through a hierarchy of personal
agents who execute His will. The council imagery always preserves the absolute
sovereignty of the One who presides; the members serve at His pleasure and
within His governance.

Angelos Greek: messenger, envoy. The New Testament word from which the English
“angel” derives. The same word is used for both heavenly messengers and
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Term Definition

human envoys (Luke 7:24; James 2:25). What distinguishes the heavenly angeloi
is not the word itself but the identity of the Sender: they are messengers of
God, entrusted with the divine word and sent at divine direction to carry that
word to human recipients. The angelos-function is thus the most foundational
description of the holy angels’ relationship to human beings in the economy of
redemption.

New Song The eschatological hymn of Revelation 5:9-10 sung by the living creatures and
the elders before the Lamb: “Worthy are You to take the book and to break its
seals; for You were slain, and purchased for God with Your blood men from
every tribe and tongue and people and nation.” The newness of the new song is
not merely melodic novelty but theological novelty: it celebrates an act of
redemption that the universe had not previously had occasion to celebrate, the
self-giving of the eternal Son for the salvation of a people from all nations. The
new song is new because the cross is new, an event without precedent in the
entire history of creation.

Leitourgos Greek: servant, minister, one who performs liturgical service. The term from
which “leitourgika pneumata” (ministering spirits, Hebrews 1:14) is derived. In
classical Greek, leitourgia referred to public service performed at one’s own
expense for the benefit of the community; in the New Testament it takes on the
broader meaning of ministry in the service of God or of His people. The
designation of the angels as leitourgika pneumata places their ministry in a
liturgical frame: they are not task-workers but servants engaged in the divinely
ordered service that constitutes the whole economy of God’s redemptive
purposes.

Parousia Greek: presence, arrival, coming. The New Testament’s primary term for the
return of Christ in glory at the end of the age. The parousia is consistently
described in the New Testament as accompanied by the angelic host: “When
the Son of Man comes in His glory, and all the angels with Him” (Matthew
25:31). The angels who worship the Lamb in the heavenly throne room of
Revelation 5 will accompany Him at His return to execute the final judgment
and consummate the redemption they celebrate in their unceasing worship.
The parousia is thus the ultimate convergence of the angelic worship and the
angelic service: worshipping and serving simultaneously in the greatest
eschatological event in the history of creation.

EkKklesia Greek: assembly, congregation, church. The New Testament’s primary term for
the community of those who belong to Christ. In Hebrews 12:22-23, the writer
describes the gathered church as coming to “the general assembly (panegyrei)
and church (ekklesia) of the firstborn who are enrolled in heaven.” The ekklesia
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Term Definition

Sunedrion /
Heavenly
Assembly

is thus not merely a local gathering of believers but the earthly expression of a
heavenly assembly that includes the myriads of angels and the spirits of the
righteous made perfect. The ecclesiological implication is profound: the local
church, when she gathers for worship, participates in the assembly of heaven.

The Hebrew (gahal / ‘edat El) and Greek (panegyris / sunedrion) concepts that
describe the assembled court of heaven in both testaments. In Hebrews 12:22,
the writer uses panegyris (“festive gathering”) to describe the heavenly
assembly to which the church comes in worship, a term that evokes not merely
a formal meeting but a joyful, celebratory convocation. The combination of
myriads of angels and the general assembly of the redeemed in a single
panegyris suggests that the distinction between the angelic realm and the
redeemed human realm, while real, is encompassed within a single act of
worship that unites all of creation in the adoration of the Lamb.

Dr. Joshua Nichols
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Practical Application

A. For the Mind: What Must We Believe?

We must believe that worship is not primarily something human beings do for their own spiritual benefit,
nor is it primarily a cultural or aesthetic practice through which communities express their shared values.
Worship is the primary occupation of the highest creatures in the created order, engaged in without
ceasing, offered with the totality of their magnificent powers, before the throne of infinite holiness. The
seraphim do not worship because worship makes them feel better or because it creates community
cohesion among the heavenly host. They worship because God is infinitely worthy of worship, and the
recognition of infinite worthiness in a being with genuine intellect and genuine will produces the response
of adoration as inevitably as the recognition of beauty produces delight or the recognition of a threat
produces fear. Worship is the creaturely response to divine reality, and it is the most fundamental
response a creature can offer.

