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“But when He, the Spirit of truth, comes, 

He will guide you into all the truth; 

for He will not speak on His own initiative, 

but whatever He hears, He will speak; 

and He will disclose to you what is to come.” 

John 16:13, NASB 1995 
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Introduction 

 

 

Lesson 3 established that the Holy Spirit is a Person, a divine Agent with intellect, will, and 
affections, not an impersonal force or energy. This lesson takes the next essential step in the 
systematic study of the Spirit’s Person: the demonstration that He is not merely a divine Person 
but that He is fully God, co-equal, co-eternal, and consubstantial with the Father and the Son. 

The distinction matters more than it might initially appear. One could in principle affirm that 
the Spirit possesses genuine personhood while still denying His full deity, this is precisely what 
the Pneumatomachians of the fourth century did. For them, the Spirit was a personal divine 
being but a created one, the greatest of all creatures, a divine minister rather than a divine 
Person sharing the one divine essence with the Father and the Son. The Council of 
Constantinople (381 AD) condemned this position decisively, but the underlying error, affirming 
Spirit-as-person while denying Spirit-as-God, can reappear in subtler forms wherever the Spirit’s 
full deity is treated as a formality rather than as a living doctrinal conviction. 

The argument of this lesson is both exegetical and systematic. We will demonstrate the Spirit’s 
full deity through four converging lines of biblical evidence: He is explicitly called God in the 
New Testament; He possesses the divine attributes that belong to God alone; He performs the 
divine works that only God can perform; and He receives the divine worship that is due to God 
alone. We will then add a fifth line of evidence that is among the most striking in all of biblical 
theology: the New Testament’s identification of the Spirit with YHWH in the Old Testament, 
demonstrated through a series of direct quotations in which what the Old Testament attributes 
to the Lord God of Israel, the New Testament attributes to the Holy Spirit. 

The practical stakes are not abstract. If the Spirit is not fully God, then His regenerating work is 
not a divine act; His indwelling is not the indwelling of God Himself; His intercession is not the 
intercession of One who has authority before the Father; and His sealing is not the guarantee of 
divine faithfulness but the pledge of a creature. The entire economy of salvation, every promise 
of the gospel, every comfort of the Christian life, every hope of final glorification, depends on 
the Spirit being exactly who the Scriptures declare Him to be: the Lord and Giver of Life, the 
Third Person of the Holy Trinity, fully and unequivocally God. 
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I. The Spirit Is Explicitly Called God 

Direct Biblical Predication of Deity 

A. Acts 5:3–4: Lying to the Spirit Is Lying to God 

The clearest and most direct New Testament identification of the Holy Spirit as God appears in 
Acts 5:3–4, in Peter’s confrontation of Ananias over the deception concerning the sale of his 
property. Peter asks: “Ananias, why has Satan filled your heart to lie to the Holy Spirit…?” (v. 3). 
Then, immediately and without any intervening explanation, he adds: “You have not lied to 
men but to God” (v. 4). The movement from “to lie to the Holy Spirit” (v. 3) to “to lie to God” (v. 
4) is an equation, not a comparison. Peter does not say that lying to the Spirit is like lying to 
God or is comparable to lying to God. He says it is lying to God. The Spirit and God are 
identified. 

The exegetical precision here is important. Luke (the author of Acts) does not appear to be 
making an elaborate theological argument; he is recording Peter’s words with their full 
implication. The natural reading of the passage is that the Holy Spirit is God, not a 
representative of God, not an agent of God who acts on His behalf so that actions directed at 
the agent are counted as directed at the principal (though this is also true), but God Himself. 
The grammar of Peter’s statement leaves no room for the interpretation that the Spirit is 
merely a divine servant: “you have not lied to men but to God” excludes every category 
between men and God. 

The context amplifies the force of the identification. Ananias and Sapphira’s sin is treated as a 
sin of the gravest magnitude, it issues in their deaths. The severity of the judgment corresponds 
to the magnitude of the offense: to lie to the Holy Spirit is to lie to God, and to lie to God is the 
kind of presumptuous, covenant-violating act that the Old Testament consistently associates 
with the most severe divine response. The death of Ananias and Sapphira is the New Covenant 
counterpart to the judgment of Achan (Joshua 7), an act of divine holiness that establishes, at 
the very beginning of the church’s life, the absolute seriousness with which the indwelling Spirit 
regards the integrity of His people. 

B. The Spirit’s Identification with God Throughout the New Testament 

Acts 5:3–4 is the most explicit direct predication, but it is not isolated. Throughout the New 
Testament, the Spirit is identified with God in ways that presuppose and require His full deity. 
Romans 8:9 uses the phrases “Spirit of God” and “Spirit of Christ” interchangeably, and then 
adds: “If anyone does not have the Spirit of Christ, he does not belong to Him.” The Spirit who 
indwells the believer and by whose presence the believer’s union with Christ is constituted is 
the Spirit of God, not a divine emissary but the divine Spirit. First Corinthians 3:16–17 makes 
the identification with particular force: “Do you not know that you are a temple of God and that 
the Spirit of God dwells in you? If any man destroys the temple of God, God will destroy him, 
for the temple of God is holy, and that is what you are.” The temple of God is holy because the 
Spirit of God dwells in it, and the Spirit of God is God. 

Second Corinthians 3:17–18 contains one of the most pneumatologically dense statements in 
the Pauline corpus: “Now the Lord is the Spirit, and where the Spirit of the Lord is, there is 
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liberty. But we all, with unveiled face, beholding as in a mirror the glory of the Lord, are being 
transformed into the same image from glory to glory, just as from the Lord, the Spirit.” The 
identification “the Lord is the Spirit” does not collapse the persons (Paul is not teaching 
modalism), but it asserts the full divine status of the Spirit with the same title, Kyrios, Lord, that 
Paul consistently applies to the risen Christ and that the Septuagint uses to translate the divine 
name YHWH. The Spirit is Lord: not a subordinate divine assistant but a co-equal divine Person 
sharing the one Lordship of the Triune God. 

 

II. The Spirit Possesses the Divine Attributes 

Omniscience, Omnipresence, Omnipotence, and Eternity 

A. Omniscience: He Knows All Things 

The Spirit’s omniscience, His comprehensive knowledge of all things, is demonstrated most 
clearly in 1 Corinthians 2:10–11, which we examined in the previous lesson in the context of 
personhood. Its significance for the question of deity is equally compelling: “For the Spirit 
searches all things, even the depths of God. For who among men knows the thoughts of a man 
except the spirit of the man which is in him? Even so the thoughts of God no one knows except 
the Spirit of God.” The Spirit knows the depths of God, the ta bathē tou Theou, the deepest 
recesses of the divine inner life, the counsels, purposes, and being of God that are inaccessible 
to any creature. To know the depths of God is to share, at the most intimate level, in the divine 
life itself. A creature cannot know God in this way; only God can know God with this 
comprehensiveness and intimacy. The Spirit’s knowledge of the depths of God is therefore not 
the acquired knowledge of a created being who has been given information; it is the co-natural, 
co-essential knowledge of One who shares the one divine nature. 

Isaiah 40:13–14 asks rhetorically: “Who has directed the Spirit of the Lord, or as His counselor 
has informed Him? With whom did He consult and who gave Him understanding?” The implied 
answer is: no one. The Spirit of the Lord has no counselor, no teacher, no source of knowledge 
outside Himself, because He is God, the self-sufficient, self-knowing, eternally complete divine 
Person who possesses all knowledge within Himself. Paul cites this same passage in Romans 
11:34 as part of his doxological meditation on the depth of God’s wisdom: “For who has known 
the mind of the Lord, or who became His counselor?” The Spirit’s mind is the mind of the Lord, 
and no creature has plumbed its depth. 

B. Omnipresence: He Is Everywhere Present 

Psalm 139:7–10, one of the most theologically rich texts in the Psalter, attributes to the Spirit of 
God the divine attribute of omnipresence with unmistakable clarity: “Where can I go from Your 
Spirit? Or where can I flee from Your presence? If I ascend to heaven, You are there; if I make 
my bed in Sheol, behold, You are there. If I take the wings of the dawn, if I dwell in the remotest 
part of the sea, even there Your hand will lead me, and Your right hand will lay hold of me” 
(NASB 1995). David moves through the entire range of spatial existence, heaven and Sheol, the 
wings of the dawn and the remotest sea, and finds the Spirit of God at every point. There is no 
place beyond the Spirit’s reach, no corner of the created order where His presence does not 
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extend. This is omnipresence: the divine attribute by which God is wholly and simultaneously 
present everywhere in creation, without division, without limitation, and without distance. 

The pastoral and apologetic significance of the Spirit’s omnipresence is immense. It means that 
the Spirit who indwells the believer in Fort Worth, Texas, simultaneously indwells every 
believer in every part of the world. His presence with one does not diminish His presence with 
another. He is not distributed among believers like a finite resource allocated from a limited 
supply; He is wholly present with each because He is God, and God’s presence, unlike any 
creaturely presence, is not subject to the limitations of finitude. The Spirit who intercedes for 
the missionary in an unreached region is the same Spirit, equally present and equally active, 
who intercedes for the suffering saint in a hospital bed, for the struggling student in a 
university, and for the lonely widow in a rural congregation. His omnipresence is the practical 
ground of the universal scope of His ministry. 

C. Omnipotence: He Works All Things by His Power 

The Spirit’s omnipotence, His unlimited divine power, is demonstrated across the full range of 
His works in creation, redemption, and consummation. Luke 1:35 records the angel’s 
announcement to Mary: “The Holy Spirit will come upon you, and the power of the Most High 
will overshadow you.” The parallelism of the verse is theologically precise: “The Holy Spirit” in 
the first line is parallel to “the power of the Most High” in the second. The Spirit’s coming upon 
Mary is identical to the power of the Most High, God’s own omnipotent power, overshadowing 
her. The incarnation of the eternal Son of God is accomplished not by a finite divine deputy but 
by the omnipotent Spirit of the Most High. 

Romans 15:19 records Paul’s testimony to the scope of his apostolic ministry: he has “fully 
preached the gospel of Christ” from Jerusalem to Illyricum “in the power of signs and wonders, 
in the power of the Spirit of God.” The power of the Spirit is the power by which the impossible, 
the penetration of the gospel across the entire Roman world, the transformation of lives, the 
establishment of churches, is accomplished. Paul does not attribute this to his own ability or to 
a secondary divine resource; he attributes it to the Spirit of God, whose power is divine power. 
Romans 8:11 adds the eschatological dimension: the same Spirit who raised Christ from the 
dead will give life to the mortal bodies of believers. The resurrection of the body, the reversal of 
death, the ultimate expression of omnipotent divine power, is the Spirit’s work. 

D. Eternity: He Has No Beginning and No End 

Hebrews 9:14 speaks of “the eternal Spirit” (pneumatos aiōniou) through whom Christ offered 
Himself without blemish to God. The adjective aiōnios (eternal) is used throughout the New 
Testament to characterize what is divine and uncreated: eternal life, eternal salvation, eternal 
redemption, the eternal God. When applied to the Spirit, it asserts what the entire Trinitarian 
framework presupposes: the Spirit has no beginning, no end, and no temporal limitation. He is 
not a created being who began to exist at some point in the history of the cosmos; He is the 
eternal Third Person of the Holy Trinity, co-eternal with the Father from whom He proceeds 
and the Son through whom He is sent. 
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The theological significance of the Spirit’s eternity is immense. It means that the Spirit who 
hovered over the waters in Genesis 1:2 is the same Spirit who indwells the believer today and 
who will be the animating life of the new creation in eternity (Revelation 21:5; cf. Romans 
8:23). His work spans the entire arc of redemptive history not because He was assigned to it at 
some point in time but because He is the eternal God who, together with the Father and the 
Son, planned and accomplishes the entire economy of salvation from eternity to eternity. The 
Spirit’s eternity is the ontological ground of the constancy of His ministry: He does not grow 
tired, does not diminish, does not change, and does not cease. He is “the eternal Spirit”, the 
same yesterday, today, and forever. 