We must also believe that the church’s corporate worship is not a merely earthly event. When the
congregation assembles in the name of Jesus Christ, it comes, as Hebrews 12:22 declares, in the perfect
tense, as an accomplished fact, to the heavenly Jerusalem, to the myriads of angels, to the general
assembly of the redeemed, to the mediator of the new covenant. This truth does not diminish the
importance of the earthly form of worship; it infinitely elevates it. The words sung in the humblest
congregation on earth join the words of the seraphim and the new song of the innumerable host. The
prayers offered in the most modest prayer meeting participate in the ceaseless intercession that ascends
before the throne. The local church is not separated from the heavenly assembly by her earthly location;
she is joined to it by her union with Christ, the Head of both.

B. For the Heart: What Must We Feel and Desire?

Let the vision of Isaiah 6 press itself upon your sense of what Sunday morning actually is. When you gather
with God’s people for corporate worship, you are not attending a religious meeting; you are entering,
with the gathered ekklesia, into the presence of the same God before whom the seraphim veil their faces
and cry “Holy, Holy, Holy.” The infinite holiness that undid Isaiah is the same holiness that is present
wherever the living God is worshipped in spirit and in truth. The appropriate response to this truth is not
anxiety but a combination of profound reverence and profound gratitude: reverence for the holiness that
surpasses every creaturely standard, and gratitude for the mercy that, through the blood of the Lamb
whom the heavenly host worships in Revelation 5, makes the approach of sinful human beings to the holy
throne not merely possible but welcome.

Desire the kind of whole-hearted, undivided, continuous worship that the seraphim model. Their worship
does not compete with their service; their service is an expression of their worship. Their adoration does
not wane with familiarity; the closer they stand to the divine glory, the more profound their sense of its
inexhaustible greatness. The Christian life at its best reflects this pattern: a life in which every activity,
work, rest, relationship, service, suffering, is offered as worship to the God who is the source and end of
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all things, and in which the gathered corporate worship of the assembled church is the moment when

that offering is most fully and most explicitly expressed.

C. For the Hands: What Must We Do?

Read Isaiah 6:1-7 and Revelation 4-5 side by side in a single sitting. Allow the two visions to
interpret each other: the seraphic adoration of Isaiah illuminating the living creatures of John,
and the new song of the Lamb expanding and fulfilling the trisagion of the prophet. Ask yourself:
what is the dominant emotion of each vision? What is the dominant theological affirmation?
And what does the convergence of the two visions say about the continuity between the
worship of Israel and the worship of the church?

Memorize and meditate on Hebrews 12:22-24. Before your next corporate worship gathering,
read this passage slowly and allow it to form your expectations of what you are about to do. You
are not going to a religious service; you are coming to the heavenly Jerusalem, to myriads of
angels, to the general assembly of the redeemed, to Jesus the mediator. Let that reality shape
the preparation of your heart, the attention you bring, and the gratitude with which you depart.

Evaluate the theology implicit in your congregation’s worship practice. Does the form, the
content, and the spirit of your congregation’s corporate worship reflect the reality of assembling
in the presence of infinite holiness and in the company of the angelic host? Not in a formal or
elaborate sense, but in the sense of genuine reverence combined with genuine joy, of the kind
of unhurried attentiveness that is appropriate to an encounter with the living God? Where do
you see the greatest distance between your congregation’s current worship practice and the
standard set by the seraphim’s unceasing “Holy, Holy, Holy”? What specific steps could move
toward closing that distance?