 

“Where can I go from Your Spirit?”  |  “The thoughts of God no one knows except the Spirit of God”  |  
“The eternal Spirit” 

Psalm 139:7; 1 Corinthians 2:11; Hebrews 9:14, NASB 1995 

 

 

III. The Spirit Performs the Divine Works 

Creation, Regeneration, Inspiration, and Resurrection 

A. Creation: The Spirit as the Agent of the Original Creative Act 

Genesis 1:2 records: “The Spirit of God was moving over the surface of the waters.” The 
Hebrew verb mərachəpət (moving, hovering, brooding) describes a creative and sustaining 
activity, the Spirit’s presence over the formless and void earth as the agent of the divine 
creative work that follows. Psalm 33:6 makes the creative role of the Spirit explicit: “By the 
word of the Lord the heavens were made, and by the breath of His mouth all their host.” The 
“breath” (ruach) of God’s mouth is the Spirit of God, the divine Agent through whom the 
creation of all things is accomplished. 

Job 33:4 states the principle with striking directness: “The Spirit of God has made me, and the 
breath of the Almighty gives me life.” The Spirit is here identified as the direct Creator of the 
human person, the One who makes and the One who gives life. Creation of any kind, from 
nothing or from pre-existing matter, is an act that belongs to God alone. No creature can 
create; only the Creator can call into being what was not. The Spirit’s role as Creator in Genesis 
1:2, Psalm 33:6, and Job 33:4 is therefore a direct demonstration of His divine nature: He 
performs the act that is definitionally divine, the act that distinguishes God from everything 
that is not God. 

B. Regeneration: The Spirit as the Agent of the New Birth 

The Spirit’s role in regeneration, the supernatural new birth by which the spiritually dead are 
given spiritual life, is demonstrated by the same logic. John 3:5–8 records Jesus’ teaching to 
Nicodemus: “Unless one is born of water and the Spirit he cannot enter into the kingdom of 
God. That which is born of the flesh is flesh, and that which is born of the Spirit is spirit. Do not 
be amazed that I said to you, ‘You must be born again.’ The wind blows where it wishes and you 
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hear the sound of it, but do not know where it comes from and where it is going; so is everyone 
who is born of the Spirit.” The sovereignty of the Spirit in regeneration, He blows where He 
wishes, like the wind, is the sovereignty of God. The new birth is not a human achievement or a 
cooperative undertaking; it is the sovereign, creative act of the Spirit of God. 

Titus 3:5 describes salvation as accomplished “by the washing of regeneration and renewing by 
the Holy Spirit, whom He poured out upon us richly through Jesus Christ our Savior.” The 
regeneration and renewing are the Spirit’s work, the divine act of making the dead sinner alive, 
of creating within the human being a new nature capable of knowing and loving God. To create 
new life in the spiritually dead is an act of exactly the same kind as creating life in the physically 
lifeless, it is a divine creative act, belonging to God alone, and its execution by the Spirit is 
therefore a demonstration of His deity. 

C. Inspiration: The Spirit as the Author of Holy Scripture 

Second Peter 1:21 states one of the most important pneumatological principles in the New 
Testament: “no prophecy was ever made by an act of human will, but men moved by the Holy 
Spirit spoke from God.” The inspiration of Scripture, the production of the canonical text of the 
Old and New Testaments as the very Word of God, is the Spirit’s work. He moved (pheromai, 
carried, borne along) the human authors, using their minds, their vocabularies, their 
personalities, and their literary styles while ensuring that what they wrote was precisely what 
God intended. The result is a text that is simultaneously fully human (written by human beings 
in human language with human personalities) and fully divine (breathed out by God, 
theopneustos, and therefore fully authoritative and without error). 

The significance of this for the Spirit’s deity is direct. To speak the Word of God, not merely to 
communicate it but to be its primary Author, the One from whom it originates, is an act that 
belongs to God alone. No creature can produce the Word of God; the Word of God is the 
speech of God, and its production requires a divine Speaker. When the Spirit moves the 
prophets and apostles to write, He is not serving as the divine post office for a message that 
originates elsewhere; He is Himself the divine Author whose will and whose truth the text 
expresses. The Spirit’s authorship of Scripture is therefore among the most powerful 
demonstrations of His full and co-equal deity. 

D. Resurrection: The Spirit as the Agent of the Raising of the Dead 

Romans 8:11 presents the Spirit’s eschatological work with remarkable specificity: “If the Spirit 
of Him who raised Jesus from the dead dwells in you, He who raised Christ Jesus from the dead 
will also give life to your mortal bodies through His Spirit who dwells in you” (NASB 1995). The 
resurrection of the body, the transformation of mortal, corruptible flesh into the immortal, 
glorious body of the age to come, is accomplished by the Spirit. The Spirit who raised Jesus is 
the Spirit who will raise those who are in Christ. And the resurrection of the body is, beyond any 
dispute, an act of omnipotent divine power. It is the reversal of death, the overcoming of 
corruption, the recreation of the physical cosmos from within, and it is the Spirit’s act. 

The pattern that emerges across these four works, creation, regeneration, inspiration, 
resurrection, is consistent and compelling. Each is a divine act in the strictest sense: an act that 
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belongs to God alone, that no creature can perform, and that demonstrates the full divine 
power of its Agent. The Spirit performs all four. He is therefore not a creature but the Creator; 
not a divine instrument but a divine Person; not a subordinate divine minister but the co-equal 
Third Person of the Holy Trinity. 

 

IV. The Spirit Receives Divine Worship 

The Baptismal Formula and the Apostolic Benediction 

A. The Baptismal Formula: One Name, Three Persons 

Matthew 28:19 records Jesus’ commissioning of His disciples: “Go therefore and make disciples 
of all the nations, baptizing them in the name of the Father and the Son and the Holy Spirit.” 
The pneumatological significance of this verse for the question of the Spirit’s deity is 
concentrated in a single Greek word: onoma, name. Jesus does not say “in the names” (plural) 
of the Father and the Son and the Holy Spirit, as if the three were three separate beings each 
possessing a separate name. He says “in the name” (singular), one name, shared equally by 
three: the Father, the Son, and the Holy Spirit. 

The significance of this grammatical precision cannot be overstated. To be baptized in 
someone’s name is to be placed under that person’s authority, to be identified with that 
person, and to enter into a defined relationship with that person. Baptism in the name of the 
Father and the Son and the Holy Spirit places the believer under the one divine authority of the 
Triune God. The inclusion of the Holy Spirit in this formula, on perfectly equal footing with the 
Father and the Son, under the single divine name, is an implicit assertion of the Spirit’s full co-
equality. A creature, even the greatest of creatures, even an archangel, could not be included in 
the name in which disciples are baptized without the formula becoming idolatrous. The Spirit is 
in this formula because He is God, as fully and as truly as the Father and the Son. 

B. The Trinitarian Benediction: Worship Equally Directed to Three 

Second Corinthians 13:14, the apostolic benediction that closes Paul’s most personally 
anguished letter, directs equal blessing toward each of the three divine Persons: “May the 
grace of the Lord Jesus Christ, and the love of God, and the fellowship of the Holy Spirit, be with 
all of you.” The structure of the benediction is coordinate: the grace of the Son, the love of the 
Father, and the koinōnia of the Spirit are placed in grammatically and liturgically equal position. 
Each Person is the source of a specific gift: the Son gives grace, the Father gives love, the Spirit 
gives fellowship. But the equality of the structure implies equality of the givers: each Person 
gives from His own divine fullness, each gift is a divine gift, and each Person is equally the 
object of the doxological consciousness that the benediction expresses. 

The benediction of 2 Corinthians 13:14 has been used in Christian worship from the earliest 
centuries, and this liturgical practice is itself a form of the doxological argument that Basil of 
Caesarea deployed against the Pneumatomachians: the church worships the Spirit as God 
because she is right to do so, and she is right to do so because He is God. Worship directed to a 
creature is idolatry (Romans 1:25). The inclusion of the Holy Spirit in the formulae through 
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which divine blessing is invoked and through which Christian initiation is administered 
presupposes and requires His full deity. To invoke the Spirit’s blessing and to baptize in His 
name while denying His full co-equal deity would be, by the logic of Scripture itself, a profound 
act of theological incoherence and practical idolatry. 

 

V. The Spirit Is Identified with YHWH 

The Old Testament’s Divine Name Applied to the Spirit in the New Testament 

A. Isaiah 6 and Acts 28: The Spirit Spoke Through Isaiah 

Among the most striking pneumatological arguments in the New Testament is the pattern by 
which New Testament authors attribute to the Holy Spirit texts that the Old Testament 
attributes directly to YHWH, the Lord God of Israel. This pattern of Spirit-YHWH identification is 
not incidental; it is one of the most theologically deliberate features of the New Testament’s 
pneumatological witness, and it amounts to a direct assertion that the Holy Spirit is YHWH. 

The clearest example is the relationship between Isaiah 6 and Acts 28. In Isaiah 6:8–10, YHWH 
speaks to Isaiah and commissions him to preach to a people whose hearts have been hardened: 
“Who will go for Us? Then I said, ‘Here am I. Send me!’ He said, ‘Go, and tell this people: ”Keep 
on listening, but do not perceive; keep on looking, but do not understand.“ Make the hearts of 
this people insensitive, their ears dull, and their eyes dim, otherwise they might see with their 
eyes, hear with their ears, understand with their hearts, and return and be healed.”” (NASB 
1995). The speaker in Isaiah 6 is unmistakably YHWH, the Lord of hosts, enthroned in the 
temple, whose glory fills the earth. 

In Acts 28:25–27, Paul quotes this same passage as he concludes his ministry in Rome and 
addresses the unbelieving Jewish leaders who have rejected his testimony: “The Holy Spirit 
rightly spoke through Isaiah the prophet to your fathers, saying, ‘Go to this people and say, 
“You will keep on hearing, but will not understand; and you will keep on seeing, but will not 
perceive.”’” Paul’s attribution is explicit: it was the Holy Spirit who spoke through Isaiah. But 
what YHWH said in Isaiah 6, the Holy Spirit said in Acts 28. The identity of the speaker is the 
same: YHWH in Isaiah is the Holy Spirit in Acts. The Holy Spirit is YHWH. 

B. Further Old Testament Identifications in the New Testament 

The Isaiah 6 / Acts 28 correspondence is the most explicit, but it is not alone. Hebrews 3:7–4:7 
quotes Psalm 95, a psalm addressed to YHWH, exhorting Israel not to harden their hearts as 
they did at Meribah and Massah, and introduces the quotation with the words: “The Holy Spirit 
says” (3:7). The author of Hebrews does not say that the Psalmist says, or that the Scripture 
says, or even that God says, he says “the Holy Spirit says,” directly identifying the Spirit as the 
speaker of the words that the Psalm addresses to YHWH. The Holy Spirit, in the author’s 
pneumatological understanding, is the YHWH of Psalm 95. 

Similarly, Hebrews 10:15–17 quotes Jeremiah 31:31–34 (the great New Covenant promise) and 
attributes the quotation to the Spirit: “And the Holy Spirit also testifies to us; for after saying, 
‘This is the covenant that I will make with them after those days, says the Lord’….” The Lord 
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who speaks the New Covenant promise in Jeremiah is the Holy Spirit who testifies to us in 
Hebrews. Again, YHWH in the Old Testament is the Holy Spirit in the New. And Acts 1:16 
provides perhaps the most compressed version of the pattern: “Brethren, the Scripture had to 
be fulfilled, which the Holy Spirit foretold by the mouth of David.” The words of YHWH through 
David are the words of the Holy Spirit. David’s prophetic speech, which Scripture consistently 
describes as divinely inspired, is here attributed directly to the Holy Spirit as its divine Author. 

The cumulative force of this pattern is enormous. The Spirit is not a secondary divine being who 
operates alongside YHWH or under YHWH’s authority; He is YHWH, the same divine Person 
who spoke to the prophets, who led Israel through the wilderness, who promised the New 
Covenant, who sits enthroned above the cherubim. The New Testament’s Spirit is the Old 
Testament’s YHWH, now revealed in His full Trinitarian identity as the Third Person of the Holy 
Trinity. 

 

“The Holy Spirit rightly spoke through Isaiah the prophet… 

saying, ‘You will keep on hearing, but will not 
understand;’” 

— the words YHWH spoke in Isaiah 6, the Holy Spirit 
spoke in Acts 28. 

Acts 28:25–26, NASB 1995 

 

 

VI. The Practical Significance of the Spirit’s Full Deity 

The Difference It Makes That the Spirit Is God 

The demonstration of the Spirit’s full deity is not a theological trophy to be placed on the shelf 
of doctrinal achievement. It is the living foundation of every aspect of the Christian life that 
depends on the Spirit’s ministry, which is to say, every aspect of the Christian life without 
exception. 