Pray the Lord’s Prayer with renewed attention to the petition “Your will be done, on earth as
it is in heaven.” Understand that petition, in light of this lesson, as a prayer for the conditions of
the visible order to conform to the conditions of the invisible order, for human obedience to
resemble angelic obedience, for human worship to resemble angelic worship, for the whole of
earthly life to be lived in the orientation toward God’s glory that characterizes the unceasing
ministry of the heavenly host. Pray it as a genuine petition, not a liturgical formula, and identify
one specific area of your life in which you need that petition to be answered.

Read the relevant sections in Calvin’s Institutes (1.14.4-5) and John Owen’s Meditations and
Discourses on the Glory of Christ. Both Calvin and Owen, each in his own way, root the doctrine
of the angelic worship in the comprehensive lordship of Christ over the invisible realm. Owen in
particular offers a sustained meditation on the relationship between the heavenly worship of
Christ and the earthly devotion of the believer that is unmatched in the history of Reformed
spirituality. For the pastor who wishes to preach on the ministry of angels to God, Owen’s work
is an indispensable homiletical and devotional resource.
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Study and Discussion Questions

Opening Question
e Before engaging the discussion questions, consider this: when you think about angels, do you
think first of their ministry to God or their ministry to human beings? What does the answer to
that question reveal about where you have primarily received your understanding of the angelic
world, from the great prophetic visions of Scripture, or from the popular cultural and pastoral
emphasis on angels as guardians and helpers? How has this lesson begun to reorder your
understanding?

Observation Questions (What Do the Texts Say?)
e Read Isaiah 6:1-7 carefully. What does Isaiah see, and what is his immediate response? Describe

in detail the posture and activity of the seraphim. What does the structure of the trisagion,
“Holy, Holy, Holy is the Lord of hosts, the whole earth is full of His glory”, reveal about the
relationship between the heavenly and the earthly dimensions of the divine glory? What is the
significance of the coal from the altar and the declaration that Isaiah’s guilt has been removed
and his sin atoned for? How does this movement, from holiness to human unworthiness to
divine cleansing, model the structure of all genuine worship?

e Read Revelation 4:1-11 carefully. Who are the living creatures, and what do they do without
ceasing? What is the content of the worship offered by the twenty-four elders in verses 10-11,
and on what grounds do they declare God worthy? How does the specific content of this
worship, “because of Your will they existed, and were created”, establish the creaturely status
of the worshippers and the relationship between creation and worship? How does this chapter
prepare the reader for the Christological breakthrough of Revelation 5?

e Read Revelation 5:1-14 in full. What is the crisis that opens the chapter? Who is found worthy,
and on what grounds? Trace the expanding circles of worship from verses 89 to verses 11-12
to verse 13. Who is included in each circle? What does the seven-fold ascription of praise in
verse 12 (“power and riches and wisdom and might and honor and glory and blessing”) signify?
What does the final verse of the chapter reveal about the scope of the worship that the Lamb
ultimately receives?

e Read 1Kings 22:19-22. What does Micaiah’s vision reveal about the structure of the heavenly
court and the relationship between the divine will and the activities of the angelic council
members? How does the picture of a spirit volunteering to be a lying spirit in the mouths of
Ahab’s prophets, and being sent with the Lord’s commission to do so, relate to the doctrine of
divine providence and the angelic council? What safeguards does this text build against a
dualistic interpretation of the spiritual realm?

e Read Hebrews 12:18-24 in full context. What is the contrast the author draws between Mount
Sinai (vv. 18-21) and Mount Zion (vv. 22—-24)? What are the specific elements of the heavenly
assembly to which the church comes in worship? What is the significance of the perfect tense
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“you have come” (proselelélythate)? How does this passage relate the corporate worship of the
earthly church to the worship of the angelic host and the assembly of the redeemed?

Interpretation Questions (What Does It Mean?)

e The lesson argues that worship is the primary occupation of the holy angels and that this
worship-primacy is theologically significant. Why is it significant that even the most powerful
creatures in the created order exist first and most fundamentally for the sake of God’s glory
rather than for the sake of their own achievements? How does the worship-primacy of the
angels function as a corrective to anthropocentric theologies that make human flourishing the
primary purpose of the created order?

e The lesson draws a sharp contrast between the seraphim’s posture, veiling their faces before
the divine holiness, and the casual familiarity that characterizes much contemporary Christian
worship. Is this contrast fair? Could one argue that the New Testament’s emphasis on the
believer’s adoption as God’s child (Abba, Father) and the intimacy of union with Christ warrant a
less formal, more relational posture in worship? How does the truth of adoption and intimacy
relate to the truth of divine holiness and creaturely unworthiness? Are they in tension, or do
they belong together?

e The lesson identifies the new song of Revelation 5 as “new” not merely in its melody but in its
subject, the unprecedented redemptive act of the crucified Lamb. What does the theological
novelty of the new song say about the relationship between creation and redemption in the
divine purposes? If the angels celebrated the creation (Job 38:7) but now sing a new song about
redemption, does this suggest that redemption represents a greater disclosure of the divine
glory than creation? How does this relate to the Reformed conviction that the glory of God is
supremely displayed in the redemption of sinners?

e The divine council imagery of the Old Testament, particularly the Job prologue and 1 Kings 22,
raises the question of how God’s absolute sovereignty relates to the genuine agency of the
heavenly court members, including the adversary. How does the Reformed doctrine of divine
providence address the apparent tension between God’s permission of evil within the council
and His absolute goodness? Does the divine council imagery make God complicit in the evil that
the adversary perpetrates, or does it demonstrate something about the nature of God'’s
sovereign governance that is obscured by more direct accounts of divine action?

e Hebrews 12:22-24 describes the assembled church as coming to the heavenly Jerusalem, the
angelic host, and the assembly of the redeemed simultaneously. What are the practical
implications of this truth for the theology of the local church? How does the awareness that
every gathering of the local church participates in the heavenly assembly change the church’s
self-understanding, her standards for worship, and her sense of what is at stake when she
gathers?

Application Questions (What Does It Demand of Us?)
e |saiah’s response to the vision of divine holiness was “Woe is me, for | am ruined!”, a crushing
sense of personal unworthiness before infinite purity. When did you last experience something
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like that response in corporate worship? What would need to change in the way you prepare for
worship, participate in it, or reflect on it afterward for that kind of encounter with the holy God
to become a more regular feature of your experience? What does its relative absence say about
the quality of your current engagement with corporate worship?

e The lesson suggests that the Lord’s Prayer petition “Your will be done, on earth as it is in
heaven” is, among other things, a prayer for human obedience to come to resemble angelic
obedience. Identify one specific area of your life in which your obedience to God is most unlike
the instant, perfect, joyful obedience that the holy angels model. What is the specific form of
resistance, delay, or compromise that characterizes your obedience in that area? And what
would it look like for that area to come into conformity with the heavenly standard?

e The lesson argues that the local church’s corporate worship is a genuine participation in the
heavenly assembly, not a pale shadow of it. Does your experience of corporate worship feel like
participation in a heavenly assembly, or does it feel like something considerably less than that?
What specific practices, attitudes, or habits in your own preparation for and participation in
corporate worship most prevent you from experiencing the reality that Hebrews 12:22
describes? What one change could you make this coming Sunday to bring your participation
closer to the reality the text describes?

e The holy angels carry out God’s will with instant, perfect obedience, they do not negotiate their
assignments, modify their messages, or assert their own preferences against the divine
commission. In what area of your service to God and His people are you most prone to
negotiation, modification, or self-assertion? What would it mean to bring that area of service
into conformity with the angelic model of wholly willing, unreserved service offered as an
expression of worship?

e The lesson closes with the observation that the church is called to the same standard of worship
that the heavenly host models: wholly, unreservedly, with every faculty and capacity directed
toward the glory of the God they adore. As you look toward the remaining lessons of this series,
the ministry of angels to believers (Lesson 5), their role in redemptive history (Lesson 6), the
angelic orders (Lessons 7-8), how does this foundational understanding of the angels’ primary
orientation toward God'’s glory shape the questions you bring to those lessons? What would it
mean for your study of Angelology to be not merely intellectually enriching but doxologically
transforming?
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Prayer Focus