Consider the practical implications of the Spirit’s omniscience for prayer. Romans 8:27 says that 
“He who searches the hearts knows what the mind of the Spirit is, because He intercedes for 
the saints according to the will of God.” The Spirit’s intercession is aligned with the will of God 
because the Spirit knows the will of God exhaustively, He knows it not as a creature who has 
been informed of it but as a co-equal divine Person who shares in the one divine will. When the 
Spirit intercedes for you, His intercession is not subject to error, not limited by incomplete 
knowledge, not frustrated by misunderstanding of the Father’s purposes. It is the perfect 
intercession of the omniscient God, and it is always, by definition, effective. 

Consider the practical implications of the Spirit’s omnipotence for regeneration and 
sanctification. If the Spirit is God, then His regenerating work, the new birth by which the 
spiritually dead are made alive, is an act of omnipotent divine power, not a divine assistance to 
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human spiritual effort. This is the foundation of Reformed soteriology: the new birth is a 
sovereign divine act, not a cooperative human response. And if it is an act of omnipotent divine 
power, then no human being is beyond the reach of the Spirit’s regenerating work. No sinner is 
too hardened, no heart too cold, no will too resistant, because the Spirit who regenerates is not 
a finite resource that can be exceeded by a particularly stubborn sinner; He is the omnipotent 
God for whom nothing is impossible (Luke 1:37). 

Consider the practical implications of the Spirit’s deity for the authority of Scripture. If the Holy 
Spirit, the omniscient, eternal, co-equal Third Person of the Holy Trinity, is the primary Author 
of Scripture (2 Peter 1:21; 2 Timothy 3:16), then Scripture carries the full authority of God 
Himself. It is not the fallible record of human religious experience; it is the Word of God, 
breathed out by the Spirit of God, carrying the weight of divine omniscience and the guarantee 
of divine truthfulness. To subject Scripture to the judgment of human reason, historical 
criticism, or cultural sentiment is to subject the omniscient Spirit’s word to a finite human 
tribunal, and this is as epistemologically absurd as it is theologically presumptuous. 

Consider, finally, the practical implication of the Spirit’s deity for the seriousness with which we 
must regard our relationship to Him. Peter’s confrontation of Ananias established the principle 
at the very beginning of the church’s life: to ignore, grieve, resist, or quench the Holy Spirit is to 
treat God Himself with contempt. The believer who habitually suppresses the Spirit’s 
convictions, who dismisses the Spirit’s illumination of Scripture as irrelevant to his practical 
decisions, who wanders into sin with a casual attitude toward the Spirit’s grief, is not merely 
being spiritually careless; he is treating the infinite, eternal, co-equal God with a disregard that 
the Scriptures uniformly characterize as catastrophically foolish and spiritually dangerous. The 
doctrine of the Spirit’s deity, fully believed, produces a profound and sustained reverence for 
His presence, His Word, and His ministry, the reverence that befits an encounter not with a 
spiritual resource but with the living God. 

  



Faithful to the Word  |  Systematic Theology: Pneumatology  |  Lesson 4  |  © 2026 

Dr. Joshua Nichols  •  faithfultotheword.com  •  Page 12 

Theological Terms and Definitions 

 

 

Term Definition 

Consubstantial From the Latin consubstantialis, translating the Greek homoousios (“of the 
same substance”). The affirmation that the Father, Son, and Holy Spirit 
share the one divine essence (ousia) without division, mixture, or degrees of 
participation. To say the Spirit is consubstantial with the Father and the Son 
is to say He is not a lesser or derived divinity but possesses the same 
undivided divine nature that the Father possesses and the Son possesses. 
This was the decisive term of the Nicene settlement (325 AD) and was 
extended to the Spirit by the pro-Nicene theologians and ratified at 
Constantinople (381 AD). 

Co-Eternal The affirmation that the Father, Son, and Holy Spirit have always existed 
together, without beginning or end, and that no Person of the Trinity 
precedes or succeeds another in time. The Spirit’s co-eternity with the 
Father and the Son means He is not a created being who came into 
existence at some point in the history of the cosmos. Hebrews 9:14 speaks 
of the “eternal Spirit” (pneumatos aiōniou), explicitly attributing the divine 
attribute of eternity to the Third Person. Co-eternity is a necessary 
implication of the Spirit’s consubstantiality: if He shares the divine essence, 
He shares the divine eternity. 

Theopneustos Greek: “God-breathed.” The word used by Paul in 2 Timothy 3:16 to 
describe the nature of Scripture: “All Scripture is inspired by God” (pasa 
graphē theopneustos). The compound word combines Theos (God) and 
pneuma/pneō (Spirit/breath), and refers to the Spirit’s active out-breathing 
of the Scriptures through their human authors. Scripture is God-breathed 
because it is Spirit-breathed, the product of the Spirit’s work of moving and 
superintending the human authors so that what they wrote was precisely 
what God intended. The divine authorship of Scripture through the Spirit is 
one of the primary demonstrations of the Spirit’s full deity. 

Omniscience The divine attribute of unlimited, exhaustive, and simultaneous knowledge 
of all things, past, present, and future, actual and possible. Omniscience 
belongs to God alone; no creature has comprehensive knowledge. The 
Spirit’s omniscience is demonstrated by 1 Corinthians 2:10–11 (“the Spirit 
searches all things, even the depths of God”) and by Isaiah 40:13–14 (the 
Spirit has no counselor or teacher). His omniscience is not acquired or 
derived but co-natural: He knows all things as a co-equal divine Person 
sharing the one divine mind. 

Omnipresence The divine attribute of being wholly and simultaneously present everywhere 
in creation, without division, limitation, or distance. God’s presence is not 
distributed among locations but wholly present at every point. The Spirit’s 
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Term Definition 

omnipresence is demonstrated by Psalm 139:7–10, where David asks where 
he could flee from the Spirit of God and finds no such place, from heaven to 
Sheol, from the wings of the dawn to the remotest sea, the Spirit is present. 
The Spirit’s omnipresence means He is wholly present with every believer 
simultaneously, and that no human being is beyond the reach of His 
convicting or saving work. 

Omnipotence The divine attribute of unlimited power, the capacity to do all that God wills 
to do, constrained only by His own nature (He cannot lie, cannot deny 
Himself, cannot act in contradiction to His holy character). The Spirit’s 
omnipotence is demonstrated by His role in creation (Genesis 1:2; Job 33:4), 
the incarnation (Luke 1:35), the resurrection of Christ (Romans 8:11), and 
Paul’s apostolic ministry (Romans 15:19). His power is not borrowed or 
delegated from the Father; it is His own as a co-equal divine Person sharing 
the one divine power. 

YHWH The divine name revealed to Moses at the burning bush (Exodus 3:14–15), 
from the Hebrew root “to be” (hayah), indicating God’s self-existence and 
absolute being. Often rendered LORD (small capitals) in English translations 
of the Old Testament, corresponding to the Septuagint’s Kyrios (Lord). The 
New Testament’s identification of the Holy Spirit with the YHWH of the Old 
Testament, demonstrated by Acts 28:25–27 (where the Spirit is the speaker 
of Isaiah 6), Hebrews 3:7 (where the Spirit speaks the words of Psalm 95), 
and Hebrews 10:15–17 (where the Spirit speaks the words of Jeremiah 31), 
is one of the most powerful pneumatological arguments for the Spirit’s full 
deity. 

Divine Worship The honor, adoration, reverence, and invocation due to God alone (latria, as 
distinguished from the honor due to creatures). The Spirit’s inclusion in the 
baptismal formula of Matthew 28:19 and the apostolic benediction of 2 
Corinthians 13:14 constitutes a form of divine worship: believers are 
baptized in His name and invoke His blessing alongside the Father and the 
Son. The Nicene-Constantinopolitan Creed formalizes the Spirit’s claim to 
divine worship: He is “together worshipped and glorified” with the Father 
and the Son. To include a creature in formulae of divine worship would be 
idolatry; the Spirit is included because He is God. 

Regeneration From the Latin regeneratio, the supernatural new birth by which the Holy 
Spirit imparts new spiritual life to the spiritually dead sinner (John 3:3–8; 
Titus 3:5). Regeneration is the Spirit’s sovereign, instantaneous, creative act, 
analogous to the original creation of life in Genesis 1:2 and to the physical 
resurrection of the body (Romans 8:11). It precedes and enables saving faith 
in the Reformed understanding: the Spirit must first make the dead sinner 
alive before that sinner can exercise faith. Regeneration is a divine work 
precisely because creating life, whether physical or spiritual, belongs to God 
alone. 
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Term Definition 

Inspiration of 
Scripture 

The supernatural work of the Holy Spirit by which He moved and 
superintended the human authors of Scripture so that what they wrote was 
the very Word of God, without error in all that it affirms (2 Peter 1:21; 2 
Timothy 3:16). Inspiration involves the Spirit’s concursive operation: He 
worked through the full humanity of the authors, their minds, personalities, 
vocabularies, and literary styles, while guaranteeing the divine accuracy and 
authority of the text. The Spirit is the primary Author of Scripture in the 
sense that the text expresses His will and His truth; the human authors are 
real, secondary authors whose contributions are not suppressed but 
superintended. 
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Practical Application 

 

 

A. For the Mind: What Must We Believe? 

We must believe with theological precision and devotional seriousness that the Holy Spirit is 
God, not a divine assistant, not a spiritual force field, not a secondary deity subordinate in being 
(as distinguished from role) to the Father and the Son, but the fully divine Third Person of the 
Holy Trinity, possessing the identical divine nature as the Father and the Son, co-equal in power 
and glory, co-eternal in existence, and co-essential in being. This conviction must be held with 
sufficient clarity that it governs our reading of every text that describes the Spirit’s work: when 
the Spirit regenerates, it is God who regenerates; when the Spirit intercedes, it is God who 
intercedes; when the Spirit illumines the Word, it is God who illumines; when the Spirit convicts 
of sin, it is God who convicts. The agency is divine agency, the power is divine power, and the 
Person acting is the infinite, eternal, omniscient, omnipotent, omnipresent God. 

We must also believe that the Spirit’s full deity is the ground of the authority and sufficiency of 
Scripture. If the Spirit who inspired the text is the omniscient, co-equal Third Person of the Holy 
Trinity, then the text He inspired carries the full weight of divine authority and the guarantee of 
divine truthfulness. The contemporary assault on biblical inerrancy is, at its root, an assault on 
the Spirit’s deity: it implicitly claims that the omniscient Spirit either could not prevent the 
introduction of error into the text He was inspiring or was not the kind of divine Author who 
would bother to do so. Both claims are incompatible with the full Trinitarian deity of the Spirit, 
and the person who holds biblical inerrancy without robust pneumatological conviction has not 
yet understood the doctrinal connection between the two. 

B. For the Heart: What Must We Feel and Desire? 

The doctrine of the Spirit’s full deity, properly received, should produce in the believer’s heart a 
sustained and deepening reverence, not the reverence of fear before a threat, but the 
reverence of awe before a presence. The omniscient Spirit knows you completely: every 
thought, every motive, every hidden affection, every private sin. He knows you as God knows 
you, because He is God, and “no creature is hidden from His sight, but all things are open and 
laid bare to the eyes of Him with whom we have to do” (Hebrews 4:13). The believer who fully 
believes the Spirit’s omniscience will find himself less inclined to the self-deceptions that 
corrupt the spiritual life, the convincing ourselves that our motives are purer than they are, that 
our sins are less serious than they are, that our obedience is more consistent than it is, because 
he knows that the One who dwells within him sees all things. 

Desire the confidence that flows from the Spirit’s omnipotence. If the Spirit who regenerated 
you, who is sanctifying you, who will raise your body at the last day, is the omnipotent God, 
then the work He has begun in you cannot be defeated by the power of sin, the weakness of 
your flesh, the opposition of the world, or the malice of the adversary. “I am confident of this 
very thing, that He who began a good work in you will perfect it until the day of Christ Jesus” 
(Philippians 1:6, NASB 1995). The One who began the work is the omnipotent Spirit. The 
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confidence that Paul expresses is grounded in the deity of the One who will complete what He 
began. 

C. For the Hands: What Must We Do? 

• Study the five lines of evidence for the Spirit’s deity covered in this lesson until you can 
reproduce them from memory and use them in conversation: (1) He is called God (Acts 
5:3–4); (2) He possesses the divine attributes (omniscience, omnipresence, 
omnipotence, eternity); (3) He performs the divine works (creation, regeneration, 
inspiration, resurrection); (4) He receives divine worship (baptismal formula, apostolic 
benediction); (5) He is identified with YHWH in the NT’s citations of the OT. These five 
lines of evidence, known and ready, equip you for both personal conviction and public 
defense of the truth. 