Open this lesson’s prayer time with a slow, attentive reading of Isaiah 6:1-8 and Revelation 5:9-14, the
two great biblical windows into the worship of the heavenly realm. Read Isaiah 6 as the vision of the holy
throne, the burning seraphim, and the overwhelming sense of creaturely unworthiness before infinite
purity; then read Revelation 5 as the throne room transformed by the arrival of the slain Lamb, the new
song that erupts from the living creatures and the angelic myriads, and the cosmic expansion of that
worship to encompass every creature in heaven, on earth, and under the earth. Allow the two visions to
work their effect: not merely to inform the mind about what happens in the heavenly realm, but to enlarge
the imagination of the heart and draw it upward into the worship these texts describe.

Begin your prayer with adoration in the key of the trisagion. Speak, or sing, or simply hold before your
mind the truth that the seraphim declare: “Holy, Holy, Holy is the Lord of hosts, the whole earth is full of
His glory.” Do not hurry past this. The holiness of God is not a theological abstraction to be acknowledged
and moved beyond; it is the most fundamental reality in the universe, the ground of all beauty, all truth,
all goodness, all being. The seraphim cry “Holy, Holy, Holy” without ceasing not because they are
performing a liturgical duty but because the reality they are responding to is inexhaustibly there, endlessly
worthy of the response it calls forth. Let your adoration this day try, however haltingly and imperfectly,
to approach that quality of engaged, continuous, reality-responding worship.

Move then to the worship of the Lamb. The new song of Revelation 5 is new because the redemption it
celebrates is the most extraordinary event in the history of creation: the self-giving of the eternal Son of
God for the salvation of a people from every nation, tribe, tongue, and people. Worship Christ specifically
as the slain Lamb who is also the enthroned Lord, whose wounds are the evidence of a love that exceeded
every creaturely sacrifice, and whose resurrection and exaltation are the vindication of that love by the
Father who sent Him. Thank Him that you are among the purchased, that your name is among the “men
from every tribe and tongue and people and nation” whom His blood has bought for God. Let this specific,
personal gratitude flow into the broader adoration of the One who is worthy to receive all power and
riches and wisdom and might and honor and glory and blessing.

Pray specifically for the corporate worship of your congregation. Pray that every gathering of God’s people
would be shaped by an awareness of the reality Hebrews 12:22-24 describes: that in coming together to
worship, you come to Mount Zion, to the city of the living God, to myriads of angels, to the general
assembly of the redeemed, to Jesus the mediator of the new covenant. Pray that this awareness would
reshape the preparation of every heart before worship, the attention and engagement of every mind
during worship, and the grateful, God-directed response of every soul after worship. Pray for your pastor,
that he would preach and lead the gathered assembly with the weight and the joy appropriate to a man
who stands in the company of the seraphim and declares the unsearchable riches of Christ.

Close with the Lord’s Prayer, praying it phrase by phrase with the full attention this lesson has been
designed to produce. When you reach “Your will be done, on earth as it is in heaven,” pause and pray it
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specifically: pray that your obedience would come to resemble the instant, joyful, unreserved obedience
of the holy angels who perform His word and obey the voice of His word. Name one specific area of your
life in which that prayer most needs to be answered, and offer that area to God as an act of worship, the
beginning of the conformity of one small patch of earthly life to the heavenly reality that the angels
already embody.

“Worthy are You, our Lord and our God, to receive glory and honor and power; for You
created all things, and because of Your will they existed, and were created.”

Revelation 4:11, NASB 1995

Key Texts: Isaiah 6:1—8; Revelation 4:1—11; 5:1—14; 1 Kings 22:19—22; Hebrews 12:18—24;
Psalm 103:19—22; Matthew 6:9—13

Soli Deo Gloria
To God Alone Be the Glory

FAITHFUL TO THE WORD
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