• Trace the Spirit-YHWH identification in your own Bible reading. When you read Isaiah 6, 
note that Acts 28:25–27 attributes that speech to the Holy Spirit. When you read Psalm 
95, note that Hebrews 3:7 introduces it with “the Holy Spirit says.” When you read 
Jeremiah 31’s New Covenant promise, note that Hebrews 10:15 attributes it to the 
Spirit’s testimony. Marking these correspondences in your Bible will give you a growing 
intuitive sense of the Spirit’s identity with YHWH that goes beyond mere doctrinal 
formulation into the living texture of biblical reading. 

• Memorize Psalm 139:7–10 and meditate on its pneumatological significance. The 
question “Where can I go from Your Spirit?” is not a theoretical inquiry; it is the lived 
recognition that the Spirit of God is inescapably and omnipresently present with His 
people. Let this recognition produce both comfort (He is always with you, always 
interceding, always present) and sobriety (He is always with you, always aware, never 
absent when you sin). The same omnipresence that comforts the suffering saint is the 
omnipresence that prevents the self-deception of the careless one. 

• Apply the doctrine of the Spirit’s deity to your view of Scripture. If the omniscient Spirit 
inspired the text, then engage the text with the confidence that what it teaches is true, 
that what it commands is authoritative, and that what it promises is reliable. Every time 
you open your Bible, you are reading a document whose primary Author is the Third 
Person of the Holy Trinity. Bring to that reading the reverence, the expectation, and the 
attentiveness that the identity of the Author deserves. 

• Prepare the apologetic for the Spirit’s deity against the Jehovah’s Witnesses’ denial. 
Their “active force” doctrine denies both the Spirit’s personhood (covered in Lesson 3) 
and His deity. The five lines of evidence from this lesson provide the basis for a clear, 
scripturally grounded rebuttal: a force cannot be called God (Acts 5:4); a force does not 
know the depths of God (1 Corinthians 2:10); a force is not omnipresent in the sense 
David describes (Psalm 139:7–10); a force is not included in the name in which disciples 
are baptized (Matthew 28:19); and YHWH, the God of Israel, is not an impersonal force. 
Know these arguments. Use them with gentleness and respect (1 Peter 3:15), but use 
them. 
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Study and Discussion Questions 

 

 

Opening Question 

 

1. Lesson 3 established that the Spirit is a Person. This lesson establishes that He is fully 
God. What is the practical difference between believing that the Spirit is a divine Person 
and believing that He is the co-equal, co-eternal, consubstantial Third Person of the Holy 
Trinity? If a believer held the former without the latter, affirming genuine personhood 
but not full deity, how would that affect their practical relationship to the Spirit in 
prayer, Scripture reading, and sanctification? 

 

Observation Questions (What Do the Texts Say?) 

 

2. Read Acts 5:1–4 in its full narrative context. Note the specific sequence: Satan fills 
Ananias’s heart (v. 3a), Ananias lies to the Holy Spirit (v. 3b), and Peter declares that 
Ananias has not lied to men but to God (v. 4). What is the logical structure of Peter’s 
identification of the Spirit with God? Why does Peter not say “you have lied to the 
representative of God” or “to the agent of God”? What does the severity of the 
judgment (vv. 5, 10) tell us about the magnitude of the offense and therefore about the 
identity of the One against whom it was committed? 

3. Read Psalm 139:1–12 in its entirety. Identify every divine attribute that David attributes 
to the God whose Spirit is described in verses 7–10. How do the attributes of 
omniscience (vv. 1–6), omnipresence (vv. 7–10), and creative power (vv. 13–16) relate 
to one another in David’s meditation? Why does David move from the Spirit’s 
omnipresence to the confession of verse 14 (“I will give thanks to You, for I am fearfully 
and wonderfully made”)? What response does the Spirit’s omnipresence and 
omnipotence produce in David, and what response should it produce in us? 

4. Read Matthew 28:18–20. Pay attention to the claim Jesus makes in verse 18 (“All 
authority has been given to Me in heaven and on earth”) before He gives the baptismal 
formula in verse 19. How does the authority claim of verse 18 relate to the inclusiveness 
of the formula in verse 19? What does it mean that disciples are baptized in the singular 
name of the Father and the Son and the Holy Spirit? Why does the use of the singular 
“name” (not “names”) matter theologically? 

5. Read Acts 28:23–27 alongside Isaiah 6:8–10. In Isaiah 6, who is speaking? In Acts 28, to 
whom does Paul attribute that speech? What is the significance of the word “rightly” 
(kalos) in Acts 28:25, “the Holy Spirit rightly spoke through Isaiah”? Does the New 
Testament author appear to be making a theological argument, or is he assuming as 
settled fact that the Holy Spirit is the speaker of Isaiah 6? What does that assumption 
tell us about the pneumatological understanding of the earliest Christian community? 
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6. Read Hebrews 9:14 in the context of the surrounding argument (Hebrews 9:11–15). The 
author is contrasting the old covenant sacrifices with the once-for-all sacrifice of Christ. 
What role does the “eternal Spirit” play in Christ’s self-offering? What is the significance 
of the adjective “eternal” (aiōnios) when applied to the Spirit? How does the Spirit’s 
eternity relate to the eternal efficacy of Christ’s atonement? 

 

Interpretation Questions (What Does It Mean?) 

 

7. The lesson argues that the Spirit’s omniscience has practical implications for prayer: the 
Spirit’s intercession is always aligned with God’s will because the Spirit knows that will 
as a co-equal divine Person. How does this change the way you understand Romans 
8:26–27? Is there a danger that the doctrine of the Spirit’s perfectly aligned intercession 
could be used to rationalize passivity in personal prayer (“The Spirit will intercede 
correctly anyway”)? How does the doctrine of concursive divine-human agency (God’s 
action and human responsibility operating simultaneously) address this concern? 

8. The lesson presents five lines of evidence for the Spirit’s full deity. Which of the five do 
you find most exegetically compelling, and why? Which do you think would be most 
effective in a conversation with someone who denies the Spirit’s deity (a Jehovah’s 
Witness, a Unitarian, or someone who holds the Spirit to be a secondary or subordinate 
divine being)? Are there objections to any of the five lines of evidence that you 
anticipate and would want to address? 

9. The lesson claims that “the contemporary assault on biblical inerrancy is, at its root, an 
assault on the Spirit’s deity.” Explain the logic of this claim. Do you find it persuasive? Is 
there a version of a denial of inerrancy that does not imply a denial of the Spirit’s 
omniscience? Or does the claim hold universally: any position that allows for genuine 
error in Scripture necessarily implies a limitation of the Spirit’s deity? 

10. The Spirit-YHWH identification in the New Testament (Isaiah 6 / Acts 28; Psalm 95 / 
Hebrews 3:7; Jeremiah 31 / Hebrews 10:15) is a pattern rather than a single proof-text. 
Why might the cumulative, patterned nature of this evidence be more theologically 
significant than a single explicit statement would be? What does the pattern suggest 
about the early church’s pneumatological consciousness, the extent to which the 
identification of the Spirit with YHWH was an assumed rather than an argued 
conclusion? 

11. The lesson argues that the Spirit’s deity transforms our understanding of what it means 
to sin against Him: “to ignore, grieve, resist, or quench the Holy Spirit is to treat God 
Himself with contempt.” Does this doctrine change the way you think about ordinary 
patterns of sin in the Christian life, not dramatic apostasy but the habitual suppression 
of conviction, the casual attitude toward Scripture, the careless indulgence of known 
besetting sins? How should the recognition that we are treating God with contempt 
(rather than merely being spiritually careless) change the character of our repentance? 
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Application Questions (What Does It Demand of Us?) 

 

12. The lesson proposes tracing the Spirit-YHWH identification through your own Bible 
reading, marking the OT texts in the NT where the Spirit is identified as the OT speaker. 
Begin this week with the three examples covered in this lesson: Isaiah 6 / Acts 28:25–27; 
Psalm 95 / Hebrews 3:7; and Jeremiah 31:31–34 / Hebrews 10:15–17. Note the OT 
context, the NT attribution, and the theological implication. What does the cumulative 
effect of these three correspondences do to your sense of who the Spirit is and how the 
two Testaments are related? 

13. The lesson argues that the Spirit’s omnipresence produces both comfort and sobriety. In 
which of these two directions do you think you need more correction: toward greater 
comfort in the Spirit’s constant, inescapable presence with you, or toward greater 
sobriety in the recognition that He is always present when you sin? What specific aspect 
of your spiritual life would be most practically affected by a fuller, more consistent 
conviction of the Spirit’s omnipresence? 

14. The lesson argues that the Spirit’s deity is the foundation of the Spirit’s illuminating 
work in Scripture reading. Does the way you currently read your Bible reflect the 
conviction that its primary Author is the omniscient Third Person of the Holy Trinity? 
What specific practices, in preparation for reading, in the reading itself, in reflection 
after reading, would be changed if this conviction were more fully operative in your 
devotional life? 

15. The lesson proposes memorizing Psalm 139:7–10. Do this before the next session. Come 
prepared to recite the passage and to explain, in your own words, what the Spirit’s 
omnipresence means for (a) a believer facing suffering and loneliness, (b) a missionary 
in an isolated and dangerous context, (c) a believer struggling with habitual sin. How 
does the same attribute, the omnipresence of the divine Spirit, speak differently to each 
of these three situations? 
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Prayer Focus 

 

 

Open this lesson’s prayer time by reading Psalm 139:1–12 aloud as a congregation or group, 
slowly, meditatively, as an act of adoration directed to the God whose Spirit David is 
addressing. Let David’s movement from omniscience (vv. 1–6) through omnipresence (vv. 7–12) 
model the prayer that the doctrine of the Spirit’s full deity demands: a movement from 
theological acknowledgment (“You know everything about me”) to personal adoration (“Where 
can I go from Your Spirit?”, a rhetorical question whose answer is a doxology: nowhere, 
because You are God, and Your presence fills all things). 

Pray through each of the five lines of evidence for the Spirit’s deity as occasions for adoration 
rather than merely as theological arguments. Thank God that the Spirit who intercedes for you 
is not a finite divine being whose knowledge is limited and whose intercession might be 
misdirected; He is the omniscient co-equal Third Person of the Trinity, whose intercession is 
always perfectly aligned with the Father’s will. Thank God that the Spirit who is sanctifying you 
is not a limited divine resource that could be exhausted by the magnitude of your sin; He is the 
omnipotent God for whom nothing is impossible. Thank God that the Spirit who illumines 
Scripture for you is the same Spirit who inspired it, the same divine Author who knew what He 
was saying when He said it, who knows what you need to hear when you read it, and who 
guides you into all the truth precisely because He is God. 

Spend time in prayer for those who deny the Spirit’s deity, particularly for Jehovah’s Witnesses 
and others whose theology has depersonalized or diminished the Spirit. The denial of the 
Spirit’s deity is not merely an intellectual error; it is a practical deprivation: those who hold it 
cannot know the Spirit as He truly is, cannot relate to Him as the divine Person He is, and 
cannot receive the full comfort of knowing that it is the omnipotent, omniscient, eternal God 
who dwells within them. Pray that the Spirit Himself would open their eyes to the testimony 
that the Scriptures bear to His full and glorious deity. 

Close with an act of Trinitarian doxology: praise the Father from whom the Spirit proceeds, 
praise the Son through whom the Spirit is sent, and praise the Spirit Himself, the Lord and Giver 
of Life, together worshipped and glorified with the Father and the Son, who has spoken through 
the prophets and who speaks through the Word to us today. Let the closing be an expression of 
the conviction that the three Persons of the Holy Trinity are equally the objects of our 
adoration, that to glorify God is to glorify the Father, the Son, and the Holy Spirit, each fully, 
each perfectly, each without subordination in honor or in being. 
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“You are a temple of God and the Spirit of God dwells in 
you. 

If any man destroys the temple of God, God will destroy 
him, 

for the temple of God is holy, and that is what you are.” 

1 Corinthians 3:16–17, NASB 1995 

 

Key Texts:  Acts 5:3–4; 1 Corinthians 2:10–11; Psalm 139:7–10; Luke 1:35; Hebrews 9:14; Genesis 1:2; 
John 3:5–8; 2 Peter 1:21; Romans 8:11; Matthew 28:19; 2 Corinthians 13:14; Isaiah 6:8–10; Acts 28:25–
27; Hebrews 3:7; Hebrews 10:15–17 

 

 

 

Soli Deo Gloria 

To God Alone Be the Glory 
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